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Exodus is the heart of the Hebrew Bible, the
defining moment in Israel’s birth as a people,
the dramatic triumph of their God. Yahweh,
Pharaoch, Moses, Aaron, the Hebrew slaves,
the plagues, the Red Sea—these larger-than-
life characters and epoch-making events
capture the imagination of everyone from
biblical scholars to movie makers. However,
the meaning and significance, the beauty and
nuance, of this captivating biblical book are
lost unless we have a world-class Scripture
scholar to open our eyes to its riches.

In Exodus 1-18 William H. C. Propp trans-
lates the original text in all its grandeur, then
provides a masterful exploration and analysis
of the book’s first eighteen chapters. Here the
fate of the Hebrew slaves hangs in the bal-
ance of the dramatic conflict between the
God of Israel and the Pharaoh of Egypt. From
the discovery of Moses in a basket made of
bulrushes to the story of the Burning Bush,
from the ten plagues visited upon Egypt by
God to water from the rock and quail and
manna from the skies, Exodus is filled with
the miraculous and the dramatic.

Doubleday is proud to be publishing the
long-awaited first of two volumes of the
Anchor Bible Commentary on Exodus.
Exhaustive, meticulous, and brilliantly
researched, Propp’s Exodus 1-18 is well
worth the wait, exceeding expectations and
meeting the reader’s every need.

WILLIAM H. C. PROPP is currently
Professor of History and Judaic Studies at
the University of California, San Diego. He
has written widely on the Hebrew Bible in
respected scholarly journals such as
Catholic Biblical Quarterly, Journal of
Biblical Literature, and Vetus Testamentum.
He lives in La Jolla, California.
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THE ANCHOR BIBLE is a fresh approach to the world’s greatest classic. Its object
is to make the Bible accessible to the modern reader; its method is to arrive at
the meaning of biblical literature through exact translation and extended expo-
sition, and to reconstruct the ancient setting of the biblical story, as well as the
circumstances of its transcription and the characteristics of its transcribers.

THE ANCHOR BIBLE is a project of international and interfaith scope: Protes-
tant, Catholic, and Jewish scholars from many countries contribute individual
volumes. The project is not sponsored by any ecclesiastical organization and is
not intended to reflect any particular theological doctrine. Prepared under our
joint supervision, THE ANCHOR BIBLE is an effort to make available all the sig-
nificant historical and linguistic knowledge which bears on the interpretation

of the biblical record.

THE ANCHOR BIBLE is aimed at the general reader with no special formal
training in biblical studies; yet it is written with the most exacting standards of
scholarship, reflecting the highest technical accomplishment.

This project marks the beginning of a new era of cooperation among scholars in
biblical research, thus forming a common body of knowledge to be shared by all.

William Foxwell Albright
David Noel Freedman
GENERAL EDITORS
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.

I. SYMBOLS, ABBREVIATIONS AND TERMS

omitted or unreadable words
[] reconstructed or restored text
reconstructed, unattested or erroneous form
< develops out of
> develops into

original reading in doubt; translation follows BHS

1 translation does not follow BHS

1 first dictionary definition

I- first radical (pe? of tri-literal root)

1 first person

1 Chr ] Chronicles

1 Cor 1 Corinthians

1 Enoch Ethiopic Apocalypse of Enoch, c. 100 B.c.e. (OTP 1.13-89)
1 Esdr 1 Esdras

1 Kgs 1 Kings

1 Pet 1 Peter

1QF.xod DSS Exodus (DJD 1.50-51)

1QIsa? DSS Isaiah (Burrows 1950-51)

10M DSS Milhama (War Scroll) (Sukenik 1955: pll. 16-34)
1QpHab DSS Pesher on Habbakuk (Cross et al. 1972: 149-63)
10S DSS 1QSerek (Burrows 1950-51)

1 Sam 1 Samuel

1 Thess 1 Thessalonians



xvi List of Abbreviations and Terms

1 Tim 1 Timothy

11 second dictionary definition

1I- second radical (‘ayin of tri-literal root)

2 second person

2 Bar 2 Baruch

2Chr 2 Chronicles

2Cor 2 Corinthians

2 Esdr 2 Esdras

2 Kgs 2 Kings

2 Pet 2 Peter

2QExod* DSS Exodus (DJD 3.49-56)

2 Sam 2 Samuel

2 Thess 2 Thessalonians

2 Tim 2 Timothy

II- third radical (lamedh of tri-literal root)

3 third person

3 Enoch Hebrew Apocalypse of Enoch, c. 500 c.e. (OTP 1.255-315)
4 Bar 4 Baruch

4QBibPar DSS biblical paraphrase (D]JD 5.1-6)

4QDti DSS Deuteronomy (Duncan 1992; DJD 14.75-91)
4QDta DSS Deuteronomy (Skehan 1954; DJD 14.137-42)

4QExod¢ DSS Exodus (DJD 12.79-146)

40Gen-Exod® DSS Genesis-Exodus (DJD 12.1-30)
40MezG-Q DSS Mezuzah (DJD 6.31-91)

4QOMismarét DSS calendrical text (Talmon and Knohl 1995)
4QpaleoExod™ DSS Exodus (DJD 9.53-130)
4QpaleoGen-Exod’ DSS Genesis-Exodus (DJD 9.17-50)
4QPhylA-R DSS phylacteries (DD 6.48-77)

40QPsb DSS Psalms (Skehan 1964)

4QReworked Pentateuch® DSS periphrastic Torah (DJD 13.255-318)

4QSam? DSS Samuel (unpublished; for readings, see provisionally
McCarter 1980, 1984)

8QPhyl DSS phylactery (DJD 3.149-56)

11QTemple DSS Temple Scroll (Yadin 1983)



a

Abarbanel

ad sensum
Adv. haeres.
a fortiori
AHI

Akedah
Akkadian

’aleph
Aleppo Codex

alloform

Amarna

Amon
‘Anatu

ANEP

ANET

ANET?
Ant.

xvii
List of Abbreviations and Terms
first half of a verse

Isaac ben Judah Abarbanel, Iberian Jewish philosopher, com-
mentator, 1437-1508 c.E.

a commonsense reading or correction
Epiphanius, Adversus haereses
how much more so

G. L. Davies, Ancient Hebrew Inscriptions (Cambridge: Cam-
bridge University, 1991)

Binding of Isaac (Genesis 22)

Mesopotamian Semitic language; main dialects Assyrian
(north) and Babylonian (south)

first letter of the Hebrew alphabet

important biblical MS written c. 925 C.E.; not extant for
Exodus

alternate form

Egyptian site yielding tablets containing Egyptian diplomatic
correspondence (fourteenth century B.C.E.)

Chief god of New Kingdom Egypt
Ugaritic goddess of passion

J. B. Pritchard, ed. The Ancient Near East in Pictures Relat-
ing to the Old Testament (Princeton, N.].: Princeton Univer-
sity, 1969)

]J.B. Pritchérd, ed. Ancient Near Eastern Texts Relating to the
Old Testament (Princeton, N.J.: Princeton University, 1950)

ANET, third edition with Supplement (1969)
Josephus, Jewish Antiquities

anthropocentrism  focus on humanity

anthropomorphism  imputing human traits to nonhuman beings

Ap.
apodictic
apotropaic
apud
Aquila
Arabic
Aramaic

archaic

Josephus, Against Apion

law phrased as direct command

repelling evil forces

cited at second hand from

Jewish translator of Bible into Greek, c. 125 c.E.
Semitic language; also, daughter translation of LXX

Semitic language of Syria, closely akin to Hebrew
old-fashioned



xviii

archaistic
Aristobulus
ARM

‘arob
Artapanus
Ashkenazic
assimilation
asyndeton
’Atiratu
‘Attaru
Augustine
autograph
‘ayin

b

b.

B. Bat.

B. Qam.
Ba‘lu

Bar

B.C.E.

BDB

Bek.
Bekhor Shor

ben Naphthali
Ber.

beth

BHS

Bib. Ant.
byform

C.

List of Abbreviations and Terms

artificially made to look old-fashioned

lost historical work on Judaism, c. 150 B.c.E. (OTP 2.837-42)
Archives royales de Mari (Mari tablets)

swarming insects

Jewish historian, c. 200 B.c.E. (OTP 2.897-903)
pertaining to Central and East European Jewry
becoming similar or identical

underuse of conjunctions

Ugaritic chief goddess

Ugaritic god of the morning star

Bishop of Hippo, Christian theologian, 354-430 C.E.
original MS

sixteenth letter of the Hebrew alphabet

second half of a verse

Babylonian Talmud

tractate Baba Batra

tractate Baba Qamma

“Lord,” Ugaritic storm god; also called Haddu
Baruch (Apocrypha)

Before the Common Era (= B.C.)

F. Brown, S. R. Driver, C. A. Briggs, A Hebrew and English
Lexicon of the Old Testament (Boston/New York: Houghton,
Mifflin, 1907)

tractate Bekorot

Joseph ben Isaac Bekhor Shor, French Jewish exegete, twelfth
century C.E.

scantily attested school of Massoretes
tractate Berakot
second letter of the Hebrew alphabet

Biblia Hebraica Stuttgartensia (Stuttgart: Deutsche Bibel-
gesellschaft, 1983)

Pseudo-Philo, Biblical Antiquities, c. 50 c.E. (OTP 2.304-77)
alternate form

approximately (circa)



xix
List of Abbreviations and Terms
CAD The Assyrian Dictionary of the Oriental Institute of the Uni-
versity of Chicago (Chicago Assyrian Dictionary) (Chicago:
Oriental Institute, 1956-)

Cairo Genizah repository for discarded scrolls in Ezra Synagogue of Cairo
(since eighth century C.E.)

Calvin John Calvin, Protestant reformer and Bible commentator,
1509-64 c.E.

Cant Canticles, Song of Songs

cantillation Massoretic musical/accentual/syntactic notation (trope)

case ending final vowel in some Semitic languages indicating grammati-
cal function for nouns and adjectives

casuistic law phrased as a condition (“if . . . then”)

CD Damascus Covenant (Rabin 1958)

C.E. Common Era (=AD.)

cf. compare (confer)

chiasm symmetrical ABB’A” structure

chthonian pertaining to the underworld

Clementine edition 1502 edition of Vg
Clement of Alexandria Titus Flavius Clemens, Christian theologian, third

century C.E.
clipping misdivision of morphemes
cognate etymologically related

cognate accusative  direct object sharing root of verb
cohortative first-person command/exhortation

Col Colossians

composite text  Torah composed of JEDP sources
conflation combination

conjectural emendation emendation without textual basis
construct bound form of noun or adjective (samikiit)

continuous writing  omitting spaces between words

corvée mass forced labor

cosmogony cosmic creation

D source of Deuteronomy

daghesh point placed in letter to indicate doubling or, in bgdkpt, plo-

sive pronunciation



XX List of Abbreviations and Terms

daleth fourth letter of the Hebrew alphabet

Dan Daniel

Day of Expiation Yom Kippur (tenth day of seventh month)

defective written without matres lectionis

Deity translation for *¢l6him ‘God’ (NOTE to 1:17)

Demetrius Demetrius the Chronographer, biblical commentator, c. 200

B.C.E. (OTP 2.848-54)
desacralization making sacred goods available for human use
De spec. leg. Philo, De specialibus legibus
Deut Deuteronomy

Deuteronomistic  pertaining to the editorial stratum of the Deuteronomistic
History

Deuteronom(ist)ic  pertaining to either D or Dtr

Deuteronomistic History Deuteronomy through 2 Kings

Deut. Rab. Deuteronomy Rabba, midrashic compendium

direct object marker preposition ¢t

dittography accidental double writing

DJD Discoveries in the Judaean Desert (Oxford: Clarendon Press)

Documentary Hypothesis  theory that Torah is composed of several sources

doublet second version of an account

DSS Dead Sea Scroll(s)

Dtr Deuteronomistic History

dual noun form indicating a pair (e.g., yddayim ‘two hands’)

durative describing ongoing action

E Elohistic source

EA El Amarna (Egypt)

Fecl Ecclesiastes, Qohelet

eisegesis reading into a text

ellipsis omission of a word or words that are nevertheless to be
understood

Elohist author of E

enclitic (mem) final m attached to words in Hebrew and Ugaritic, signifi-
cance uncertain

enjambment  discrepancy between versification and syntax

Enuma eli§ Babylonian creation myth



xxi
List of Abbreviations and Terms

epanalepsis resumptive repetition (Wiederaufnahme)

Eph Ephesians

Epiphanius Epiphanius of Constantia, Palestinian Church Father, fourth
century C.E.

Epist. ad Fabiolem Jerome, Epistola ad Fabiolem

eponymous that for which something or someone is named

‘Erub. tractate ‘Erubin

Eschaton the end of time

Esth Esther

Ethiopic Gefez, classical Semitic language of Ethiopia

etiology explanation of origins

Eupolemus Jewish historian, c. 150 B.c.E. (OTP 2.865-72)

Eusebius Eusebius of Caesarea, Christian theologian and historian,
c. 260-339 c.E. |

exegesis interpretation

exilic pertaining to the Jews” Babylonian exile, 587-539 B.C.E.

Exod Exodus

Exod. Rab. Exodus Rabba, midrashic compendium

expansion scribal addition

Ezek Ezekiel

Ezekiel the Tragedian author of Exagoge, Greek play based on Exodus, c. 200
B.C.E. (OTP 2.808-19)

f. feminine
fem. (the same)
fig. figure
first hand the original text of a MS, later altered
Fragmentary Targt;gg . imperfectly preserved Palestinian Targum(s) (Klein
)
Gal Galatians
Gaonic describing the early post-Talmudic period, c. 600-1100 c.E.
Gen Genesis
gentilic suffixed - indicating national origin (e.g., misrf ‘Egyptian’);
also called nisbe
gimel third letter of the Hebrew alphabet

Git. tractate Gittin
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GKC

gloss

Greater ]

Gt
guttural

Hab
habitual
Haddu
Haggadah

List of Abbreviations and Terms

Gesenius’ Hebrdische Grammatik, 28th ed., ed. E. Kautzsch,
trans. A. E. Cowley (Oxford: Clarendon, 1910)

explanatory textual insertion

supposed Yahwistic document present in Genesis through
2 Samuel (Friedman 1998)

Semitic verbal conjugation, often passive

fricative consonant pronounced in back of throat; in Hebrew,
’aleph, he’, heth, ‘ayin

Habakkuk
describing repeated action
Ugaritic storm god; also called Ba‘lu

Jewish Passover liturgy

Hammurapi Code Babylonian law code, c. 1800 B.C.E.

haplography

harmonization
hartummim
he’

he’ syncope
Heb
Hecataeus
hendiadys
heth

Hexapla

high place
Hiph¢il
Hithpa‘el
Hittite(s)
Hizquni

hollow root
homeograph

homoioarkton

accidental omission due to sequence of similar letters or
words

resolution of contradiction

term for Egyptian magicians

fifth letter of the Hebrew alphabet

loss of h between vowels

Hebrews

Hecataeus of Abdera, Hellenistic historian, c. 300 B.C.E.
two coordinated words conveying a single concept
eighth letter of the Hebrew alphabet

Origen'’s compilation of Hebrew and Greek versions of the
Bible

Israelite local temple

causative conjugation of the Hebrew verb

reflexive conjugation of the Hebrew verb

dominant civilization in Anatolia c. 1600-1200 B.C.E.

Hezekiah ben Manoah, French Jewish commentator, mid-
thirteenth century c.E.

verbal root with middle waw or yodh
identically spelled

consecutive words or phrases with same initial letter(s)

homoioteleuton consecutive words or phrases with same final letter(s)



Hoph‘al
Horus
Hos
Hul.

Hurrian

xxiii
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passive-causative conjugation of the Hebrew verb
Egyptian falcon god, symbol of royalty
Hosea
tractate Hullin

obscure but populous people attested from late third millen-
nium to late second millennium throughout the Near East

hysteron proteron narrating events in reverse order

ibn Ezra
ibn Janah

Mu

imitatio dei
imperative
imperfect
Inanna
inclusio
incongruence
ingressive
inner-Greek
inverted syntax
Irenaeus

Isa

Isis

Israel’s Sons
J

Jas

Jdt

JE

Jer

Jerome
Josephus
Josh

Jub

Abraham ibn Ezra, itinerant Jewish commentator and poet,
1089-1164 c.E. '

Jonah ibn Janah, Spanish Jewish grammarian and lexicogra-
pher, eleventh century c.E.

“God,” Ugaritic high deity

imitation of God

command

Hebrew prefix conjugation of verb (yiktab)
Sumerian goddess of passion

framing through repetition of words or phrases
grammatical nonagreement

action beginning to take place

within the transmission of LXX

in Hebrew, subject before verb

early Church Father, c. 140-202 c.E.

Isaiah

Egyptian goddess, mother of Horus

the nation of Israel (bané yisra’el)

Yahwistic source

James

Judith

combination of J and E

Jeremiah

Christian theologian, translator of Vg, c. 347-419 c.E.
Flavius Josephus, Jewish soldier and historian, ¢. 37-95 C.E.

Joshua
Jubilees, c. 150 B.c.E. (OTP 2.52-142)
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Judg Judges

jussive third-person command

KAI H. Donner and W. Réllig, Kanaandische und aramdische
Inschriften (Wiesbaden: Harrassowitz, 1962)

kaph eleventh letter of the Hebrew alphabet

Kassite formerly nomadic people dominating Babylonia c. 1600
1200 B.C.E.

KB L. Kshler and W. Baumgartner, Lexikon in Veteris Testamenti
libros (Leiden: Brill, 1958)

Kenn MS collated by Kennicott (1776-80)

Kethibh written (but not pronounced) (scribal annotation)

Ketub. tractate Ketubot

KJV King James Version

KTU M. Dietrich, O. Loretz, ]. Sanmartin, Die keilalphabetischen

Texte aus Ugarit (AOAT 24. Kevelaer: Butzon & Bercker;
Neukirchen-Vluyn: Neukirchener Verlag, 1976)

L Leningrad Codex

1. line

Lam Lamentations

lamedh twelfth letter of the Hebrew alphabet

Late Antiquity  ¢. 300-750 C.E.

Late Bronze Age c¢. 1550-1200 B.Cc.E.
LCL Loeb Classical Library
lectio brevior shorter reading

lectio difficilior more difficult reading

lectio facilior  easier reading

Leitwort theme word

Leningrad Codex  St. Petersburg Museum biblical MS B 19a, written 1009
C.E.

Lev Leviticus

Lev. Rab. Leviticus Rabba, midrashic compendium

lexeme word

locative/directive suffixed -d indicating goal of motion (e.g., ’arsd
‘groundward’)

Lucianic family of LXX MSS evincing correction toward proto-MT



Luzzatto

LXX
L)(XA
LXXB
LXXF
LxxM
m.

m.

Maimonides

Mak.
Maks.
Mal
mappiq
masc.

Massoretes

Massoretic Text

magssot

Massét

mater (pl. matres) lectionis

Matt
medial he’
Meg.

Mek.
Melito

mem

Memar Margah

Men.

- XXV
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Samuel David Luzzatto, Italian Jewish philosopher, com-
mentator, 1800-65 C.E.

Septuagint, Greek Pentateuch
codex Alexandrinus

codex Vaticanus

codex Ambrosianus

codex Coislinianus

masculine

Mishnah

R. Moses Maimonides (Rambam), Spanish-Egyptian Jewish
theologian, 1135-1204 c.E.

tractate Makkot

tractate Mak$irin (= Ma$qin)

Malachi

point indicating consonantal he’ (as in lah ‘to her’)
masculine

scribes who established MT, c. 700-900 c.E.

canonical Jewish Hebrew Bible

unleavened bread

Festival of Unleavened Bread, antecedent to Jewish Passover
nonpronounced he’, waw and yodh (’ém gari’a)
Matthew

root with he’ in middle (‘ayin-he?)

tractate Megilla

Mekilta, midrashic compendium on Exodus

Melito of Sardis, Christian theologian, second century c.E.
thirteenth letter of the Hebrew alphabet

early Samaritan midrash (MacDonald 1963)

tractate Menahot

Menahem ben Saruq  Spanish Jewish lexicographer, tenth century c.E.

menorah

Mermeptah

masora‘

Tabernacle candelabrum

Egyptian ruler in late thirteenth century B.c.E., son of
Ramesses I1

afflicted by skin disease; “leper”
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metathesis reversal
metri causa for the meter’s sake

mezuzah, mezuzoth box containing scriptural verses affixed to Jews’
doorposts

Mic Micah

Middle Bronze Age c¢. 2100-1550 B.C.E.

Middle Kingdom Egypt c. 2000-1650 B.C.E.

Midianite Hypothesis theory that Yahwism originated among the Midianites

midrash para-biblical Jewish legend

Moses Philo, Life of Moses

MS(S) manuscript(s)

MT Massoretic Text

n. note

Nah Nahum

nasal consonants m and n

n.d. no date; indicates unpublished MS

NEB New English Bible

Ned. tractate Nedarim

Neh Nehemiah

New Kingdom Egypt c. 1570-1070 B.C.E.

Niphal passive-reflexive conjugation of Hebrew verb

Nisan first month (March-April) in Jewish-Babylonian calendar
nigbe Arabic/Semitic gentilic suffix

NJV New Jewish Version (Tanakh [Philadelphia: Jewish Publica-

tion Society, 1985])

Northwest Semitic Amorite, Ugaritic, Aramaic, Phoenician, Canaanite,
Moabite, Ammonite, Edomite, Hebrew

nota accusativi  direct object marker (’ét)

Num Numbers

nun fourteenth letter of the Hebrew alphabet

nun assimilation tendency of n to become identical to following consonant
Nuphfl internal passive conjugation of Niph‘al

OB Old Babylonian period, c. 2000-1600 B.C.E.

Obad Obadiah



OED

oG

Old Latin
Oral Torah

Origen
Osiris
OoTP

P

p-
pace

xxvii
List of Abbreviations and Terms
Oxford English Dictionary (Oxford: Oxford University, 1971)
Old Greek; the Greek Old Testament
Vetus Latina, early Latin translation of LXX

Jewish laws not in Torah but traditionally believed to be of
Mosaic origin

Christian theologian, biblical scholar, c. 185-253 c.E.
Egyptian god of dead, father of Horus, brother-husband of Isis

J. H. Charlesworth, ed. The Old Testament Pseudepigrapha
(2 vols.; Garden City, N.Y.: Doubleday, 1985)

the Priestly source
page/plural

in respectful dissent with

paleo-Hebrew script  the original, preexilic form of the Hebrew alphabet

parablepsis

paragogic nun

paronomasia
pars pro toto
passim
Passover
pausal

pe’
Pentateuch
perfect

pericope

skip of the eye

archaic suffix attached to 2 m.p. and 3 m.p. imperfect verbs
(yiktobiin)

wordplay

part for the whole

here and there

Jewish festival on Nisan 15-21]

special form of word used at major syntactic breaks
seventeenth letter of the Hebrew alphabet

Torah

the suffix conjugation of the Hebrew verb (katab)

section of text

peripheral Akkadian ~Akkadian written outside of Mesopotamia proper

Pesah
Pesah.
patithd
PG
Phil
Philo

Philo of Byblos
Phlm

Israelite festival antecedent to Jewish Passover
tractate Pesahim

paragraph break in MT

Patrologia graeca

Philippians

Philo of Alexandria, Hellenistic Jewish writer and philoso-
pher, c¢. 20 B.c.E.-50 C.E.

author of Phoenician History, c. 70-160 c.E.
Philemon-
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phylacteries

Pi‘el

PL

pl.

plene

plus

pointing
polysyndeton

postexilic

List of Abbreviations and Terms

capsules containing scriptural verses worn by Jews in prayer
and study (tapillin)

Hebrew verbal conjugation with doubled middle radical
Patrologia latina

plural; plate

full use of matres lectionis

a longer text

the Hebrew vocalization, nigqid

overuse of conjunctions

after 539 B.C.E.

Praep. evangelica Eusebius, Praeparatio evangelica

preexilic
preterite
Priestly Writer
privately
Proppian
proto-MT
Proto-Semitic
Prov .
Ps

Pufal
punctator
Qal

Qal Passive
Qara’ites
Qere

Qidd.

Qimhi

qoph

Quaest. in Exod.
R

R.

radical

before 587 B.C.E.

past tense, punctual/completed action

author of P

personal communication

conforming to the schema of V. 1. Propp (1968)
standard Jewish Bible prior to c. 700 C.E.
ancestor of Semitic languages

Proverbs

Psalms

passive of Pi‘el conjugation

scribe who inserted vocalization

base form of Hebrew verb (Pa‘al)

internal passive of the Qal

literalistic Jewish sect, c. 765 C.E. to present
pronounced (though not written) (scribal annotation)
tractate Qiddugin

David Qimhi, Provengal Jewish commentator and grammar-
ian, c. 1160-1235 c.E.

nineteenth letter of the Hebrew alphabet
Philo, Quaestiones et solutiones in Exodum

Redactorial stratum of Torah

Rabbi

root letter/consonant



Ramban

Ramesses 11
Rashbam

Rashi

Re¢

received text
Redactor
Redactor'®

resh

. xxix
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R. Moses ben Nachman (Nachmanides), Spanish Jewish
commentator, 1194-1270 c.E.

Egyptian ruler in mid-thirteenth century B.C.E.

R. Samuel ben Meir, French Jewish commentator on Bible
and Talmud, c. 1080-1174 c.E.

R. Solomon ben Isaac, French Jewish commentator on Bible
and Talmud, 1040-1105 c.E.

Egyptian sun god

MT

final editor of Torah

editor who produced JE

twentieth letter of the Hebrew alphabet

resumptive repetition repetition framing a digression (epanalepsis,

Rev

Rom

Ro$ Has.

Rosh Hashanah
Ré(°)§ hassana
Rossi

RSP

RSV
s.

Saadiah

Sabb.
Sadducee
sadhe

Sahidic Coptic
Sam

Samaritans

Samaritan Tg.

Samariticon

Wiederaufnahme)

Revelation

Romans

tractate Ro§ HasSana

Jewish New Year (first day of seventh month)
(the same)

MS collated by de Rossi (1784-85)

Ras Shamra Parallels 1, 11, 111 (AnOr 49, 50, 51; Rome: Pontif-
ical Biblical Institute, 1972, 1975, 1981)

Revised Standard Version
singular

Saadiah ben Joseph Gaon, Babylonian Jewish scholar, 882—
942 c.E.

tractate Sabbat

late Hellenistic and early Roman era Jewish sect
eighteenth letter of the Hebrew alphabet
daughter translation of LXX

Samaritan Torah

sect/community of Jews from middle first millennium B.C.E.
until present

translation of Torah into Samaritan Aramaic

translation of Sam into Greek
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samekh fifteenth letter of the Hebrew alphabet

Sammael malefic angel

Sanh. tractate Sanhedrin

sdra‘at skin disease; “leprosy”

Sargon Sargon of Akkad, Mesopotamian ruler c. 2300 B.C.E.
Sebhirin tentative marginal correction or scruple, “one might think”

(scribal annotation)
secondary added later
Second Isaiah  Isaiah 34-35, 40-66
Second Rabbinic Bible Venice edition, ed. Jacob ben Hayyim (1524 c.E.)

Septuagint Greek Torah (third century B.C.E.)

Seti | Egyptian ruler c. 1291-1279 B.C.E.

satiimad space to separate textual units

Sforno Obadiah ben Jacob Sforno, Italian Jewish commentator,
c. 1470-1550 c.E.

Shelters Israelite-Jewish festival of Sukkot

shin twenty-first letter of the Hebrew alphabet

sin alternative pronunciation of twenty-first letter of the Hebrew
alphabet

Sir Wisdom of Jesus ben Sira

Soncino Bible (1488) first printed Hebrew Bible

Sop. tractate Soperim

South Semitic  Arabic and Ethiopic

Spinoza Baruch (Benedict) Spinoza, Dutch Jewish philosopher,
1632-77 c.E.

spirantization  fricative pronunciation of intervocalic plosive (e.g., veth vs.

beth, khaph vs. kaph, etc.)
square script  Aramaic alphabet used for writing Hebrew since c¢. 400 B.C.E.
stichometry division of poetry into lines
Strom. Clement of Alexandria, Stromata
sublinear correction scribal correction beneath the line
Suk. tractate Sukka
Sumerian dominant civilization of Mesopotamia c. 3000-2000 B.C.E.
Sybilline Oracles 5 Egyptian Jewish work c. 100 c.E. (OTP 1.393-405)
Symmachus Jewish reviser of LXX to proto-MT (c. 200 C.E.)



List of Abbreviations and Terms

xxxi

synecdoche part for the whole

Synoptic(s) Gospels of Matthew, Mark and Luke

Syr Syriac Bible

SyrHex Syro-Hexapla

Syriac Christian Aramaic dialect

Syro-Hexapla  translation of Hexapla into Syriac

t. Tosephta

Taan. tractate Ta‘anit

Tanna’im Rabbis cited in Mishnah

Targum Jewish Aramaic Bible translation

Targumic Tosephta collection of marginal variants in Targumic MSS

taw twenty-second letter of the Hebrew alphabet

Tendenz bias

Tertullian early Christian writer, ¢. 155-220 C.E.

Test. Dan Testament of Dan (OTP 1.808-10)

teth ninth letter of the Hebrew alphabet

Tetragrammaton  divine name yhwh

t-form Semitic verbal conjugation with prefixed or internal ¢, gener-
ally passive

Tg. Targum

Tg. Neb. Targum Jonathan to the Prophets

Tg. Neofiti 1 Palestinian Targum to the Torah

Tg. Ongelos literalistic Targum to the Torah

1Ig. Ps.-Jonathan
theodicy

midrashic Palestinian Targum to the Torah
theological speculation about divine justice

Theodotion Jewish revision of LXX to proto-MT (c. 50 B.C.E.)

theomachy battle between gods

third obscure term for a soldier (3al#)

Three, the Symmachus, Aquila, Theodotion

Tiglath Pileser Ill  Assyrian ruler 744-727 B.C.E.

T. Levi Testament of Levi, c. 150 B.c.E. (OTP 1.788-95)
Tob Tobit

Torah first five books of Bible

tractate division of the Talmud
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Tract. theolog.-pol.  Spinoza, Tractatus theologico-politicus

transhumance
trope
Tudbaliyas IV
type

Ugarit

ultima

seasonal migration between lowlands and highlands
cantillation

Hittite ruler c. 1250 B.C.E.

model; prefiguration

city in N. Syria, flourished c. 1400-1200 B.c.E.

final syllable

Unleavened Bread festival in the first month, days 15-21 (Massét)

Ur-text

v

Versions
Vetus Latina
Ve
vocalization

vocative lamedh

Vorlage
vs.
Vulgate
War
waw

waw consecutive

Weeks
Wiederaufnahme
Wis

witness

XQPhyll

y.
Yahweh
Yahwism
Yahwist
Yebam.

original text

verse

surviving witnesses to biblical text
early Latin translation of LXX
Vulgate

Hebrew vowel points (niggiid)

lamedh prefix in Hebrew and Ugaritic indicating direct
address

Hebrew text underlying translation

versus

translation of Bible into Latin by Jerome

Josephus, Jewish War

sixth letter of the Hebrew alphabet, often a conjunction

conjunction before verb to indicate sequence of events

(waw hahippiik)

Israelite-Jewish festival of Shavuot
resumnptive repetition (= epanalepsis)

Wisdom of Solomon

any biblical MS or translation

phylactery from Qumran, exact provenience unknown (Yadin
1969: 36)

Palestinian/Jerusalem Talmud
God’s name

Israelite religion

authorof J -

tractate Yebamot
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tenth letter of the Hebrew alphabet

Yém hakkippirim Yom Kippur, Day of Expiation (tenth of seventh month)

Yom Kippur
Zadokite
zayin
Zebah.
Zech

Zeph

zeugma

Zimri-Lim

(same)

descendant of Zadok, high priest under King Solomon
seventh letter of the Hebrew alphabet

tractate Zebabim

Zechariah

Zephaniah

incongruous attachment of a single modifier to two incompat-
ible antecedents

King of Mari c. 1775-1760 B.C.E.

II. BIBLIOGRAPHICAL ABBREVIATIONS

AB

ABRL
AfO
AGJU

AJBI
AJSL

AJT
AnBib
AnOr
AnSt
AOAT
AOS
ARW
ASAE
ASAESup
ASOR
ASORDS
ATANT

Anchor Bible

Anchor Bible Dictionary
Anchor Bible Reference Library
Archiv fiir Orientforschung

Arbeiten zur Geschichte des antiken Judentumns und des
Urchristentumns

Annual of the Japanese Biblical Institute

American Joumal of Semitic Languages and Literature
American Journal of Theology

Analecta biblica

Analecta orientalia

Anatolian Studies

Alter Orient und Altes Testament

American Oriental Series

Archiv fiir Religionswissenschaft

Annales du Service des Antiquités de I'Egypt

ASAE, Supplements

American Schools of Oriental Research

ASOR Dissertation Series

Abhandluhgen zur Theologie des Alten Testaments
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BA
BARev
BASOR
BBB
Bib
BibOr
BKAT
BN
BRev
BWANT
BZ

CahRB
CBQ
CBOMS
ConBOT
CRAIBL
DBSup
diss.

DJD
Ebib

ed.

EM
EncJud
ErFor
Erlsr
EstBib
etal.
ETL
ExpTm
FRLANT

Fs.
HAR

List of Abbreviations and Terms

" Biblical Archaeologist

Biblical Archaeology Review

Bulletin of the American Schools of Oriental Research
Bonner biblische Beitrige

Biblica

Biblica et orientalia

Biblischer Kommentar: Altes Testament

Biblische Notizen

Bible Review

Beitriige zur Wissenschaft vom Neuen und Alten Testament
Biblische Zeitschrift

Beihefte zur ZAW

Cahiers de la Revue biblique

Catholic Biblical Quarterly

CBQ Monograph Series

Coniectanea biblica, Old Testament

Comptes rendus de 'Académie des inscriptions et belles-lettres
Dictionnaire de la Bible, Supplément

dissertation

Discoveries in the Judaean Desert

Etudes bibliques

edited by

’Ensiqlopedyd migra’it

Encyclopaedia judaica

Ertrige der Forschung

Eretz Israel

Estudios biblicos

and others (et alii)

Ephemerides theologicae lovanienses

Expository Times

Forschungen zur Religion und Literatur des Alten und
Neuen Testaments

Festschrift

Hebrew Annual Review
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HAT Handbuch zum Alten Testament

HKAT Handkommentar zum Alten Testament

HR History of Religions

HSM Harvard Semitic Monographs

HSS Harvard Semitic Studies

HTR Harvard Theological Review

HUCA Hebrew Union College Annual

IB Interpreter’s Bible

ICC International Critical Commentary

IDB Interpreter’s Dictionary of the Bible

IE] Israel Exploration Journal

Int Interpretation

10§ Israel Oriental Studies

JA Journal asiatique

JANES(CU) Journal of the Ancient Near Eastern Society (of Columbia
University)

JAOS Journal of the American Oriental Society

JBL Journal of Biblical Literature

ICS Journal of Cuneiform Studies

JEA Journal of Egyptian Archaeology

JIS Journal of Jewish Studies

JNES Journal of Near Eastern Studies

JNSL Journal of Northwest Semitic Languages

JPOS Journal of the Palestine Oriental Society

JOR Jewish Quarterly Review

JSem Journal for Semitics

JSOT Journal for the Study of the Old Testament

JSOT/ASORMS  JSOT/ASOR Monograph Series

JSOTSup JSOT, Supplements

]SS Journal of Semitic Studies

JTS Journal of Theological Studies

Les LeSonénu

MARIL MARI, Annales de Recherches Interdisciplinaires

NedTT Nederlands theologisch tijdschrift
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n.f. neue Folge (new series)

NJBC The New Jerome Bible Commentary

NRT La nouvelle revue théologique

NTS New 'Testament Studies

OBO Orbis biblicus et orientalis

orp Oriental Institute Publications

OLZ Orientalische Literaturzeitung

Or Orientalia

orig, original edition

OTL OId Testament Library

OTS Oudtestamentische Studién

PEQ Palestine Exploration Quarterly

P] Paldstina-Jahrbuch

pub. published

RA Revue d assyriologie et d'archéologie orientale
RB Revue biblique

RHR Revue de I'histoire des religions

RivB Rivista biblica

RSP Ras Shamra Parallels

SANT Studien zum Alten und Neuen Testament
SBL Society of Biblical Literature

SBLDS SBL Dissertation Series

SBLMS SBL Monograph Series

SBLMasS SBL Massoretic Studies

SBLSCS SBL Septuagint and Cognate Studies
SBLIT SBL Texts and Translations

SBLWAW SBL Wiritings from the Ancient World
SBS Stuttgarter Bibelstudien

SBT Studies in Biblical Theology

ScrHier Scripta hierosolymitana

SjoT Scandinavian Journal of the Old Testament
SNTSMS Society for New Testament Studies Monograph Series
ST Studia theologica

STDJ Studies on the Texts of the Desert of Judah



StudBib
TA
TDOT
TLZ

UF

Ug

vT
VTSup
WBC
WMANT

wO

ZAW
ZDMG
ZDMGSup
ZDPV
ZTK

List of Abbreviations and Terms oo
Studia Biblica
Tel Aviv
Theological Dictionary of the Old Testament
Theologische Literaturzeitung
Ugarit-Forschungen
Ugaritica
Vetus Testamentum
VT, Supplements
Word Biblical Commentary

Wissenschaftliche Monographien zum Alten und Neuen Tes-
tament

Die Welt des Orients

Zeitschrift fiir Assyriologie

Zeitschrift fiir althebrdistik

Zeitschrift fiir die alttestamentliche Wissenschaft
Zeitschrift der deutschen morgenlindischen Gesellschaft
ZDMG, Supplements

Zeitschrift des deutschen Palistina-Vereins

Zeitschrift fiir Theologie und Kirche






TRANSLITERATION SYSTEM

*

My Hebrew transliteration slightly modifies a system familiar to scholars,
though fairly inscrutable to the uninitiated. Its advantage is a near one-to-one
correspondence to Massoretic symbols. It probably does not, however, reflect
the Massoretes’ actual pronunciation, still less the ancient Israelites’.

I do not generally indicate “weak” daghesh in bgdkpt; when necessary,
however, I show spirantization by over- or underlining. Matres lectionis are in-
dicated either by circumflex (4, i, ¢, 6, @) or by a letter in parentheses (h or y).
Quiescent ’aleph retained by historical spelling is often put within parentheses,
e.g., r6(’)$ ‘head.” Parenthetical shewa—(2)—indicates a shewa that might or
might not have been vocalic in Massoretic Hebrew. Like other grammarians,
I consider so-called lamedh-he’ roots to be lamedh-yodh (e.g., the root “to
build” is bny, not bnh). Here are the alphabetic consonants and vowel points:

HEBREW TRANSLITERATION
Consonants Vowel Points
Medial Final
Letter  Position Position Transliteration Vowel Pointing  Transliteration
’aleph R > vocal $owad’ X 3
beth 2 games R i
gimel b g patah R a
daleth b d hatep patah X L
he N h hireq X i*
waw 3 w hireq ydd N i
zayin T z séré X €
heth n h seré yod X é
teth v t sagol R e
yodh » y hatép sagal R é
kaph > 1 k holem R )
lamedh % 1 holem waw 3 0

*hireq —rarely i long hireq



x1 Transliteration System

mem n o] m games qatén R o
nun b 1 n hatep qames X 6
samekh  © s qibbis R u**
‘ayin Y ¢ §lireq 3 a
pe 5 i P

sadhe K'{ Y s

qoph P q

resh 1 I

shin 1/ 3

sin w §

taw n t

“*qibbtis—rarely @ long qibbis

And here is the first verse of MT Exodus in transliteration: wa’elle(h) $amét
bané yisra’el habba’im misrayma ’ét ya‘dqéb ’is ibété ba’i.



EXODUS 1-18
A TRANSLATION

L 2






PART 1. ISRAEL IN EGYPT (EXODUS 1:1-11:10)

L. As ever they oppressed him, so he multiplied (1:1-14)

1 'And these are the names of Israel’s sons coming to Egypt with Jacob; man
and his house they came; ZReuben, Simeon, Levi and Judah, *Issachar, Zebu-
lon and Benjamin, *Dan and Naphtali, Gad and Asher. *Now, all of the soul
coming from Jacob’s thigh was seventy souls. But Joseph was in Egypt. ®And Jo-
seph died, and all his brothers, and all that generation. "But Israel’s sons bore
fruit and swarmed and multiplied and proliferated greatly, greatly, so the land
was filled with them.

5Then arose a new king over Egypt who did not know Joseph. *And he said
to his people: “See: the people of Israel’s Sons is greater and mightier than we.
19Let us be wise concerning him, lest he multiply and, it may happen, should
war come, he too be added to our enemies and fight against us and go up from
the land.” ''So they set over him corvée masters in order to oppress him with
their tasks, and he built storage cities for Pharaoh: Pithom and Raamses. ’But
as ever they oppressed him, so he multiplied and so he burst out, and they
dreaded from before Israel’s Sons. >And Egypt made Israel’s Sons work through
duress, *for they embittered their lives through hard work in mortar and in
bricks, and with all work in the field—in short, all their work with which they
worked them through duress.

I1. If he is a son, kill him (1:15-21)

1 PAnd Egypt's king said to the Hebrew midwives—of whom the name of
the one was Shiphrah and the name of the second Puah— !and he said, “In
your helping the Hebrew women give birth, then look upon the two stones. If
he is a son, kill him, but if she is a daughter, she may live.” "But the mid-
wives feared the Deity and did not do as what Egypt’s king spoke to them; and
they let the boys live.

8Then Egypt's king called to the midwives and said to them, “Why did you
do this thing and allow the boys to live?”

'9And the midwives said to Pharaoh, “The Hebrew women are not at all
like the Egyptian women, but they are lively. Before the midwife comes to
them they bear.”

N.B.: The following translation of Exodus 118 is based upon a reconstructed Hebrew text di-
verging from that found in printed Bibles. All differences are explained under TEXTUAL NOTES.
On the hyperliteral style, see INTRODUCTION, pp. 40~41.
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2And Deity graced the midwives, and the people multiplied and proliferated
greatly. 2'And it happened, because the midwives feared the Deity, that he
made houses for them.

III. For I drew him from the waters (1:22-2:10)

I #Now, Pharach commanded all his people, saying, “All the son born, throw
him into the Nile, but all the daughter let live.”

2 !'Then a man from Levi’s house went and took Levi’s daughter. 2And the
woman conceived and bore a son and saw him, how he was good, and she hid
him three moons. *But she could conceal him no longer, so she took for him
a vessel of papyrus and tarred it with tar and with pitch, and put the boy in it
and set in the rushes on the Nile’s lip. *And his sister stationed herself from a
distance to know what would be done to him.

*Now, Pharaoh’s daughter went down to wash by the Nile, and her maids
were going on the Nile’s arm. And she saw the vessel among the rushes and
sent her maidservant, and she took it. °And she opened and saw him—the
boy—and, see: a child crying! And she pitied him and said, “This is from the
Hebrews’ boys.”

’And his sister said to Pharaoh’s daughter, “Shall I go and call for you a
nursing woman from the Hebrews, so that she may suckle the boy for you?”

8And Pharaoh’s daughter said to her, “Go.” And the lass went and called
the boy’s mother.

And Pharaoh’s daughter said to her, “Cause this boy to go and suckle him for
me, and 1, I will pay your wage.” So the woman took the boy and suckled him.

'"And the boy grew, and she brought him to Pharaoh’s daughter, and he was
to her as a son. And she called his name “Moses” and said, “For I drew him
from the waters.”

IV. Who set you as a man, ruler and judge? (2:11-15a)

2 "And it happened in those days, and Moses grew. And he went out to his
brothers and looked upon their tasks and saw an Egyptian man striking a He-
brew man from his brothers. '?And he turned like this and like this, and he saw
that there was no man. Then he struck the Egyptian and hid him in the sand.

"And he went out on the second day, and, see: two Hebrew men fighting.
And he said to the evil one, “Why do you strike your fellow?”

'But he said, “Who set you as a man, ruler and judge over us? To kill me,
do you say, as you killed the Egyptian?”

And Moses feared and said, “The affair has become known after all.”

152And Pharaoh heard this affair and sought to kill Moses. So Moses fled
from Pharaoh’s face and settled in the land of Midian.
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V. A sojourner in a foreign land (2:15b—23a)

2 PbAnd he settled beside the well.

'®Now, Midian’s priest had seven daughters; and they came and drew and
filled the troughs to water their father’s flock. "But the shepherds came and
expelled them. Then Moses arose and saved them and watered their flock.

'8And they returned to Reuel their father, and he said, “Why have you has-
tened to come today?”

%And they said, “An Egyptian man rescued us from the shepherds’ arm,
and he also drew, drew for us and watered the flock.”

2And he said to his daughters, “So where is he? Why is it you left the man?
Call to him, that he may eat food.”

21So Moses agreed to settle with the man. And he gave his daughter Zippo-
rah to Moses. 2And she bore a son, and he called his name Gershom, for he
said, “A sojourner was | in a foreign land.”

23And it happened in those many days, and Egypt’s king died.-

VI. And Deity remembered his covenant (2:23b—25)

2 “And Israel’s Sons moaned from the work and screamed, and their plea
ascended to the Deity from the work. 2And Deity heard their groan, and Deity
remembered his covenant with Abraham, with Isaac and with Jacob. #°And
Deity saw Israel’s Sons, and he made himself known to them.

VII. Yahweh the Hebrews’ deity happened upon us (3—4)

3 'Moses, meanwhile, was herding the flock of Jethro, his father-in-law, Mid-
ian’s priest, and he drove the flock behind the wilderness, and he came to the
Deity’s mountain, to Horeb. 2And Yahweh’s Messenger appeared to him as a
fire flame from within the bush. And he saw, and, see: the bush burning with
fire, but the bush not consumed. 3So Moses said, “I would turn and see this
great vision. Why does not the bush burn?”

‘And Yahweh saw that he turned to see, and Deity called to him from
within the bush and said, “Moses, Moses.”

And he said, “See me.”

*And he said, “Do not approach hither. Pull your sandals from upon your
feet, for the place on which you are standing, it is holiness ground.” °And he
said, “I am your father’s deity, Abraham’s deity, Isaac’s deity and Jacob’s deity.”

Then Moses hid his face, for he was afraid to gaze at the Deity. ’And Yah-
weh said, “I have seen, seen the humiliation of my people who are in Egypt,
and their scream have I heard from the face of his overseers; I indeed know his
pains. #So I will descend/have descended to rescue him from Egypt’s arm and
to bring him up from that land to a land good and broad, to a land flowing of
milk and honey, to the place of the Canaanite and the Hittite and the Amorite
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and the Perizzite and the Hivvite and the Jebusite. >And now, see: the scream of
Israel’s Sons has come to me, and I have also seen the oppression with which
Egypt are oppressing them. '?And now, go, for I send you to Pharaoh, and take
my people, Israel’s Sons, out from Egypt.”

"But Moses said to the Deity, “Who am I that I should go to Pharaoh, or
that I should take Israel’s Sons out from Egypt?”

"2And he said, “Because I will be with you. And this is the sign for you that
I, I sent you. When you take the people out from Egypt, you will serve the
Deity at this mountain.”

BBut Moses said to the Deity, “Suppose I come to Israel’s Sons and say to
them, “Your fathers’ deity has sent me to you, and they say to me, ‘What is his
name?’ —what should I say to them?”

1*Then Deity said to Moses, “I will be who I will be.” And he said, “Thus
you will say to Israel’s Sons: ‘“I-will-be” has sent me to you.””

'5And Deity further said to Moses, “Thus you will say to Israel’s Sons: ‘Yah-
weh your fathers’ deity, Abraham’s deity, Isaac’s deity and Jacob’s deity—he has
sent me to you’; this is my name to eternity, and this is my designation age (by)
age. '%Go, and you will gather Israel’s elders and say to them, ‘Yahweh your
fathers’ deity appeared to me, the deity of Abraham, Isaac and Jacob, saying: “I
acknowledge, acknowledge you and what is done to you in Egypt. "And I have
said, ‘I will take you up from Egypt’s oppression to the land of the Canaanite
and the Hittite and the Amorite and the Perizzite and the Hivvite and the Jeb-
usite, to a land flowing of milk and honey.”” '8And they will heed your voice,
and you will come, you and Israel’s elders, to Egypt’s king and say to him, ‘Yah-
weh the Hebrews’ deity happened upon us. And now, we would go a three
days’ way into the wilderness and sacrifice to Yahweh our deity.” °But I, I know
that Egypt’s king will not allow you to go, unless by a strong arm. *"So I will
send my arm and strike Egypt with all my wonders which I will work in his
midst, and-afterward he will release you. 2'And I will set this people’s favor in
Egypt's eyes, and it will happen, when you go, you will not go emptily. ?But a
woman will ask of her neighbor woman and of the woman sojourner of her
house silver objects and gold objects and robes. And you will place on your
sons and on your daughters, and you will despoil Egypt.”

4 'But Moses answered and said, “And suppose they do not believe me
and do not heed my voice, but say, ‘Yahweh did not appear to you'?”

’Then Yahweh said to him, “What’s this in your hand?”

And he said, “A rod.”

}And he said, “Throw it groundward.”

So he threw it groundward, and it became a snake, and Moses fled from
its face.

*Then Yahweh said to Moses, “Send out your hand and grasp its tail.”

So he sent out his hand and seized it, and it became a rod in his hand. *“So
that they will believe that Yahweh their fathers’ deity, Abraham’s deity, Isaac’s
deity and Jacob’s deity appeared to you.”

And Yahweh further said to him, “Bring your arm into your bosom.”
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So he put his arm into his bosom. Then he removed it, and, see: his arm
was masora® like snow. “Then he said, “Return your arm to your bosom.”

So he returned his arm to his bosom. Then he removed it from his bosomn,
and, see: it returned like his flesh. “And it will happen, if they do not believe
you and do not heed the first sign’s voice, then they will believe the latter sign’s
voice. *But it will happen, if they do not believe even these two signs nor heed
your voice, then you will take from the Nile’s waters and pour on the dry land.
And they will become, the waters you take from the Nile, they will become
blood on the dry land.”

1UBut Moses said to Yahweh, “Please, my Lordship, I am not a words man,
not yesterday nor the day before nor since your speaking to your slave, but |
am heavy of mouth and heavy of tongue.”

"But Yahweh said to him, “Who made/makes for Man a mouth or who
makes dumb or deaf or percipient or blind? Is it not I, Yahweh? '’And now,
go, for I, I will be with your mouth and will guide you in what you will speak.”

BThen he said, “Please, my Lordship, send through the hand you would
send.”

¥Then Yahweh’s nose grew angry at Moses. And he said, “Is there not Aaron,
your brother Levite? I know that he will speak, speak, and, moreover, see: him
coming out to meet you, and he will see you and rejoice in his heart. "And
you will speak to him and put the words in his mouth. And I, I will be with
your mouth and with his mouth, and I will teach you what you will do. '®And
he, he will speak for you to the people; and it will happen, he, he will be for
you as a mouth, and you, you will be for him as Deity. I’And this rod you will
take in your hand, with which you may work the signs.”

18So Moses went and returned to Jether his father-in-law and said to him, “I
would go and return to my brothers who are in Egypt and see if they still live.”

And Jethro said to Moses, “Go in peacc.”

And Yahweh said to Moses in Midian, “Go, return to Egypt, for all the
men seeking your soul have died.”

280 Moses took his woman and his sons and mounted them on the ass, and
he returned to the land of Egypt. And Moses took the Deity’s rod in his hand.

“'And Yahweh said to Moses, “In your going to return to Egypt, see all the
wonders which I have put into your hand, and work them to Pharaoh’s face.
But [, I will strengthen his heart, and he will not release the people. ?And you
will say to Pharaoh, ‘Thus has Yahweh said: “My son, my firstborn, is Israel.
2And I have said to you, ‘Release my son that he may serve me.’ And if you
refuse to release him, see: I am going to kill your son, your firstborn.”””

And it happened on the way, at the night-stop, and Yahweh met him and
sought to put him to death. 2’But Zipporah took a flint and severed her son’s
foreskin and applied to his legs and said, “For you are a bridegroom/son-in-law
of bloodiness to me.”

%6And he slackened from him. Then she said, “A bridegroom/son-in-law of
bloodiness by circumcision.”

’And Yahweh said to Aaron, “Go to meet Moses to the wilderness.”
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So he went and met him at the Deity’s mountain and kissed him. 2And
Moses told to Aaron all Yahweh’s words with which he sent him, and all the
signs which he commanded him.

And Moses and Aaron went and assembled all the elders of Israel’s Sons.
3%And Aaron spoke all the words that Yahweh had spoken to Moses, and he did
the signs before the people’s eyes. *'And the people trusted, and they heard
that Yahweh acknowledged Israel’s Sons and that he beheld their oppression.
And they knelt and bowed down.

VIII. A sword in their hand to kill us (5:1-6:1)

5 'And afterwards Moses and Aaron came and said to Pharaoh, “Thus has
Yahweh Israel’s deity said: ‘Release my people, that they may celebrate to me
in the wilderness.””

2But Pharaoh said, “Who is Yahweh, that I should heed his voice by releas-
ing Israel? I have not known Yahweh; moreover, Israel I will not release.”

*Then they said, “The Hebrews’ deity happened upon us. We would go a
three days’ way into the wilderness and sacrifice to Yahweh our deity, lest he
strike us with the plague or with the sword.”

‘But Egypt’s king said to them, “Why, Moses and Aaron, should you distract
the people from his work? Go to your tasks.” *And Pharaoh said, “See: the
land’s people are now many, and you will interrupt them from their tasks.”

%So on that day Pharaoh commanded those overseeing the people and his
officers, saying, "“Do not continue to give the people straw to brickmake the
bricks as yesterday and the day before. They, they shall go and scrabble straw
for themselves. *But the volume of the bricks they were producing yesterday
and the day before you shall lay upon them; do not deduct from it. For they are
lax; therefore they cry, saying, ‘We would go sacrifice to our deity. "Let the
work be hard upon the men; so let them do it, and not look to words of deceit.”

'%Then the people’s overseers and his officers went out and said to the peo-
ple, saying, “Thus has Pharaoh said: ‘l am not going to give you straw. ''You,
you go get for yourselves straw from wherever you can find, for not a whit is
deducted from your work.””

12So the people scattered in all the land of Egypt to scrabble stubble for the
straw, *and the overseers were urging, saying, “Finish your tasks, a day’s mat-
ter in its day, just as when the straw was being given to you.” '*And the officers
of Israel’s Sons, whom Pharaoh’s overseers had placed over them, were beaten,
saying, “Why have you not completed your quota of brickmaking as yesterday
and the day before, both yesterday and today?”

15And the officers of Israel’s Sons came and cried to Pharaoh, saying, “Why do
you do so to your slaves? 16Straw is not being given to your slaves, yet ‘Bricks,
they say to us, ‘make!” Now, see: your slaves are being beaten, and your people
is the fault.” ’
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!"But he said, “Lax are you, lax; therefore you are saying, ‘We would go sac-
rifice to Yahweh.’ 'And now, go-work; and straw will not be given to you, but
the full volume of bricks you must give.”

19And the officers of Israel’s Sons saw them in trouble, saying, “Do not de-
duct from your bricks, a day’s matter in its day.” ’And they encountered Moses
and Aaron stationed to meet them in their going out from with Pharaoh. ?'And
they said to them, “May Yaliweh look on you and judge, who have fouled our
odor in Pharaoh’s eyes and in his slaves’ eyes, placing a sword in their hand to
kill us.”

2280 Moses returned to Yahweh and said, “My Lordship, for what have you
done badly to this people? For what is it you sent me? *For ever since I came
to Pharaoh to speak in your name, it has gone badly for this people, and res-
cued, you have not rescued your people.”

6 'And Yahweh said to Moses, “Now you will see what I will do to Pharaoh.
For by a strong arm he will release them, and by a strong arm he will expel
them from his land.”

IX. I am Yahweh (6:2-7:7)

6 2And Deity spoke to Moses and said to him, “I am Yahweh. *Now, I appeared
to Abraham, to Isaac and to Jacob in God Shadday, but I, my name Yahweh,
was not known to them. *And I both made stand my covenant with them to
give them the land of Canaan, the land of their sojournings in which they so-
journed; *and I also have heard the groan of Israel’s Sons, because the Egyptians
are making them work, and I have remembered my covenant. “Therefore, say
to Israel’s Sons: ‘l am Yahweh. And I will take you out from under Egypt’s bur-
dens. And I will rescue you from their work. And I will redeem you with an ex-
tended limb and with great judgments. ’And I will take you to me as a people,
and [ will become to you as a deity. And you will know that I am Yahweh your
deity, who takes you out from under Egypt’s burdens. *And I will bring you to
the land that I raised my arm to give it to Abraham, to Isaac and to Jacob, and
I will give it to you as an inheritance. I am Yahweh.'” YAnd Moses spoke so to
Israel’s Sons. But they did not heed Moses, from shortness of spirit and from
hard work.

1%Then Yahweh spoke to Moses, saying, ''“Come, speak to Pharach Egypt’s
king, so that he will release Israel’s Sons from his land.”

'2But Moses spoke before Yahweh, saying, “If Israel’s Sons have not heeded
me, then how will Pharaoh heed me, as I am uncircumcised of lips?”

And Yahweh spoke to Moses and to Aaron and commanded them to Is-
rael’s Sons and to Pharaoh Egypt's king, to take Israel’s Sons from the land of
Egypt.

"“These are the heads of their fathers’ house. The sons of Reuben Israel’s
firstborn: Hanoch and Pallu, Hezron and Carmi; these are Reuben’s families.
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'>And Simeon’s sons: Jemuel and Jamin and Ohad and Jachin and Zohar and
Shaul the Canaanitess’s son; these are Simeon’s families. '®And these are the
names of Levi’s sons in their generations: Gershon and Kohath and Merari;
and the years of Levi’s life: seven and thirty and one hundred year. "Gershon’s
sons: Libni and Shimei in their families. '8And Kohath’s sons: Amram and
Yizhar and Hebron and Uzziel; and the years of Kohath’s life: three and thirty
and one hundred year. ?And Merari’s sons: Mahli and Mushi. These are the
Levite’s families in their generations. ’And Amram took Jochebed his aunt as
a woman for him, and she bore him Aaron and Moses; and the years of Amram’s
life: six and thirty and one hundred year. 2'And Yizhar’s sons: Korah and Nepheg
and Zichri. 2?And Uzziel's sons: Mishael and Elizaphan and Sithri. And Aaron
took Elisheba Amminadab’s daughter, Nahshon’s sister, as a woman for him,
and she bore him Nadab and Abihu, Eleazar and Ithamar. 2*And Korah’s sons:
Assir and Elkanah and Abiasaph. These are the Korahite’s families. 2’And Elea-
zar Aaron’s son took for himself (one) of Putiel’s daughters as a woman for him,
and she bore him Phinehas. These are the heads of the Levites’ fathers in their
families. ?That is Aaron and Moses to whom Yahweh said, “Take Israel’s Sons
out from the land of Egypt by their brigades.” ’They are the speakers to Pha-
raoh Egypt’s king to take Israel’s Sons out from Egypt; that is Moses and Aaron.

And it happened, on the day Yahweh spoke to Moses in the land of Egypt,
?and Yahweh spoke to Moses, saying, “I am Yahweh. Speak to Pharaoh Egypt’s
king all that I speak to you.”

*'But Moses said before Yahweh, “As I am uncircumcised of lips, then how
will Pharaoh heed me?”

7 'And Yahweh said to Moses, “See: I have made you a deity to Pharaoh,
and Aaron your brother will be your prophet. You, you will speak all that I
command you, and Aaron your brother will speak to Pharaoh, that he should
release Israel’s Sons from his land. *But I, I will harden Pharaoh’s heart and
multiply my signs and my wonders in the land of Egypt. "And Pharaoh will
not listen to you, and I will lay my arm upon Egypt and take out my brigades,
my people, Israel’s Sons, from the land of Egypt with great judgments. *And
Egypt will know that I am Yahweh, in my extending my arm over Egypt. And
[ will take out Israel’s Sons from their midst.”

5And Moses and Aaron did, as Yahweh commanded them, so they did. “And
Moses was a son of eighty years, and Aaron was a son of three and eighty years,
in their speaking to Pharaoh.

X. But Pharaoh’s heart was strong; he did not release Israel’s Sons
(7:8-11:10)

7 ®And Yahweh said to Moses and to Aaron, saying, *“When Pharaoh speaks
to you, saying, ‘Give yourselves a wonder, then say to Aaron, ‘“Take your rod
and cast before Pharaoh. Let it become a serpent.””
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1VAnd Moses and Aaron came to Pharaoh and did so, as Yahweh commanded.
And Aaron cast his rod before Pharach and before his slaves, and it became a
serpent. ''But Pharaoh, too, called to the sages and to the wizards, and they,
too, Egypt’s hartummim, did with their mysteries likewise. '“And each threw
down his rod and they became serpents. And Aaron’s rod swallowed their rods.
BBut Pharaoh’s heart was strong, and he did not heed them, as Yahweh had
spoken. '

1“And Yahweh said to Moses, “Pharaoh’s heart is firm; he has refused to re-
lease the people. >Go to Pharaoh in the morning; see: (him) going out to the
waters. And you will station yourself to meet him on the Nile’s lip, and the rod
that turned into a snake you will take in your hand. '®And you will say to him,
‘Yahweh the Hebrews' deity sent me to you, saying, “Release my people, that
they may serve me in the wilderness” —but, see: you have not hearkened till
now. '"Thus has Yahweh said: “By this you may know that I am Yahweh. See: |
am going to strike with the rod that is in my hand upon the waters that are in the
Nile, and they will turn to blood. '8And the fish that is in the Nile will die, and
the Nile will reek, and Egypt will be unable to drink waters from the Nile.”””

And Yahweh said to Moses, “Say to Aaron, ‘Take your rod and extend your
arm over Egypt’s waters— over their rivers, over their “niles” and over their
marshes and over every reservoir of their waters, that they become blood.” And
blood will be in all the land of Egypt, in the stocks and in the stones.”

2 And Moses and Aaron did so, as Yahweh commanded. And he raised with
the rod and struck the waters that were in the Nile to Pharaoh’s eyes and to
his slaves’ eyes, and all the waters that were in the Nile were turned to blood.
21And the fish that was in the Nile died, and the Nile recked, and Egypt were
not able to drink waters from the Nile, and the blood was in all the land of
Egypt. ?But Egypt's hartummim did likewise with their mysteries, and Pha-
raoh’s heart was strong, and he did not heed them, as Yahweh had spoken.
2And Pharaoh turned and came into his house and did not set his heart to this
either. **And all Egypt dug waters to drink from the Nile’s surroundings, for
they could not drink from the Nile’s waters.

PAnd seven days were filled after Yahweh's smiting the Nile. 2And Yahweh
said to Moses, “Come to Pharaoh, and you will say to him, “Thus has Yahweh
said: “Release my people, that they may serve me. 2’For if you refuse to re-
lease, see: I am going to strike all your territory with the frogs. BAnd the Nile
will breed frogs, and they will ascend and come into your house and into your
bed room and onto your bed and into your slaves” house and among your peo-
ple and into your ovens and into your dough pans. 2?And upon you and upon
your slaves and upon your people the frogs will ascend.”””

8 'And Yahweh said to Moses, “Say to Aaron, ‘Extend your arm with your
rod over the rivers, over the “niles” and over the marshes, and raise the frogs
upon the land of Egypt.’”

2And Aaron extended his arm over Egypt’s waters, and the frog ascended and
covered the land of Egypt. *But the hartummim did likewise with their mysteries,
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and they raised up the frogs upon the land of Egypt. *And Pharaoh called to
Moses and to Aaron and said, “Pray to Yahweh, that he remove the frogs from
me and from my people, and I will release the people, that they may sacrifice
to Yahweh.”

*And Moses said, “Assume honor over me as to for when I should pray for
you and for your slaves and for your people, to cut off the frogs from you and
from your houses; only in the Nile they will remain.”

5And he said, “For tomorrow.”

And he said, “According to your word, that you may know that none is like
Yahweh our deity. 7And the frogs will depart from you and from your houses
and from your slaves and from your people; only in the Nile they will remain.”

8And Moses and Aaron went out from with Pharaoh, and Moses cried to
Yahweh on the matter of the frogs that he put upon Pharaoh. °And Yahweh
did according to Moses’ word, and the frogs died from the houses, from the
yards and from the fields. '°And they piled them as heaps, heaps, and the land
reeked. '"But Pharaoh saw that there was respite, and he made firm his heart,
and he did not heed them, as Yahweh had spoken.

IAnd Yahweh said to Moses, “Say to Aaron, ‘Extend your rod and strike the
dirt of the land, that it become lice in all the land of Egypt.””

BAnd they did so. And Aaron extended his arm with his rod and struck the
dirt of the land, and the louse became on man and on animal; all the dirt of
the land became lice in all the land of Egypt. "And the hartummim did like-
wise with their mysteries, to bring forth the lice, but they were not able. And the
louse became on man and on animal. '’And the hartummim said to Pharaoh,
“It is a divine finger.” But Pharaoh’s heart was strong, and he did not heed
them, as Yahweh had spoken.

'And Yahweh said to Moses, “Rise early in the morning and station your-
self before Pharaoh; see: (him) going out to the waters. And you will say to
him, “Thus has Yahweh said: “Release my people, that they may serve me.
""For if you do not release my people, see: [ am going to send against you and
against your slaves and against your people and into your houses the ‘Gréb;
and Egypt’s houses will be full of the ‘arob, as well as the land on which they
are. '*But I will separate on that day the land of Goshen, on which my people
stands, and there will be no ‘@rob there, that you may know that I am Yahweh
in the land’s midst. '?For I will put a redemption between my people and be-
tween your people; tomorrow this sign will occur.”””

2And Yahweh did so, and heavy ‘@rgb came to Pharaoh’s house and his
slaves’ house. And in all the land of Egypt the land was being devastated from
before the ‘argb.

21And Pharaoh called to Moses and to Aaron and said, “Go, sacrifice to your
deity in the land.”

22But Moses said, “It is not possible to do so, for Egypt's abomination we
would sacrifice to Yahweh our deity. If we sacrifice Egypt’s abomination to their
eyes, will they not stone us? 2’A three days’ way we would go into the wilder-
ness and sacrifice to Yahweh our deity as he may say to us.”
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24But Pharaoh said, “I, I will release you, that you may sacrifice to Yahweh
your deity in the wilderness. Only far, do not go far. Pray for me.”

5And Moses said, “See: I am going out from with you, and I will pray to
Yahweh, and the “arob will leave from Pharaoh, from his slaves and from his
people tomorrow. Only let not Pharaoh continue to toy by not releasing the
people to sacrifice to Yahweh.”

26And Moses went out froin with Pharaoh and prayed to Yahweh. 2’And Yah-
weh did according to Moses’ word and removed the ‘aréb from Pharaoh, from
his slaves and from his people; not one remained. But Pharaoh made firm
his heart this time, too, and did not release the people.

9 'And Yahweh said to Moses, “Come to Pharaoh, and you will speak to
him: ‘Thus has Yahweh the Hebrews’ deity said: “Release my people, that
they may serve me. 2For if you refuse to release, and you still hold them, *see:
Yahweh’s arm is about to be upon your cattle that are in the field, upon the
horses, upon the asses, upon the camels, upon the herd and upon the flock—
a very heavy plague. *But Yahweh will separate between Israel’s cattle and be-
tween Egypt’s cattle, and of all belonging to Israel’s Sons no thing will die.”””
>And Yahweh set a time, saying, “Tomorrow Yahweh will do this thing in the
land.”

And Yahweh did this thing on the next day. And all Egypt’s cattle died, and
of Israel’s Sons’ cattle not one died. ’And Pharaoh sent, and, see: so much as
one of Israel’s cattle had not died. But Pharaoh’s heart was firm, and he did
not release the people.

8And Yahweh said to Moses and to Aaron, “Take for yourselves oven ash,
the fullness of your fists, and let Moses cast it heavenward to Pharaoh’s eyes.
’And it will become dust over all the land of Egypt, and it will become upon
man and upon animal a §2hin blossoming with boils in all the land of Egypt.”

19So they took the oven ash and stood before Pharaoh, and Moses threw it
heavenward, and there was a $2hin of boils blossoming upon man and upon
animal. ''And the harfummim could not stand before Moses because of the
$ohin, for the $ohin was upon the harfummim and upon all Egypt. '"But Yah-
weh strengthened Pharaoh’s heart, and he did not heed them, as Yahweh had
spoken to Moses.

BAnd Yahweh said to Moses, “Rise early in the morning and station yourself
before Pharaoh. And you will say to him, “Thus has Yahweh the Hebrews’ deity
said: “Release my people, that they may serve me. '*For this time I am going
to send all these my afflictions against you and against your slaves and against
your people, in order that you may know that none is like me in all the world.
PFor now, I could have sent forth my arm and smitten you and your people
with the plague, so that you would have vanished from the land. '®However,
for this I have let you stand: in order to show you my strength, and to tell my
name in all the world. "You still exalt yourself over my people without releas-
ing them. '¥See: I am going to rain at this time tomorrow very heavy hail, whose
like never was in Egypt from the day, her founding, and until now. '%And now
send, shelter your cattle and all in the field that is yours. Every man or animal
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that will be found in the field and will not have been gathered into the house —
then the hail will descend upon them and they will die.”"”

He who feared Yahweh'’s word from Pharaoh’s slaves, he sheltered his slaves
and his cattle in the houses. *'But he who did not put his heart to Yahweh’s
word, then he left his slaves and his cattle in the field.

“’And Yahweh said to Moses, “Extend your arm toward the heavens, and let
there be hail in all the land of Egypt, upon man and upon animal and upon
all the field’s herbage in the land of Egypt.”

23S0 Moses extended his rod toward the heavens, and Yahweh, he gave voices
and hail, and fire went groundward, and Yahweh rained hail on the land of
Egypt. “*And there was hail, and fire caught up within the hail, very heavy,
whose like was not in Egypt since she became a nation. 2’And the hail struck
in the land of Egypt everything that was in the field, from man and to animal,
and all the field’s herbage the hail struck, and every tree of the field it smashed.
*Only in the land of Goshen, where Israel’s Sons were, there was no hail.

“’And Pharaoh sent and called to Moses and to Aaron and said to them, “I
have been wrong this time. The justified one is Yahweh, and the guilty are |
and my people. *Pray to Yahweh, that it will be enough of being divine voices
and hail, and I will release you, and you will not continue to stand still.”

*%And Moses said to him, “As my leaving the city, I will spread my hands to
Yahweh. The voices will cease, and the hail will be no more, that you may
know that the earth is Yahweh's. **But you and your slaves, I know that you do
not yet fear before Yahweh Deity.”

’!Now, the flax and the barley were smitten, for the barley was young ears
and the flax was buds. >*But the wheat and the emmer were not smitten, for
they were dark.

»And Moses left the city from with Pharaoh and spread his hands to Yah-
weh, and the voices and the hail ceased, and rain was not shed groundward.
3*And Pharaoh saw that the rain and the hail and the voices had ceased, and he
continued to do wrong, and he made firm his heart, he and his slaves. **And
Pharaoh’s heart was strong, and he did not release Israel’s Sons, as Yahweh had
spoken through Moses” hand.

10 'And Yahweh said to Moses, “Come to Pharaoh, for I, I have made
firm his heart and his slaves’ heart, so that I might set these my signs in his
core, “and so that you may tell into your son’s ears and your son’s son’s how I
lorded it in Egypt, and my signs that I set among them, that you may know
that I am Yahweh.”

’And Moses and Aaron came to Pharaoh and said to him, “Thus has Yahweh
the Hebrews’ deity said: ‘Until when do you refuse to humble yourself before
me? Release my people, that they may serve me. *For if you refuse to release
my people, see: | am going to bring tomorrow locust in your territory. *And it
will cover the land’s eye, and one will not be able to see the earth, and it will
eat the excess of the remnant remaining to you from the hail, and it will eat
every tree that sprouts for you from the field. *And they will fill your houses
and your slaves’ houses and all Egypt’s houses—that which your fathers and
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your fathers’ fathers never saw, from the day of their being upon the ground
until this day”” And he turned and went from with Pharaoh.

7And Pharaoh’s slaves said to him, “Until when will this be a snare to us?
Release the men, that they may serve Yahweh their deity. Don’t you yet know
that Egypt is dying?”

8S0 Moses and Aaron were brought back to Pharaoh, and he said to them,
“Go, serve Yahweh your deity. Who and who are going?”

“And Moses said, “With our youths and with our elders we would go, with
our sons and with our daughters, with our flocks and with our herds we would
go, for it is Yahweh'’s festival for us.”

19But he said to them, “May Yahweh be so with you, as I would release you
and your dependents. See, for evil is before your face. ''Not so. Go, you males,
and serve Yahweh, for that is what you are seeking,” and he expelled them
from before Pharaoh.

1ZAnd Yahweh said to Moses, “Extend your arm over the land of Egypt with
the locust, and let it ascend upon the land of Egypt and eat all the land’s
herbage, all that the hail left behind.” .

13S0 Moses extended his rod over the land of Egypt, and Yahweh, he drove
a forward wind into the land, all that day and all the night. The morning hap-
pened, and the forward wind bore the locust, '*and the locust ascended over
all the land of Egypt and alit in all the territory of Egypt, very heavy. Before it
there was never such locust as it, and after it never will be such. >And it cov-
ered all the land’s eye, so that the land was dark, and it ate all the land’s herb-
age and all the tree’s fruit that the hail had left; not any greenery was left on
the tree or on the field’s herbage in all the land of Egypt.

'®And Pharaoh hurried to call to Moses and to Aaron and said, “I have
wronged Yahweh your deity and you. '"And now, lift my fault only this time,
and pray to Yahweh your deity that he reniove from upon me just this death.”

'8So he went out from with Pharaoh and prayed to Yahweh. 'And Yahweh
turned back a very strong sea wind, and it bore the locust and blew it into the
Suph Sea. Not one locust was left in all Egypt's territory. ’But Yahweh
strengthened Pharaol’s heart, and he did not release Israel’s Sons.

21And Yahweh said to Moses, “Extend your arm into the heavens, and let
there be darkness over the land of Egypt.” 22And Moses extended his arm into
the heavens, and there was a darkness of gloom in all the land of Egypt three
days. Man could not see his brother, and no man stood up from under him-
self three days. But for all Israel’s Sons there was light in their dwellings.

“And Pharaoh called to Moses and said, “Go serve Yahweh. Only your
flock and your herd will be detained. Your dependents, too, may go with you.”

ZBut Moses said, “Both will you, you put into our hand slaughter sacrifices
and ascending sacrifices that we may make to Yahweh our deity, %6and also our
own cattle will go with us; not a hoof will remain. For from them we will take
to serve Yahweh our deity, since we, we do not know with what we will serve
Yahweh until our arrival there.”

’But Yahweh strengthenéd Pharaoh’s heart, and he did not release them.
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Then Pharaoh said to him, “Go from before me. Watch yourself, see my
face no more. For on the day of your seeing my face you will die.”

2And Moses said, “You spoke right. I will see your face no more.”

11 'And Yahweh said to Moses, “Yet one more plague I will bring upon
Pharaoh and upon Egypt. After this, he will release you from here; when he
releases completely, he will expel, expel you. 2Speak in the people’s ears, that
they should ask, man of his friend and woman of her friend, silver objects and
gold objects. *And Yahweh will put the people’s favor in Egypt’s eyes. Also,
the man Moses will be very great in the land of Egypt, in Pharaoh’s slaves’
eyes and in the people’s eyes.”

*And Moses said, “Thus has Yahweh said: ‘At midnight I am going to set
forth in Egypt’s midst. *And every firstborn in the land of Egypt will die, from
the firstborn of Pharaoh sitting on his throne to the firstborn of the maidser-
vant that is behind the two millstones, and every animal firstborn. And a great
cry will be in Egypt, whose like never happened nor whose like will ever recur.
"But for all Israel’s Sons not a dog will sharpen his tongue, from man to animal,
that you may know that Yahweh will separate between Egypt and between Is-
rael’ ®And all these your slaves will go down to me and bow to me, saying, ‘Go
out, you and all the people that are at your feet, and then [ will go out,” and he
went out from with Pharaoh with anger of nose.

9And Yahweh said to Moses, “Pharaoh will not heed you, that my wonders
may be multiplied in the land of Egypt.”

'%And Moses and Aaron, they did all these wonders before Pharaoh. But
Yahweh strengthened Pharaoh’s heart, and he did not release Israel’s Sons
from his land.

PART II. LIBERATION FROM EGYPT
(EXODUS 12:1-15:21)

XI. And you will observe this day as an eternal rule (12:1-13:16)

12 'And Yahweh said to Moses and to Aaron in the land of Egypt, saying,
2“This month is for you a head of months; it is the first for you of the year’s
months. *Speak to all Israel’s congregation, saying, ‘On the tenth of this month,
and they will take for themselves, (each) man a sheep/goat for a fathers’-house,
a sheep/goat for the house. *But if the house is insufficient for being for a
sheep/goat, then he and his neighbor, the one nearest his house, will take; in
proportion to the souls, (each) man according to what he eats, you will appor-
tion the sheep/goat. °A perfect male sheep/goat, son of a year, shall be for you;
from the sheep or from the goats you will take. ®And it will be for you as a kept
thing until the fourteenth day of this month. Then all the community of Is-
rael’s congregation will slaughter it between the two evenings. "And they will
take from the bloed and put onto the two doorposts and onto the lintel, onto
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the houses in which they will eat it. *And they will eat the meat in this night,
fire-roasted; with unleavened bread and bitter lettuce they will eat it. "Do not
eat from it raw or cooked, boiled in water; but rather fire-roasted, its head with
its shanks and with its innards. '%And leave none of it over until morning, but
what remains of it until morning in fire you must burn. ''And thus you will eat
it: your loins girt, your sandals on your feet and your staff in your hand, and
you will eat it frantically. It is Pesah for Yahweh.

1ZAnd I will pass through the land of Egypt in this night and strike every
firstborn in the land of Egypt, from man and to animal, and upon all Egypt’s
gods I will execute judgments; I am Yahweh. '?And the blood will be for you
as a sign on the houses where you are. And I will see the blood and protect
over you, and harm from destruction will not be upon you in my striking the
land of Egypt.

1*And this day will be for you as a memorial, and you will celebrate it as a
festival for Yahweh to your ages; as an eternal rule you will celebrate it. *Seven
days you will eat unleavened bread. Even on the first day you will eliminate
leaven from your houses, for anyone eating what is leavened, then that soul
will be cut off from Israel, from the first day until the seventh day. !°And on the
first day a calling of holiness, and on the seventh day a calling of holiness will
be for you. Any work may not be done on them; only what is eaten by any soul,
it alone may be done for you. 7And you will observe the Unleavened Bread,
for on the bone of this day I took your brigades out from the land of Egypt. And
you will observe this day to your ages as an eternal rule. ®In the first (month),
on the fourteenth day of the month in the evening, you will eat unleavened
bread, until the twenty-first day of the month in the evening. 9Seven days leaven
will not be found in your houses. For anyone eating what is leavened, then that
soul will be cut off from Israel’s community, among the sojourner and among
the land’s native. *’Anything leavened you will not eat. In all your dwellings,
eat unleavened bread.””

2IThen Moses called to all Israel’s elders and said to them, “Draw out, take
for yourselves small cattle for your families and slaughter the Pesah. 2?And you
will take a marjoram bunch and dip in the sheep’s/goat’s blood and apply to
the lintel and to the two doorposts from the blood that is in the bowl/threshold.
But you, do not go out, (any) man from his house’s doorway, until morning.
BAnd Yahweh will pass to harm Egypt and will see the blood on the lintel and
on the two doorposts, and Yahweh will protect over the doorway and will not
allow the Destroyer to come into your houses for harm. 2*And you will observe
this matter as a rule for you and for your sons to eternity. ’And it will happen,
when you come to the land that Yahweh will give to you as he has spoken,
then you will observe this service. 2And it will happen, when your sons say to
you, ‘What is this service to you?” Z’then you will say, ‘It is the Pesah slaughter
sacrifice for Yahweh, who protected over Israel’s Sons’ houses in Egypt in his
harming Egypt, but our houses he rescued.’”

And the people knelt and bowed. 28And Israel’s Sons went and did; as Yah-
weh commanded Moses and Aaron, so they did.
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»And it happened at half the night, and Yahweh, he struck every firstborn
in the land of Egypt, from the firstborn of Pharach sitting on his throne to the
firstborn of the captive that was in the pit house, and every animal firstborn.
30And Pharaoh arose by night, he and his slaves and all Egypt, and there was a
great cry in Egypt, for there was no house that there was not a dead one there.
*'And he called to Moses and to Aaron by night and said, “Rise, go out from
my people’s midst, both you and Istael’s Sons, and go serve Yahweh according
to your speaking. **Both your flocks and your herds take, as you have spoken,
and go. And bless me, too.”

»So Egypt grew strong concerning the people, hastening to release them
from the land, for they said, “We all are dead.” >*And the people picked up its
dough before it could rise, their dough pans wrapped in their robes upon their
shoulder.

»And Israel’s Sons had done according to Moses” word and asked silver ob-
jects and gold objects and robes. **And Yahweh had put the people’s favor in
Egypt's eyes, and they lent to them, and they despoiled Egypt.

’And Israel’s Sons set forth from Raamses to Succoth, about six hundred
thousand foot-men—the males, besides the dependents. **And also many for-
eigners went up with them, and flock and herd —very heavy cattle. 3°And they
baked the dough which they took out from Egypt as cakes of unleavened bread,
because it had not risen, because they had been expelled from Egypt and
could not tarry, and also they had made no provisioning for themselves.

*And the dwelling of Israel’s Sons that they dwelt in Egypt: thirty year and
four hundred year. *'And it happened at the end of thirty year and four hun-
dred year, and it happened on the bone of this day, all Yahweh’s brigades went
out from the land of Egypt. *It is a night of observance for Yahweh, as he
takes them out from the land of Egypt; it, this night, is for Yahweh an obser-
vance for all Israel’s Sons to their ages.

BAnd Yahweh said to Moses and Aaron, “This is the Pesah Rule: any for-
eigner’s son may not eat of it. **And any man’s slave, a purchase by silver, and
you will circumcise him; then he may eat of it. *’A resident or a hireling may
not eat of it. *In one house it must be eaten; do not take from the house from
the meat to the outside, and a bone of it you must not break. *"All Israel’s con-
gregation must do it. **And when a sojourner sojourns with you and would do
a Pesah for Yahweh, every male of him must be circumcised, and then he may
approach to do it and be like the land’s native. But any uncircumcised may
not eat of it. *?One Direction will be for the native and for the sojourner resid-
ing in your midst.”

0And all Israel’s sons did; as Yahweh commanded Moses and Aaron, so
they did. >'And it happened on the bone of this day, Yahweh took Israel’s Sons
out from the land of Egypt in their brigades.

13 'And Yahweh spoke to Moses, saying; 2“Sanctify to me every firstborn,
loosening of every womb among Israel’s Sons, among man and among animal —
he is for me.”



TRANSLATION 13:3-21 19

3And Moses said to the people, “Remember this day, when you went out
from Egypt, from a slaves’ house, for with arm strength Yahweh took you out
from this; and anything leavened may not be eaten. )

#“Today you are going out in the month of the New Grain. And it will hap-
pen, when Yahweh brings you to the land of the Canaanite and the Hittite and
the Amorite and the Hivvite and the Jebusite, which he swore to your fathers
to give to you, a land flowing of milk and honey, then you will serve this ser-
vice in this month. ®Six days you will eat unleavened bread, and on the sev-
enth day will be a festival for Yahweh. "Unleavened bread you will eat for the
seven days, and anything leavened may not be seen for you, and leaven may
not be seen for you in all your territory. 3And you will tell to your son on that
day, saying, ‘For the sake of what Yahweh did for me in my going out from
Egypt.” °And it will be for you as a sign on your arm and as a memorial between
your eyes, so that Yahweh'’s Direction will be in your mouth, for with a strong
arm Yahweh took you out from Egypt.

19“And you will observe this rule at its occasion, from days to days. !'And it
will happen, when Yahweh brings you to the Canaanite’s land; as he swore to
your fathers, and gives it to you, '“then you will make each loosening of the
womb pass over to Yahweh, and each loosening, animal spawn, that may be for
you, the males, to Yahweh. *But each loosening of an ass you will redeem with
a sheep/goat, or, if you do not redeem, then neck it; and each human firstborn
among your sons you will redeem. '*And it will happen, when your son asks
you tomorrow, saying, ‘What is this?’ then you will say to him, ‘With arm strength
Yahweh took us out from Egypt, from a slaves” house. '*And it happened, when
Pharaoh was too hard to release us, then Yahweh killed each firstborn in the
land of Egypt, from the human firstborn and to the animal firstborn. Therefore
I sacrifice to Yahweh each loosening of the womb, the males, and each first-
born of my sons I redeem.’ '°And it will be as a sign on your arm and as a circlet
between your eyes, for with arm strength Yahweh took us out from Egypt.”

XIL. But Israel’s sons walked on the dry land in the Sea’s midst
(13:17-15:21)

13 '7And it happened, in Pharaoh’s releasing the people, and Deity did not
lead them the way of the land of Philistines, although it was near, but Deity
said, “Lest the people repent in their seeing war and return to Egypt.” '®And
Deity sent the people around the way of the wilderness of/toward the Suph Sea;
and resolute went up Israel’s Sons from Egypt. 'And Moses took Joseph’s bones
with him, for he had adjured, adjured Israel’s Sons, saying, “Deity will acknowl-
edge, acknowledge you, and you will take up my bones from here with you.”
And they set forth from Succoth and camped at Etham, on the wilder-
ness’s edge. *'And Yahweh was going before them by day in a cloud pillar to
lead them the way, and by night in a fire pillar to illuminate for them, going by



20 TRANSLATION 13:22-14:21

day and by night. ?The cloud pillar would not depart by day, nor the fire pillar
by night, before the people.

14 'And Yahweh spoke to Moses, saying, >“Speak to Israel’s Sons, that they
should turn back and camp before Pi-hahiroth between Migdol and between
the Sea before Baal-zephon; opposite it you will camp by the Sea. >And Pha-
raoh will say of Israel’s Sons, “They are confused in the land; the wilderness
has closed against them.” “And I will strengthen Pharaoh’s heart, and he will
pursue after them. And I will glorify myself over Pharaoh and over all his force,
and Egypt will know that I am Yahweh.” And they did so.

>And it was told to Egypt’s king that the people had fled. And Pharaoh’s and
his slaves’” heart was reversed concerning the people, and they said, “What is
this we did, that we released Israel from our service?”

And he harnessed his chariotry and his people he took with him, 7and he
took six hundred choice chariotry and all Egypt’s chariotry, and thirds over all
of it. 8And Yahweh strengthened the heart of Pharaoh, Egypt’s king, and he
pursued after Israel’s Sons, and Israel’s Sons were going out with raised arm.
And Egypt pursued after them and overtook them encamped by the Sea, all
the horse of Pharaoh’s chariotry and his horsemen and his force, at Pi-hahiroth
before Baal-zephon.

19And Pharaoh, he led near. And Israel’s Sons raised their eyes and they saw,
and, see: Egypt setting forth after them. And they feared greatly. And Israel’s
Sons cried to Yahweh. ''And they said to Moses, “Is it from a lack of no graves
in Egypt that you took us to die in the wilderness? What is this you did to us,
by taking us out from Egypt? '’Is not this the word that we spoke to you in
Egypt, saying, ‘Let us alone that we may serve Egypt’? For serving Egypt is
better for us than our dying in the wilderness.”

'3And Moses said to the people, “Do not fear. Station yourselves and see Yah-
weh’s salvation that he will make for you today. For, as you have seen Egypt
today, you will see them no more to eternity. '*Yahweh, he will fight for you;
and you, you will be still.”

15And Yahweh said to Moses, “(For) what do you cry to me? Speak to Israel’s
Sons, that they should set forth. '°And you, raise your rod and extend your arm
over the Sea and split it, and Israel’s Sons will go in the Sea’s midst on the dry
land. 7And |, see, I am going to strengthen Egypt’s heart, and they will come
after them. And I will glorify myself over Pharaoh and over all his force, over
his chariotry and over his horsemen, '%and Egypt will know that I am Yah-
weh, through my glorification over Pharaoh, over his chariotry and over his
horsemen.”

'%And the Deity’s Messenger going before Israel’s camp set forth and went
behind them, and the cloud pillar set forth from before them and stood behind
them. 2%And it came between Egypt's camp and between Israel’s camp. And
there was the cloud and the dark, and it illumined the night. And this one did
not approach this one all the night.

2IAnd Moses extended his arm over the Sea, and Yahweh conducted the Sea
with a mighty forward wind all the night, and he made the Sea inio the dry
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ground, and the waters were split. 22And Israel’s Sons entered in the Sea’s
midst on the dry land, and the waters for them a wall from their right and from
their left. *And Egypt pursued and came after them, all Pharaoh’s horse, his
chariotry and his horsemen, into the Sea’s midst.

2And it happened during the morning watch, and Yahweh looked down
toward Egypt’s camp from inside a pillar of fire and cloud. And he panicked
Egypt's camp, ®and he diverted/bound/removed his chariot wheel and made
him drive with heaviness. And Egypt said, “I must flee from Israel’s face, for
Yahweh is the fighter for them against Egypt.”

2And Yahweh said to Moses, “Extend your arm over the Sea, and its waters
will return upon Egypt, upon his chariotry and upon his horsemen.”

27And Moses extended his arm over the Sea, and the Sea returned at morn-
ing’s turning to its original course, and Egypt setting forth to meet it. And
Yahweh tumbled Egypt in the Sea’s midst. 2And the waters returned and cov-
ered the chariotry and the horsemen of all Pharaoh’s force coming after them
into the Sea; so much as one of them did not remain. 2’But Israel’s Sons had
walked on the dry land in the Sea’s midst, and the waters for them a wall from
their right and from their left.

%So Yahweh saved on that day Israel from Egypt's arm, and Israel saw
Egypt dead at the Sea’s lip. *'And Israel saw the great arm that Yahweh made
in Egypt, and the people feared Yahweh and trusted in Yahweh and in Moses
his slave.

15 'Then sang Moses and Israel’s Sons this song of Yahweh, and they said,
saying:

I would sing of Yahweh, for he acted exaltedly, exaltedly!
Horse and his driver he hurled into the Sea.

My strength and my power/music is Yah;
And he was for me as salvation.

This is my god, and I exalt him,
My father’s deity, and I elevate him:
*Yahweh Man of War, Yahweh is his name.

*Pharaoh’s chariots and his force he cast into the Sea.
And the choice of his thirds were sunk in the Suph Sea.

*Deeps, they cover them;
They went down in the depths like stone.

Your right hand, Yahweh, strong in might,
Your right hand, Yahweh, you shatter enemy.

TAnd i . )
And in your pride’s greatness you break down your uprisers.
You release your anger; it consumes them as straw.
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8And with your nostrils’ breath waters were piled,;
Streams stood like a heap.
Deeps congealed in Sea’s heart.

’Enemy said,
“I'll pursue, overtake,
Apportion spoil.

My gullet will be full of them.
I'll empty my sword.
My hand will dispossess them.”

""You blew with your breath; Sea covered them.
They sank like lead in strong waters.

""Who as you among gods, Yahweh,
Who as you is strong in holiness,
Dreadful of glory, worker of wonder?

1?You extended your right arm;
Earth swallows them.

You led by your grace the people which you redeemed,;
You guided by your might to your holiness’s pasture/camp/tent.

*Peoples heard. They shudder.
Convulsion seized Philistia’s inhabitants.

Then perturbed were Edom’s princes.
Moab’s rams, quaking seizes them.
Liquefied were all Canaan’s inhabitants.

1®Upon them fall fear and terror.
At your limb’s greatness they are still as stone,

Till crosses your people, Yahweh,
Till crosses the people which you have gotten.

'7May you bring them and plant them in your property mountain,
The firm seat for your sitting/throne/dwelling you devised, Yahweh,
The sanctum, my Lordship, your hands founded.

'8Yahweh, he will reign, ever and eternity.

"For Pharaoh’s horse, with his chariotry and his horsemen, entered the Sea,
and Yahweh brought back upon them the Sea’s waters. But Israel’'s Sons walked
on the dry land in the Sea’s midst.

2And Miriam the prophetess, Aaron’s sister, took the drum in her hand,
and all the women went forth behind her with drums and with dances. 'And
Miriam sang back to them:
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“Sing of Yahweh, for he acted exaltedly, exaltedly!
Horse and his driver he hurled into the Sea.”

PART III. SOJOURN IN THE WILDERNESS
(EXODUS 15:22-18:27)

XIII. I, Yahweh, am your healer (15:22-26)

15 22And Moses made Israel set forth from the Suph Sea, and they went out
into the Shur Wilderness and went three days into the wilderness, but did not
find waters. 22And they arrived at Marah (Bitter), but could not drink waters
from Marah because they were bitter; therefore one called its name Marah.
%And the people complained against Moses, saying, “What will we drink?”

S0 he cried to Yahweh, and Yahweh taught him a tree, and he threw into
the waters, and the waters were sweetened. 7

There he set for him rule and law, and there he tested him. 2°And he said,
“If you listen, listen to Yahweh your deity’s voice, and what is straight in his
eyes you do, and give ear to his commands and observe all his rules, all the
disease that I set in Egypt I will not set upon you. Rather, I, Yahweh, am your
healer.”

XIV. Bread from the heavens (15:27-16:36)

15 ?’And they came to Elim, and there were twelve eye-springs of water there
and seventy date palms. And they camped there by the water.

16 'And they set forth from Elim, and all the congregation of Israel’s Sons
came to the Sin Wilderness that is between Elim and between Sinai on the
fifteenth day of the second month of their going out from the land of Egypt.

“Then all the congregation of Israel’s Sons complained against Moses and
against Aaron in the wilderness, 3and Israel’s Sons said to them, “Who would
give our dying by Yahweh’s hand in the land of Egypt, in our sitting by the
meat pot, in our eating bread to satiety! Instead, you have taken us out into
this wilderness to let all this community die of hunger.”

*Then Yahweh said to Moses, “See: I am going to rain down for you bread
from the heavens; and the people may go out and collect a day’s matter in its
day, so that I may test him: will he walk by my Direction or not? *And it will
happen on the sixth day, and they will prepare what they take in, and there
will be a second amount, in addition to what they collect day (by) day.”

5Then Moses and Aaron said to all of Israel’s Sons, “Evening: and you will
know that Yahweh, he has taken you out from the land of Egypt; and morn-
ing: and you will see Yahweh'’s Glory, in his hearing your complaints against
Yahweh —for what are we, that you complain against us?” 8And Moses said,
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“In Yahweh'’s giving you in the evening meat to eat, and bread in the morning
to satiety, in Yahweh'’s hearing your complaints that you complain against him —
and what are we? Not against us are your complaints, but against Yahweh.”

%Then Moses said to Aaron, “Say to all the congregation of Israel’s Sons,
‘Approach before Yahweh, for he has heard your complaints.””

'%And it happened, with Aaron’s speaking to all the congregation of Israel’s
Sons, and they faced toward the wilderness, and, see: Yahweh'’s Glory appeared
in the cloud. '"And Yahweh spoke to Moses, saying, '*“I have heard the com-
plaints of Israel’s Sons. Speak to them, saying, ‘Between the two evenings you
will eat meat, and in the morning you will be sated with bread, that you may
know that I am Yahweh your deity.””

And it happened in the evening, and the quail ascended and covered the
camp, and in the morning the dew layer was about the camp. *And the dew
layer ascended, and, see: on the wilderness’s surface, fine as rime, fine as frost
on the earth. "And Israel’s Sons saw and said, (each) man to his brother, “That
is What (man)?” for they did not know what that was.

And Moses said to them, “That is the bread that Yahweh has given you for
food. "*This is the word that Yahweh commanded: ‘Gather of it (each) man
according to his consumption, an ‘Gmer per skull; the number of your souls,
(each) man for those in his tent, you may take.””

'7And Israel’s Sons did so. And they gathered, he who did much and he
who did little. '*And they measured it in the ‘6mer, and he who did much had
no surplus, and he who did little had no deficit. (Each) man according to his
consumption they gathered.

“And Moses said to them, “Let (each) man not leave any of it until morn-
ing.” ’But they did not heed Moses, and men left (some) of it until morning,
and it bred worms and stank. And Moses was furious at them.

21And they collected it by morning by morning, (each) man according to his
consumption, but the sun grew hot, and it melted. ’And it happened on the
sixth day, they collected a second amount of bread, the two ‘6mer for the one,
and all the congregation’s leaders came and told to Moses. *And he said to
them, “That is what Yahweh spoke. Tomorrow is a Sabbatical, a Sabbath of ho-
liness for Yahweh. Whatever you would bake, bake; and whatever you would
cook, cook; and all the remainder set by you as a kept thing until the morning.”

MSo they set it by until the morning, as Moses commanded, and it did not
stink, and a worm was not in it. >And Moses said, “Eat it today, for today is a
Sabbath for Yahweh. Today you will not find it in the field. *6Six days you may
collect it; but on the seventh day, Sabbath, it will not be in it.”

”And it happened on the seventh day, (some) of the people went out to col-
lect but did not find. *And Yahweh said to Moses, “Until when do you refuse
to observe my commandments and my directions? *’See that Yahweh, he has
given you the Sabbath; therefore he gives you on the sixth day two days’ bread.
Sit, (each) man under himself; let (each) man not go out from his place on the
seventh day.” 3°So the people stopped on the seventh day.
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3IAnd Israel’s House called its name man (“What?”). And it was like white
coriander seed, and its taste like a wafer in honey. >’And Moses said, “This is
the word that Yahweh commanded: ‘An ‘6mer-ful of it as a kept thing for your
ages, so that they may see the bread that I fed you in the wilderness in my
taking you out from the land of Egypt.””

3And Moses said to Aaton, “Take one container and put there the ‘6mer-ful
of man and set it before Yahweh as a kept thing for your ages,” **as Yahweh
commanded to Moses. And Aaron set it before the Covenant as a kept thing.

35S0 Israel’s Sons ate the man forty years, until their coming to a habitable
land; the man they ate, until their coming to the land of Canaan’s edge.

%And the ‘mer: it is the tenth of the *épa.

XV. Is there Yahweh in our midst or not? (17:1-7)

17 'And all the congregation of Israel’s Sons set forth from the Sin Wilder-
ness on their settings forth at Yahweh’s mouth, and they camped in Rephidim.
And there was no water for the people’s drinking, *so the people quarreled
with Moses and they said, “Give us water that we may drink.”

But Moses said to them, “(For) what would you quarrel with me? (For) what
would you test Yahweh?”

*But the people thirsted there for water, and the people complained against
Moses and said, “For what is it you brought us up from Egypt, to let me and
my children and my cattle die of thirst?”

*So Moses cried to Yahweh, saying, “What can I do for this people? Yet a
little more and they will stone me!”

*And Yahweh said to Moses, “Cross before the people and take with you
(some) of Israel’s elders; and your rod, with which you struck the Nile, you
shall take in your hand and go. ®See: I will be standing before you there, upon
the mountain, in Horeb. And you will strike the mountain, and waters will go
out from it, and the people will drink.”

And Moses did so, to the eyes of Israel’s Sons’ elders. “And he called the
place-name Massah (Testing) and Meribah (Quarrel), on account of Israel’s
Sons’ quarrel and on account of their testing Yahweh, saying, “Is there Yahweh
in our midst or not?”

XVI. I'will eradicate, eradicate the name Amalek from under the
heavens (17:8-16)

17 %And Amalek came and fought with Israel at Rephidim. ’And Moses said
to Joshua, “Choose for us men, and go forth, fight against Amalek tomorrow. I
will be standing on the mountain’s head, and the Deity’s rod in my hand.”
19S6 Joshua did as Moses said to him, to fight against Amalek. And Moses,
Aaron and Hur, they ascended the mountain’s head. ''"And it would happen,
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whenever Moses lifted his arms, then Israel would prevail. But whenever he
rested his arms, then Amalek would prevail. '?And Moses’ arms grew heavy, so
they took a stone and put under him, and he sat on it. And Aaron and Hur
supported his arms, on this side one and on this side one, and his arms were
steadiness until the sun’s entry. *And Joshua cut down Amalek and his peo-
ple by the sword’s mouth.

"And Yahweh said to Moses, “Write this (as) a memorandum in the docu-
ment and put into Joshua’s ears, that I will eradicate, eradicate the name Ama-
lek from under the heavens.”

'>And Moses built an altar and called its name, “Yahweh Is My Flag(pole),”
16and he said, “For an arm (is?) on Yah’s kés.” Yahweh has had a war with
Amalek since age (by) age.

XVII. Men of competence, fearing Deity, men of reliability,
hating gain (18)

18 'And Jethro, Midian’s priest, Moses’ father-in-law, heard all that Deity did
for Moses and for Israel his people, that Yahweh had taken Israel out from
Egypt. ’And Jethro, Moses’ father-in-law, took Zipporah, Moses’ woman since
her marriage-gift, >and her two sons, of whom the name of the one was Ger-
shom —for he said, “A sojourner was I in a foreign land” —*and the name of
the one was Eliezer—for, “My father’s deity was as my help and rescued me
from Pharaoh’s sword.” >And Jethro, Moses’ father-in-law, and his sons and his
woman came to Moses, to the wilderness where he was camping, to the Deity’s
mountain. °And he said to Moses, “I, your father-in-law Jethro, am coming to
you, and your woman and her two sons with her”

‘And Moses went out to meet his father-in-law, and he bowed and kissed
him. And they inquired, (each) man of his fellow, about well-being, and they
entered into the tent. 8And Moses told his father-in-law all that Yahweh did to
Pharaoh and to Egypt on Israel’s behalf: all the hardship that befell them on
the way, and Yahweh rescued them. And Jethro rejoiced over all the good that
Yahweh did for Israel, that he rescued him from Egypt’s hand. '°And Jethro
said, “Blessed is Yahweh who rescued his people from Egypt’s hand and from
Pharaoh’s hand. '"Now I know that Yahweh is greater than all the gods, for in
the affair when they dealt wickedly with them—"

12And Jethro, Moses’ father-in-law, took ascending offering and slaughter sac-
rifices for Deity, and Aaron and (some) of Israel’s elders came to eat food with
Moses’ father-in-law before the Deity.

®And it happened on the next day, and Moses sat to judge the people, and
the people stood about Moses from the morning till the evening. '*And Jethro,
Moses’ father-in-law, saw all that he was doing for the people, and he said,
“What is this thing that you are doing for the people? Why are you sitting by
yourself, and all the people standing about you, from morning till evening?”
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>And Moses said to his father-in-law, “Because the people come to me to
consult Deity. '*Whenever they have a matter coming to me, then I judge be-
tween a man and between his fellow, and I make known the Deity’s rules and
his directions.” .

I"But Moses’ father-in-law said to him, “The thing that you are doing is not
good. '®You will wither, wither, both you and this people that is with you, for
the thing is too heavy for you; you cannot do it by yourself. '’Now, listen to my
voice—I will advise you—and may Deity be with you. You, be for the people
opposite the Deity, and you, you will bring the matters to the Deity, 23nd you
will clarify for them the rules and the directions, and make known to them the
way they must walk in, and the deed that they must do. 2'And you, you must
see from all the people men of competence, fearing Deity, men of reliability,
hating gain, and you will place over them rulers of thousands, rulers of hun-
dreds, rulers of fifties and rulers of tens, ?and they may judge the people at any
time. And it will happen, all the big matters they will bring to you, and all the
small matters they will judge themselves. And it will lighten from upon you,
and they will bear with you. Z*If this thing you do, and Deity commands you,
then you will be able to stand, and also all this people upon its place will come
in well-being.”

#And Moses listened to his father-in-law’s voice and did all that he said.
P And Moses selected men of competence from all Israel and set them heads
over the people—rulers of thousands, rulers of hundreds, rulers of fifties and
rulers of tens. *°And they would judge the people at any time; the difficult mat-
ters they would bring to Moses, and all the small matters they would judge
themselves.

“"Then Moses released his father-in-law, and he went him away to his land.
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SYNOPSIS

The second book of the Torah' is called in Hebrew (’¢lle[h]) Somét ‘(these are
the) names of” and in Greek Exodos ‘road out, exit’ (Latinized as Exodus). Ex-
odus recounts the further fortunes of Jacob’s sons and daughters, settled in
Egypt as Pharaoh’s honored guests (Genesis 45-50). After an unspecified time,
perhaps some three centuries, the Egyptians grow alarmed at the Hebrews’
proliferation. A new Pharaoh first enslaves them and then plots to kill all male
newborns. Through an unusual sequence of events, one child is spared and
raised in Pharaoh’s own palace. This is Moses.

Venturing outside, Moses kills an Egyptian taskmaster. He flees into the
desert, weds a Midianite and becomes a father. At Mount Horeb (also later
called “Sinai”), Moses encounters God in a talking, burning bush. God re-
veals his true name, Yahweh, and grants Moses the power to work miracles
with his rod. God sends Moses back to liberate the Israelites and to bring them
through the desert to the land long promised to their ancestors: Canaan. On
the road to Egypt, however, Yahweh attacks Moses, who is saved by a rite of
circumcision performed by his wife upon their son.

Once in Egypt, Moses confronts yet another Pharaoh, who only mocks and
increases Israel’s suffering. But Moses works signs and wonders against Egypt,
the Ten Plagues, and the king’s resistance gradually erodes. The last straw is
the death of the firstborn, from which Israel is spared when they anoint their
door frames with lambs’ blood.

Pharaoh finally releases Israel, but almost immediately repents his leniency.
Moses leads the people to the Sea, with the Egyptian cavalry close behind.
Yahweh parts the waters for Israel, and drowns the Egyptians when they in turn
attemnpt the passage. Led by Moses and his sister, Miriam, the people break into
song.

The Israelites then trek through the wilderness to God’s mountain. On the
way, their trust in Moses and Yahweh is repeatedly tested. God sends Manna
and quails to feed the people, and at Horeb he creates a spring to slake their

'“Torah” refers to the first five books of the Bible. They are also called the “Five Books of
Moses” and the “Pentateuch” (Greek for “five-part work”).
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thirst. With divine help, Israel beats back the Amalekites’ attack. Moses and his
father-in-law, Jethro, establish the Israelite judiciary at the mountain, and Yah-
weh begins to reveal the terms of a Covenant between himself and Israel, which
the people ratify by acclamation. The tribal leaders dine before God. Moses
receives the Covenant Tablets and instructions for building God’s earthly hab-
itation, the Tabernacle.

In Moses” absence, however, the people backslide, making and worshiping
the Golden Calf. Moses assuages God'’s wrath but smashes the Tablets. The
Covenant is renewed, and more laws follow. The Meeting Tent is built under
the inspired direction of the craftsman Bezalel; it is consecrated two weeks be-
fore the anniversary of the departure from Egypt. Exodus concludes with the
settling of Yahweh’s Glory upon the Tabernacle.

EXODUS AS NARRATIVE

Why is Exodus so satisfying a story? Students of folklore and literature have iso-
lated a relatively small number of narrative templates underlying most tradi-
tional tales. Taken as a whole, Exodus hews to a well-known plot type: the heroic
adventure story or fairy tale, classically analyzed by V. L. Propp (1968).2 Admit-
tedly, Exodus is far too complex to be laid neatly onto Propp’s grid of thirty-one
“functions,” each occurring in proper order and distributed among seven char-
acter types.? For one thing, there is not one Hero, but three: Moses, Israel and
Yahweh.* Moreover, other independent tale types obtrude into the narrative.
Nevertheless, the overall sequence of events follows Propp closely:

1. The initial situation (Propp function a). This slot is filled by the geneal-
ogy in 1:1-5 (one of Propp’s own examples is the enumeration of fam-
ily members).

2. A family member is absent; e.g., there is a change of generations (func-
tion B2).° This slot is filled by 1:6, the passing of Joseph’s generation.

?Propp recognized, and subsequent research has confirmed, the broad applicability of his model.
On Propp and the Bible, see Milne (1988). He is no relation of the present author.

These are the Villain, the Hero, the Donor, the Helper, the Sought-for Person, the Dispatcher
and the False Hero. In Propp’s analysis, a role may be played by more than one character; i.e.,
there might be several Villains or Helpers. Conversely, one character may play more than one
role; e.g., the Donor and Helper might be the same person. Propp also allows for the combination
of several stories into a single complex tale. It is important to remember that not all functions or
character types must be present in a Proppian tale. It is the sequence of the functions that is (rel-
atively) fixed.

“In much of Exodus, Israel is a Hero in its own right. But vis-a-vis Moses, Israel is the Sought-
for Person requiring rescue, comparable to a captive princess in a fairy tale. On Yahweh as Hero
of the story, see below. i

*Raised numerals after functions refer to subtypes. For example, function A is any act of vil-
lainy; function A' is abduction, function A? is theft, etc.
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The Villain harms a family member, e.g., by depriving him of liberty
(function A'®). Israel is enslaved (1:11-14).

At this point, several extraneous tales interrupt the Proppian flow: the mid-
wives story (1:15-21), Moses’ birth (1:22-2:10), his excursion outside the pal-
ace (2:11-15a) and his Midianite sojourn (2:15b-22). These are independent
tale types: the Hoodwinked Villain, the Floating Foundling, the Disillusioned
Prince and the Sojourner’s Tale.® The last three take Moses into the desert,

where we rejoin the Proppian sequence.
4.

5.

11.
12.
13.
14.

15.

7

The misfortune is made known and responded to (function B). Yahweh
takes note of Israel’s oppression and resolves to act (2:23b-25).

The Hero is tested or interrogated and given a task by the Donor-Helper,
whom he encounters accidentally (function D'-?). The Burning Bush
(chaps. 3-4) fills this slot.

. The Hero is granted a magic agent (function F). Moses receives the

divine rod and various miracles (4:17).

. The Hero is relocated to the vicinity of the Sought-for Person 7(function G).

Moses heads back to Egypt at God’s command to rescue Israel (4:18-23).

. The Hero is branded, e.g., given a protective mark by a princess (func-

tion J').3 For Hero Moses, this slot is filled by the Bloody Bridegroom

“episode (4:24-26).
. The Hero and Villain fight, sometimes repeatedly (function H). This

slot is filled by the contest of wills between Moses and Pharaoh, and in
particular by the Plagues (5:1-12:42).

. The Hero is branded (function ]). Near the battle’s end, the Israelites’

homes receive the protecting paschal blood, another symbolic wound
(12:1-28).

The Villain is defeated (function I). Pharaoh is defeated with the death
of the firstborn (12:29-30).

The initial misfortune/lack is removed; e.g., the captive is freed (func-
tion K'). Israel is liberated (12:31-42).

The Hero returns/flees homeward (function ). Moses and Israel leave
Egypt (12:30-42; 13:17-22).

The Hero is pursued (function Pr'). Pharaoh musters his army to recap-
ture Israel (14:2-10).

The Hero is rescued (function Rs). This slot is filled by the Sea event
(14:15-15:21).

See COMMENTS to 1:15-21; 1:22-2:10; 2:11-15a; 3-4.

"The transference of Moses into the wilderness in effect serves as Propp function 1, whereby
the Hero leaves home.

#Despite Propp’s insistence on sequence, close examination of his examples proves that the
order of functions H, 1 and ] is somewhat Auid (cf. Milne 1988: 282 n. 19). In Exodus, the
sequence is JH]I, with ] repeated because both Moses and Israel are Heroes.
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At this point, Exodus again deviates from Propp’s schema. But the similari-
ties are nonetheless enlightening. In some fairy tales, when the Hero returns
home, he is assigned a difficult task (function M). After passing an ordeal
(function N) and vanquishing all rivals (function Ex), he undergoes a change
of status (function T), marries a princess and ascends the throne (function W).
It seemns to me that these, too, are present in Exodus, albeit slightly disguised.
The theme of Yahweh testing Israel dominates 15:23~17:16. The nations of
Amalek and Midian (i.e., Jethro) show up near God’s mountain, but are not the
Chosen (17:8-18:27). Israel alone is transfigured into a “priestly kingdom”
(19:6) and joined in a permanent union with God by the Covenant. In a sense,
Yahweh and Israel get married.!” They do not, however, live happily ever after.

EXODUS AND CANAANITE MYTH

In the foregoing analysis, the Hero of Exodus was defined as Moses/Israel, with
Yahweh the Donor-Helper. What if we consider Yahweh the Hero? Later bib-
lical references to the Liberation generally emphasize God’s role, barely men-
tioning Moses at all. In fact, the Exodus story is often described as a battle
between Yahweh and Pharaoh over who shall possess Israel.

In this aspect, the tradition has quite a specific prototype: the Canaanite myth
of the storm god Balu, biblical Baal, which itself has been compared to a Propp-
ian fairy tale (Sasson 1981: 84; Forsyth 1987). In the beginning of the story,
Ba‘lu lacks a permanent abode. A rival deity, Prince Sea, dispatches two envoys
demanding the gods’ submission and the delivery of Ba‘lu as hostage. With
two magic clubs provided by the divine craftsman Kotaru, Ba‘lu defeats and
probably dries up Sea, whereupon he is acclaimed king. Having amassed
riches, Kotaru builds a mountaintop palace where Ba‘lu hosts a banquet and
thunders to rout his enemies (KTU 1.1-4; ANET 129-35).

The resemblance to Exodus is unmistakable. Yahweh and Israel lack a per-
manent abode. Yahweh sends two messengers to demand that Pharaoh hand
over Israel.!! God vanquishes his adversary through two magic rods, drying the
Sea. He then leads Israel to his mountain abode, where the elders dine before
him, where his eternal kingship is proclaimed and where he reveals himself in
thunder. The craftsman Bezalel builds Yahweh'’s dwelling out of the people’s
amassed treasures.'?

9The Midrash even imagines God offering the Torah to various nations, i.e., Proppian False
Heroes. Of these, only Israel, the True Hero, is willing to accept the Law (Ginzberg 1928: 3.80-82).

"The Bible frequently compares the Covenant to a marriage, both implicitly (e.g., Exod
34:14-15; Num 15:39; Deut 31:16) and explicitly (Isa 57:8; Jer 2:2, 20-25; Ezekiel 16; Hosea 1-3)
(Adler 1989).

!'Here, briefly, Yahweh plays the role of Sea, rather than of Ba‘lu.

12For further discussion of the Exodus and Canaanite myth, see COMMENTS to 13:17-15:21;
17:1-7; 35-40.
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EXODUS AND INITIATION

Propp (1984: 116-23) observes that the heroic fairy tale in many ways resembles
arite of passage. In the archetypical (male) initiation, the candidate withdraws
from society to undergo a harrowing, transforming experience. His near-death
and quasi-rebirth bind him to the gods, on the one hand, and to society, on the
other, both vertically (to the ancestors) and horizontally (to adult contempo-
raries) (van Gennep 1960; Turner 1967: 93-111).

Israel’s migration from Egypt to Canaan has also been compared to a rite of
passage (Haldar 1950: 5; Talmon 1966: 50, 54; Cohn 1981: 7-23; Hendel 1989:
375). Israel performs a special blood ritual, the Pesah, and leaves Egypt. This
night marks the Hebrews’ change of social status—from slavery to freedom —
and change of location—from Egypt to the desert. Soon afterward they cross
the Sea, representing the bounds of the known, to enter the wilderness proper
(cf. Liverani 1990b: 52-55). In Turner’s evocative terminology, the desert is
“liminal,” the threshold between one space/time/state and another.In one sense,
it is huge —one can wander there for forty years. In another sense, its breadth
is infinitesimal; it is No-place.® During their liminal period, the Israelites en-
ter into a Covenant binding the tribes one to another and all to their common
ancestral deity. During the next forty years, Israel will be repeatedly tried and
many will be killed. The people metaphorically and literally mature, as a new
generation replaces the old. At the other end of their journey, Israel experiences
symbolic rebirth in another water-crossing, now of the Jordan, followed by an-
other paschal rite (Josh 5:10-12). This Pesah is preceded by circumcision, a
typical initiatory mutilation (see Propp 1987b, 1993). Finally, Israel conquers
the land to take its place among nations. '

The Exodus tradition differs from the rite of passage in one crucial respect,
however. In the typical initiation, the candidate returns to his starting point. He,
not his home, has changed. But in Exodus-Deuteronomy, the people move
from Egypt to Canaan. To fit the initiation pattern as defined by van Gennep
and Turner, we should consider Israel’s entire absence from Canaan, from
Joseph to Joshua, as their liminal period. No less than the wilderness, Egypt is
the crucible in which Israel is refined (Deut 4:20; 1 Kgs 8:51; Jer 11:4), from
which it emerges a great people (Exod 1:7, 8, 12).'*

Given the analogies, one might suspect that the Exodus-Wandering-
Conquest tradition somehow grew out of actual rites of passage.'’ To be sure,

Both the Suph Sea and the Jordan River are parted/dried by God and crossed by Israel (Exo-
dus 14-15; Joshua 3—4). By making Sea and river poetically parallel, Ps 66:6 and 114:3, 6 imply
their quasi-identity. Thereby, the intervening desert collapses into nonexistence.

"This qualification also affects my comparison of Exodus to a Proppian tale, in which the Hero
infallibly returns to his home. In fact, Israel’s full Proppian tale is the journey from Canaan to
Egypt and back again narrated in Genesis—Joshua. The trek to Sinai recounted in Exodus is a
return to Canaan in miniature, fpreshadowing the actual resettlement (cf. Smith 1997 passim).

CE. Propp's (1984: 116-23) opinion that fairy tales originate in rites of initiation.
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the once-popular doctrine that myths are the ghosts of dead rituals has been
repeatedly called into question (e.g., by Fontenrose 1966). In fact, rituals gen-
erate myths, myths generate rituals, and both in any case spring from common
fonts in the human soul. We must judge each case separately.

Although the Bible mentions no rites of male adolescent initiation explicitly,
circumcision and/or Pesah may once have served this function (Propp 1987b,
1993; COMMENT to chaps. 3—4). If so, the Exodus story may indeed have
evolved out of (or alongside) a ritual. But it is best to keep an open mind, as
initiation can be an independent literary theme. And we must also reckon

with the historical kernel of the Exodus tradition (see APPENDIX B, vol. II).

THEMES IN EXODUS

Several themes and words recur to unify the Book of Exodus. Fire (°¢5) is the
medium in which Yahweh appears on the terrestrial plane: in the Burning Bush
(3:2), in the cloud pillar (13:21-22; 14:24), atop Mount Sinai (19:18; 24:17)
and upon the Tabernacle (40:38). “It is possible to epitomize the entire story of
Exodus as the movement of the fiery manifestation of the divine presence”
(Greenberg 1969: 16-17).

Prominent, too, is the root kbd, connoting heaviness, glory, wealth and
firmness (cf. Fox 1986: 77). Moses suffers from heavy mouth (4:10) and arms
(17:12); Pharaoh’s firmness of heart (7:14; 8:11, 28; 9:7, 34; 10:1) makes Israel’s
labor heavy (5:9). Yahweh in response sends heavy plagues (8:20; 9:3, 18, 24;
10:14), so that he may be glorified over Pharaoh (14:4, 17, 18). The culmina-
tion is the descent of Yahweh's fiery kabod ‘Glory, described as a “heavy
cloud,” first upon Sinai and later upon the Tabernacle (19:16; 24:16-17; 29:43;
33:18, 22; 40:34-38; cf. 167, 10).

Also important in chaps. 3-15, particularly in the Song of the Sea (15:1-18),
are the nouns yad ‘hand/arm,’ zaréa® ‘arm’ and yamin ‘right hand/arm, describ-
ing the limbs of Pharaoh, Egypt, Moses, Aaron and especially God. “Arm” in
Hebrew connotes power, mighty act and visible memorial (NOTES to 14:30,
31 and 15:12). Moses’ rod in particular symbolizes the divine arm (COM-
MENT to chaps. 3—4, pp. 227-29). The culmination of this theme is 14:31,
“And Israel saw the great arm that Yahweh made in Egypt, and the people
feared Yahweh and trusted in Yahweh and in Moses his slave.”

Even more significant is the theme of Yahweh’s §¢ém ‘name, connoting his
fame, posterity, memorial, concept and essence (3:13, 15; 5:23; 6:3; 9:16; 15:3;
20:7, 24; 33:12, 17, 19; 34:5, 14). The Burning Bush, the Plagues, the drown-
ing of Pharaoh’s host—all teach Yahweh’s “name,” which he reveals explicitly
in 6:2: “I am Yahweh.” At the Sea, Moses and Israel exult, “Yahweh Man of
War . . . is his name.” The climax of this theme is 33:12, 17, 19; 34:5-7, where
Moses receives the fullest revelation of God’s name and qualities that man
may bear. Never again will the foreigner scoff, “Who is Yahweh? . . . I have not
known Yahweh” (5:2).
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Yahweh's fire, his Glory, his arm and his name— all are the means whereby
he is known in the world. The most prominent theme word in Exodus is yada®,
a verb connoting knowledge, experience, duty and love (Fretheim 1991a: 14—
15). The kings of Egypt “know” neither Joseph (1:8) nor God (5:2). Yahweh
“knows” Israel and their suffering (3:7; 32:22). Egypt, Jethro and all Israel
learn to “know” Yahweh and his name (2:25; 6:3, 7; 7:5, 17; 8:6, 18; 9:14, 29;
10:2; 11:7; 14:4, 18; 16:6, 12; 18:11; 29:46; 31:13; 33:12, 13, 16, 17). Yahweh
makes himself “known” above the Covenant Ark (25:22). The theme may even
take us back to Genesis 2-3, where humanity attains the capacity to “know” at
the cost of eternal life.

Finally, we have the verb ‘a@bad ‘work, make, serve, worship’ and its derived
nouns ‘ebed ‘slave’ and ‘Gb6da ‘labor, worship.” Pharaoh forces Israel to work as
slaves (1:13, 14; 2:23; 5.9, 11; 6:5, 6, 9; 14:5, 12); the people beg leave to wor-
ship Yahweh (3:12; 4:23; 7:16, 26; 8:15, 16; 9:1, 13; 10:3, 7, 8, 11, 24, 26; 12:31;
13:3, 14; 20:2). Eventually, they build the Tabernacle, site of Yahweh'’s worship
(27:19; 30:16; 35:21, 24; 36:1, 3, 5; 38:21; 39:32, 40, 42). Israel, Moses and
Aaron are Yahweh'’s slaves (4:10; 14:31; 32:13), contrasted with -Pharaoh’s slaves,
i.e., the Egyptian court (5:15, 16; 7:28, 29; 8:5, 7, 17, etc.). “The book of Exo-
dus moves from slavery to worship . . . from the enforced construction of build-
ings for Pharaoh to the glad and obedient offering . . . for a building for the
worship of God” (Fretheim 1991a: 1). The root ‘bd, too, takes us back to Eden,
where humanity was created for light work (Gen 2:15) and whence it was ex-
pelled for hard labor (Gen 3:17-19, 23).

EXODUS AS DIPTYCH

Exodus is a bipartite work whose center is somewhat difficult to determine.'®

One could find the hinge in 13:16, where, on the ffteenth day of the first
month, the Hebrews leave Egypt proper. The Book of Exodus ends almost ex-
actly a year later, when the Tabernacle is consecrated on the first day of the
first month (40:2, 17). Or one could regard as pivotal the arrival at Mount
Sinai, which inaugurates a new epoch in Israel’s history (19:1-2). Greenberg
(1969: 3) defines the halves as chaps. 1-19, the historical background to the
Covenant, and chaps. 20—40, the establishment of the Covenant itself.

For many, however, the natural turning point falls after 15:21 (cf. Pedersen
1940: 728-31; Fohrer 1964). Israel has crossed the Sea, Egypt has drowned and
Moses and Miriam have sung their Song. Exod 1:1-15:21 tells the story of

'5Not all would recognize a simple two-panel structure. Clifford (1990: 44) finds two interlock-
ing halves: 1:1-15:21 and 12:37-40:38. (One could alternatively define the interlocking units as
1:1-18:27 and 15:22-40:38.) Others might regard Exodus as a triptych (1:1-15:21; 15:22-18:27;
19:1-40:38), a tetraptych (1:1-15:21; 15:22-18:27; 19:1-24:18; 25:1-40:38) (Sarna 1986: 6-7) or
even a pentaptych (1:1-6:27; 6:28-15:21; 15:22-18:27; chaps. 19-31; 32-40 (Fokkelman 1987
57-58).
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Israel under Pharaoh’s dominion; 15:22—-40:37 tells of Israel under Yahweh’s
dominion (cf. Watts 1992: 48—-49). More or less framing the first panel are fe-
male characters (1:15-2:10; 15:20-21), the theme of drowning (1:22-2:10; 14—
15) and Egypt’s fear of Israel (1:10; 14:25) (Watts p. 49; Blum 1990: 9, 17 n. 35).
Watts (pp. 56, 206-20) observes, moreover, that hymns such as 15:1b-18, 21 of-
ten conclude narrative units in ancient Near Eastern literature, including the
Bible (cf. Genesis 49; Deuteronomy 32-33; Judges 5; 2 Samuel 22-23; | Chron-
icles 16; Judith 16; Tobit 13; Luke 1-2). He compares these to the “show-
stopper” numbers of musical theater (pp. 187-89).

I think this is almost but not quite right. M. S. Smith (1996: 30, 39) has
shown that the center of Exodus is not really the empty space between 15:21
and 22. The “midpoint” is no point at all, but rather all of 15:1-21. The Song
of the Sea begins with Egypt in the Sea, essentially summarizing Exodus 1-14;
it concludes with Israel camped about King Yahweh’s mountain sanctum,
anticipating the Covenant (chaps. 19-24, 33-34) and the Tabernacle building
(chaps. 25-31, 35-40).!7 Watts himself shows that Exod 15:1-21 and other
“inset psalms” not merely are retrospective but also point forward to the ful-
fillment of hope (e.g., | Sam 2:1-10; Isaiah 38; Jonah 2; Daniel 2). In short,
the Song of the Sea both concludes the first half of Exodus and opens the sec-
ond half."

""The two halves of Exodus are to a degree structurally symmetrical. The first panel features
double revelations to Moses and Israel, the second revelation (chaps. 6-7) more efficacious than
the first (chaps. 3—4). The second panel features two Covenants, the first abortive (chaps. 19-24,
32) and the second permanent (chaps. 33-34) (cf. Smith 1996, 1997: 144-261).

8The breaking of this two-volume commentary between Exodus 18 and 19 does not, therefore,
reflect my understanding of the structure of Exodus. It rather arises from the anticipated length of
each volume.



I1. ABOUT THIS COMMENTARY

*

AIMS

My basic approach to the Bible is anthropological. My goal is to understand, as
best we can, Israelite social institutions and perceptions of reality. This orien-
tation will be most apparent in my use of the methods of folktale analysis and
in my interpretation of Pesah-Mags6t as a rite of purification and riddance
(COMMENT to 12:1-13:16). I am also interested in how aspects of the Bible
and Israelite culture relate to the ancient Near Eastern milieu(s) from and
against which they arose. And | am very interested in words: their contextual
meanings, their semiconscious resonances and their ultimate etymologies.
‘Lastly, I am interested in history. What reality underlies the accounts? How,
when, where and why did Israel emerge as a nation?

PARTITION

For convenient discussion, I have divided Exodus into units of varying length.
Our oldest Hebrew manuscripts already break up the text with blank spaces
(on patithd ‘open’ and satimad ‘closed’ sections, see Tov 1992: 50~51). The
familiar division, first into chapters and later into numbered verses, was im-
posed by Christians upon the Latin Bible beginning about 1200 c.E. (Loewe
1969: 147-48). Appreciating the convenience, Jews later adopted slightly variant
versions of the system for their own Hebrew Bibles.!° Given its recent origin, ]
have felt free to ignore the chapter-and-verse structure in my partition. Instead,
Iinsert breaks at major changes of scene, time or subject.
After partition, the next step is to translate.

""This is why chapter and verse in Hebrew Bibles, and in works based upon Hebrew Bibles, do
not always conform to Christian translations. This commentary cites chapter and verse according
to the Hebrew edition of BHS, which in Exodus diverges from Christian Bibles only in chaps. 8
and 22 (English 8:1; 22:1 = Hebrew 7:26; 21:37).
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TRANSLATION

My English version of Exodus is for private study, not community reading. When
torn between fidelity and felicity, | have leaned heavily toward the former, even
at the frequent expense of English grammar and usage. The legitimate justi-
fication for the fluid translation is that, assuming the exemplar was elegant by
ancient Israelite canons, we render it best through elegant, or at least idiomatic,
English. This principle underlies the translations of NJV and Durham (1987). In
contrast, the literalistic approach, exemplified in Greek by Aquila (c. 125 c.E.),
in German by Buber and Rosenzweig (1934), in French by Chouraqui (1975)
and in English by Fox (1986, 1995) and Korsak (1992), to an extent conveys the
experience of reading the original. And it preserves ambiguities without im-
posing solutions—a major advantage for a scholarly edition. Lastly, hyperliteral
rendering maintains a necessary sense of temporal and cultural distance be-
tween reader and text.?

An innovation of this edition is the literal rendering of such idioms as “the
Sea’s lip” or “the bone of this day,” in order to exhume the dead metaphors
buried in paraphrases like “the seashore” or “this very day.”?! To assist the
reader, these oddities will be italicized and accompanied by a NOTE. My fidel-
ity is not slavish, however, when the result would be unintelligible —unless
the original is unintelligible. I am especially free with the Hebrew conjunc-
tion wa-/-, employing “and,” “or,” “but,” “s0,” “now,” “when,” “then,” “if,”
“for” or nothing at all, as the context may warrant.?? I have also waged a pri-
vate war against “of,” the bane of English Bible translation. For Hebrew bané
yisra’el and *6hel mé‘éd, why say “the Sons of Israel” or “the Tent of Meeting”
and not “Israel’s Sons” or “Meeting Tent”? Another innovation is the use of
repetition to reflect the infinitive absolute or an emphatic pronoun in the
original: e.g., “l will eradicate, eradicate” (mahé[h] ’emhe[h]) or “and you, you
will be silent” (wa’attem tahdrisin).

The Massoretic Hebrew Bible (MT) contains a complex system of punctu-
ation, the trope or cantillation, often helpful in interpreting syntax. But these

XFor further elaboration of my theories of translation, see Propp (1996).

2'Most of these in fact involve body parts. To be sure, some may question to what extent Israel-
ites were aware of the literal meaning. I assume that, as long as expressions were etymologically
transparent, speakers were at least semiconscious. When I speak of my “body” of work, I have a
specific image in mind; when I refer to my “corpus,” I do not.

ZWhile the King James Version and its imitators begin almost every sentence with “and,” Fox
and Chouraqui generally do not translate waw before a verb (waw consecutive) at all. Here is my
position: both approaches successfully capture the effect of the Hebrew, forcing readers to decide
the relation of successive clauses in time or logic (parataxis). Since the Hebrew conjunction con-
veys both more and less information than English “and,” I would prefer not to translate it; a
comma would suffice. The resulting staccato style would recapture some of the original’s pace.
But because my text-critical discussion often deals precisely with the presence or absence of a con-
junction, I have taken pains to render wa-/ii in some fashion, lest readers following the English
become confused.
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symbols differ in function from modern punctuation signs—e.g., there is no
question mark or quotation mark—and they were not present in the autograph.
For the sake of readability, I have punctuated and paragraphed my translatlon
by the conventions for modern English.

The transcription of proper nouns is a problem for all biblical translators, bur-
dened by such traditional spellings as “Isaac” and “Jerusalem” for yishaq and
yariifala(y)im. 1 have resisted the temptation to transliterate Hebrew names a
la Fox (1986, 1995), since many would become unrecognizable to most read-
ers, and since MT enshrines medieval, not ancient, Hebrew pronunciation.
Rendering literally all etymologically transparent names (e.g., yishag = “He
laughs”) would have comported with my overall approach but would have
imposed too many inconveniences upon the reader. Instead, I preserve the tra-
ditional “Moses,” “Aaron,” etc.

After the translation of each portion comes the discussion entitled “Analy-
sis,” divided into three sub-sections: TEXTUAL NOTES, SOURCE ANALY-
SIS and REDACTION ANALYSIS. These I implore the general reader to skip,
as they are both technical and dull.

TEXTUAL NOTES

Readers too rarely ask how ancient (or modern) works have reached their hands,
and whether they have arrived intact. For the Bible, we do not possess the orig-
inal manuscript of a single book. Rather, we have copies of copies of copies, to
the nth degree. Some may have been dictated orally to facilitate mass produc-
tion; some may have been written from memory; most were probably repro-
duced by visual inspection, as required by Jewish law (b. Meg. 18b; y. Meg. 4:1,
74d). Despite the safeguards of professional scribedom, the transmission pro-
cess was fraught with peril at every step. We cannot simply flourish a Hebrew
Bible and call it “the text.” In fact, even printed editions differ in trivial ways
(Tov 1992: 6-8).

The aim of textual criticism is to restore, insofar as is possible, the original
words of the first edition, the lost “parent” of all extant textual witnesses. Or so
we pretend. In fact, even for modern works, defining “original” can be diffi-
cult. Do we give priority to the author’s manuscript, the author’s corrected
proofs, the first printed edition or a later version revised by the author’s own
hand (see Parker 1984)? Comparable complications probably apply to ancient
works.?3

Skipping over numerous problems, I will now summarize the evolution of the
pentateuchal text. Sometime after the Jews’ return from the Babylonian Exile

BE.g., what if the editor of the Torah produced several copies, each differing slightly from the
others and from his source documents? What if, soon after redaction, a second scribe consulted
those still-extant sources and corrected the Torah accordingly?
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in 539,2 the first Torah was assembled by a scribe whom we call the Redactor.
Like a modern synagogue scroll, it contained no vowels or cantillation, only
consonants and probably blank spaces to separate words and major sections.”’
The letters were in the paleo-Hebrew alphabet, not the “square” Aramaic script
used today. Unlike a modern Torah, the original was probably written on five
separate rolls. Ever after, the text was considered sacrosanct; it has undergone
minimal development. The era of composition was over.?

The Torah became the constitution of the nation of Judah, and ultimately
of world Jewry. It was transcribed into contemporary Aramaic letters c. 300 (see
Tov 1992: 218-20) and copied and recopied by hundreds of scribes of varying
competence, who introduced countless changes into the text, mostly minor
and inadvertent. These were in turn perpetuated in “daughter” MSS —although
meticulous proofreading was later mandated to control the spread of error.
Whether some copyists were known to be more careful than others, so that
their work possessed greater authority, we do not know. It is a reasonable assump-
tion that prior to 70 C.E., master copies were kept in the Jerusalem Temple (cf.
Deut 17:18; y. Ta‘an. 4:68a; b. Pesah. 112a; b. Ketub. 19b, 106a).

Meanwhile, in Alexandria, Egypt, Hellenized Jews had translated the Torah
into Greek, producing the Septuagint (LXX) in the third century B.C.E.”
Again, we do not possess the original LXX, but copies of copies*® handed down
in the Christian churches. Our oldest complete biblical MSS are Greek trans-
lations from the fourth century c.E., although LXX fragments from the second
and first centuries B.C.E. have been recovered (Tov 1992: 136). The various
witnesses to LXX may be compared to reconstruct, more or less, the original
Greek.? If we then retranslate this work into Hebrew, we obtain a text often dif-
ferent from that preserved among the Jews. Some differences are the result of
translators’ license, others of translators’ error, but many are faithful renditions
of a lost Hebrew text, the LXX Vorlage (German: “what lay before”).

Though their numbers have considerably dwindled, in Roman days, the
Samaritans were an important and populous subgroup of Jews. The Samaritan

HUnless otherwise indicated, dates throughout this commentary are B.C.E.

B0On the question of whether the autograph contained word divisions or instead employed
“continuous writing,” see Tov (1992: 108-9). My text-critical discussion often entertains the possi-
bility of continuous writing, as when I posit the migration of letters between words, but the mat-
ter is truly vexed.

%This last statement requires qualification. Here and there, wide divergence among the Ver-
sions shows that the biblical text underwent true literary development even after the first editing
(Tov 1992: 313-49). We will encounter this problem in Exodus 35-40, the building of the Taber-
nacle, where the Greek and the Hebrew accounts differ considerably.

7"Over the next few centuries, the rest of the Hebrew Bible and Apocrypha were put into Greek
as well. Often the entire Greek Old Testament is loosely called the “Septuagint.” Outside the
Torah, however, I shall use the term “Old Greek” (OG).

28And copies of translations of copies—in Latin, Ethiopic, Coptic, Arabic and other languages.

PA complicating factor is that some LXX MSS were revised in Late Antiquity to the Jews’
Hebrew Bible. These “corrections” must be undone in order to recover the original LXX. They
shed light, however, on the pre-medieval Hebrew text.
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Pentateuch (Sam) differs from LXX and the standard Jewish Torah (MT), fre-
quently agreeing with one against the other— unless the question is one of spe-
cifically Samaritan doctrine. Scholars date the prototype of Samto c. 100 B.C.E.,
based primarily on its paleo-Hebrew script and affinities with some Dead Sea
Scrolls (Sanderson 1986: 28-35). Like LXX, Sam is not one MS, but a family
of closely affiliated MSS.

During the past fifty years, the Qumran caves near the Dead Sea have yielded
hundreds of scrolls and scroll fragments dating from the mid-third century B.C.E.
to 68 c.E. Among these are over a dozen MSS of Exodus, all fragmentary, all
different from one another and all in partial agreement and disagreement with
LXX, Sam and MT. Phylacteries and mezuzoth from Qumran and Masada
also contain portions of Exodus 12-13 and 20.3

LXX, the Dead Sea Scrolls, Sam and MT jointly attest to a spectrum of read-
ings in Greco-Roman times. These textual witnesses cannot be derived one
from another. They rather share a common source, the object of our text-
critical quest. It may not be the pentateuchal autograph, only an intermediate
exemplar, but textual criticism can take us no further.

To this point, the picture is much as we would expect: MSS increasingly di-
verge the more they are removed from their ancient prototype. But the picture
appears to change abruptly in the early second century c.E. Scrolls from Wadi
Murabba‘at and Nahal Hever are almost identical to the later MT, and all
subsequent evidence attests to the relative homogeneity of the biblical text
throughout the (non-Samaritan) Jewish world (Cross 1964). Can it be that all
variant MSS were suppressed in a coup, from one end of the Diaspora to the
other? If not, what really happened?

Rabbinic Judaism arose after the Second Temple was destroyed by the Ro-
mans in 70 C.E. This crisis unleashed certain tendencies, stifling others. A
group of sages known to posterity as the Tanna’im became, in the late first and
early second Christian centuries, the arbiters for succeeding generations of
what was Jewish and what was not (Cohen 1987: 214-31). Dissident groups
such as the Samaritans and later the Qara’ites were excluded from the fold. I
suggest, then, that we imagine a wave phenomenon, coincident with the rise
of Tanna’itic hegemony, resulting in the near-total standardization of all He-
brew MSS.?! This version naturally required a few centuries to expel its rivals
from the far-flung reaches of the Diaspora. But it so far outstripped its compet-
itors in prestige, the Tanna’itic Bible became the natural basis for all scholarly

These amulets are valuable textual witnesses, subject to one caution: by Jewish law, they
may be written from memory. A degree of variation is therefore expected.

'n fact, the proto-Tanna’itic Bible had apparently attained considerable authority before the
destruction of the Second Temple (Tov 1992: 187-97). Some 60 percent of the Qumran scrolls
are of this type, as are all the texts from Masada (destroyed 73 c.E.). Moreover, as we have noted,
Rabbinic tradition records that Temple scribes were entrusted with correcting biblical MSS
(b. Pesah. 112a; b. Ketub. 19b, 106a), presumably in conformity to the three scrolls of the Temple
courtyard, which themselves differed trivially (see Tov pp. 32-33). Thus the Tanna’im acceler-
ated and consummated a process already under way.
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work on the Hebrew text, whether by the Rabbis, the Qara’ites or the Church
Fathers. Deviant MSS were no doubt preserved by some communities until
they wore out. But they were not copied or cited by the experts of the day;
hence, their readings have not been passed down. The appearance, from our
perspective, of the Jews instantaneously adopting a uniform biblical text is
probably the combined result of natural selection and the incompleteness of
the record.’?

After the Dead Sea Scrolls, we possess no Hebrew biblical MSS until the
early Middle Ages. For the interim, we have only the indirect testimony of an-
cient translations and citations. A Targum (Tg.) is a Jewish translation of the
Bible into Aramaic, the vernacular of the pre-Islamic Near East. Dating Targu-
mic literature is extremely difficult (Alexander 1992). Our three complete Tar-
gumim of the Torah are the fairly literal Tg. Ongelos (c. 100 C.E.?), the far freer
Tg. Neofiti I (c. 300 c.E.?) and the much-embellished Tg. Pseudo-Jonathan
(completed c. 700 c.E. but with older antecedents). There are also Targumic
fragments from the Cairo Genizah (Klein 1986) and the so-called Fragmentary
Targum (Klein 1980), akin to Neofiti I and Pseudo-Jonathan.® These translations
vary from MT in minor but interesting ways, confirming that the standardiza-
tion of the Bible was an uneven process, and less thorough than surviving He-
brew MSS might suggest. The same is evident from deviant scriptural citations
in the Talmuds (see Aptowitzer 1970).

Other translations roughly contemporary with the Tgs. and of comparable
utility are the Vulgate (Vg) of St. Jerome, the Peshitta or Syriac Version (Syr)
and “the Three.” Vg was produced c. 400 C.E. and generally supports either
MT or LXX; hence, it is of little independent value for the textual critic. Syr
(c. 200 c.k.) often differs from both MT and LXX, but it is also less literal,
especially in younger MSS. Closest of all to MT, and therefore of least value
for us, are “the Three”: Jewish revisions of LXX ascribed to “Theodotion” (c. 50
B.c.E.),** Aquila (c. 125 c.E.) and Symmachus (c. 200 c.E.), fragmentarily pre-
served in the original Greek and in Syriac translation.

Throughout Late Antiquity and the early Middle Ages, the Hebrew bibli-
cal text was undergoing near-total standardization, down to the merest details.
Perhaps as early as c. 700 C.E., groups of Rabbinic and Qara’ite Jews confirmed
the basic consonantal text, refined safeguards for accurate copying and de-
veloped symbols enshrining received pronunciation,’’ cantillation, syntactical

32And there is another factor. By law, not only must biblical MSS be copied from older texts,
they must also be corrected to existing texts (haggahd). Over time, this would inevitably create
uniformity, irrespective of the antiquity of particular readmgs just as interbreeding produces
genetic homogeneity in laboratory animals.

»*The Samaritans have their own Targumic tradition, often helpful in elucidating the Samari-
tan Torah. Targumic literature exists at Qumran, too, but not for Exodus.

HThe attribution is spurious, for the historical Theodotion lived in the late second century C.E.

»The familiar Hebrew vowel pointing, the “Tiberian” vocalization, is only one of three basic
Massoretic systems. The other two, the “Palestinian” and “Babylonian,” are less well attested (see
Tov 1992: 39-49).
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analysis,*® even scribal quirks.’” The era of the Massoretes (< ba‘dlé hammasséra
‘tradition experts’) reached its peak c. 900 c.E. Massoretic texts became stan-
dard for all Jewish communities retaining knowledge of Hebrew, except for
the Samaritans. One should remember, however, that, despite its standardiza-
tion, MT is an abstraction, a type of text attested in about six thousand medi-
eval exemplars that disagree in numerous but relatively minor ways (Tov 1992:
23). Properly speaking, a Massoretic text is any biblical text accompanied by
vocalization, trope and marginal annotation in the style of the Massoretes.

Few ancient variant readings survive in the MT tradition; most differences
among MSS are new mistakes or developments, and in any case are rarely more
serious than “Egypt” vs. “land of Egypt” (Goshen-Gottstein 1967: 280 n. 4,
285, 287). But we should remain open-minded and alert. Individual readings,
though generally transmitted “genetically” from parent to daughter MS, may
also leap “infectiously” from MS to MS, as when a scribe compares existing
texts or consults his memory. Thus, even if Rabbinic authority prevented devi-
ant MSS from being reproduced in toto, individual variants apparently found
shelter here and there in otherwise Massoretic texts. We in fact find sporadic
agreement between MT MSS and LXX, Sam, the Dead Sea Scrolls, etc.® In
any case, since there is no such thing as the MT, it is arbitrary to select one
prestigious text—the Aleppo Codex, the Leningrad Codex, the Second Rab-
binic Bible, etc. —as sole witness.

By and large, the invention of printing halted the evolution of the Hebrew
biblical text. Since the Second Rabbinic Bible (Venice, 1524), all published edi-
tions have differed in only the most minor of details, such as optional spellings.?’

How, then, do we reconstruct the elusive autograph, some 2,500 years old?
It is plain that disagreement among biblical MSS, though a perennial theolog-
ical embarrassment, is our most precious resource. We begin by culling vari-

ants, first from the families of Hebrew MSS—MT,*® Sam*! and the Dead Sea

3On the “trope,” see Tov (1992: 67-71). As with the vocalization, several systems competed in

the Middle Ages.

$7Large, small, suspended, broken or dotted letters, final letters in midword, etc. (Tov 1992
54-58). Even before 700 c.E., the Talmuds attest to the Jews’ concern with exact spelling and let-
ter form.

%Because virtually all involve synonymous readings—“Pharach” vs. “Egypt's king,” etc.—
Goshen-Gottstein (1967) is doubtless right to see the hand of coincidence; i.c., the same variant
has arisen twice spontaneously. But we must consider each case on its own merits.

For a selection of variants from earlier printed editions, see Ginsburg (1994).

0The Hebrew edition used by me and most scholars, Biblia Hebraica Stuttgartensia (BHS), is
based on the “Leningrad Codex” (B 19a). This MS has no unique claim to authority, but is our
oldest dated and complete exemplar of MT (1009 c.E.). Readings from other MSS are cited from
Kennicott (1776-80), de Rossi (1784-85) and the BHS apparatus—but only selectively, as when
they appear to support another ancient witness. A better procedure would have been to compare
all MT MSS among themselves prior to bringing other traditions to bear—the approach of the
Hebrew University Bible Project—but this would have been prohibitively laborious.

#1Sam is cited from the edition of von Gall (1918), the Samaritan Targum from Tal (1981).
For corrections to von Gall, see Baillet (1982).
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Scrolls.** We then turn to the ancient translations—witnesses to LXX,* “the
Three,”* Vg,* Syr*® and Tgs.¥ —which must be translated back into Hebrew
to be made useful.

And there is one more step. While we lack pre-Roman-era biblical MSS,
Hebrew inscriptions going back to the tenth century B.C.E. prove that Israelite
spelling conventions and letter shapes changed considerably over time. Some
problems of interpretation arise, and others resolve themselves, once we re-
adjust the orthography to ancient norms.

Having assembled a gamut of variant readings, we must judge among them.
Here it is helpful to know the observed foibles of scribes (see Tov 1992: 233-91):

1. A scribe may inadvertently transpose letters or words (metathesis).

2. A scribe may inadvertently drop material between similar sequences of
letters (haplography).

3. Ascribe may inadvertently duplicate sequences of letters (dittography).

4. A scribe may confuse similar-looking letters or words. Far less often, he
may confuse similar-sounding letters or words, giving rise to the suspi-
cion that, Jewish law notwithstanding, texts were occasionally dictated or
written from memory (cf. b. Meg. 18b; y. Meg. 4:1, 74d).

5. A scribe may misdivide words. This phenomenon suggests that the au-
tograph lacked word divisions, like phylacteries and mezuzoth. But, since
no surviving MS or Israelite inscription employs “continuous writing,”
we might also attribute misdivision to the occasional crowding of words.

6. A scribe may deliberately shorten a text to eliminate a perceived re-
dundancy. This is far more common in translation than in Hebrew
transmission.

7. A scribe may expand a text for various reasons: to supply information
(e.g., identify speakers), update language or spelling or replace a rare
word with one more familiar. Sometimes, he may incorporate a variant
from another MS, or make an interlinear or marginal remark that a
later copyist will naively insert into the body of the text.

In the absence of obvious mechanical error (types 1-5), critics generally
favor the shorter reading (lectio brevior) over the longer, and the more difficult
reading (lectio difficilior) over the expected — provided that the short or difficult
reading also makes sense, and taking into account the peculiarities of each

*2Most of these are published in the series “Discoveries in the Judaean Desert” (DJD).

1 have consulted both the Cambridge (Brooke and McLean 1909) and Géttingen (Wevers
1991) editions of LXX. In addition, Wevers's commentaries on LXX Exodus (1990, 1992) are
invaluable.

*Cited from Field (1875), which requires some updating. On Theodotionic Exodus, see
O’Connell (1972).

*SR. Weber, Biblia Sacra (Stuttgart: Deutsche Bibelgesellschaft, 1983).

*The Old Testament in Syriac I, 1 (Leiden: Brill, 1977).

71 have used the editions of Sperber (1959), Rieder (1974), Diez-Macho (1970} and Klein
(1980) for Tgs. Ongelos, Ps.-Jonathan, Neofiti | and the Fragmentary Targum, respectively.
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manuscript tradition.”® The “rules” cannot be and never are applied mechan-
ically, however. In the final analysis, textual criticism is neither science nor
art, but a form of divination, i.e., a pseudo-science in which the honest practi-
tioner does not fully believe. ‘

Accordingly, although we proceed as if attempting to reconstruct the origi-
nal, our aspirations must be considerably humbler. More often than not, the
result of our labors is a spectrum of possible readings, some not even attested
but rather invented by the critic to solve a problem (conjectural emendation).
The mark t before a TEXTUAL NOTE indicates that, although my translation
follows standard MT (i.e., BHS), there is room for doubt. Where the transla-
tion diverges from BHS, the TEXTUAL NOTE is preceded by t1.

However copious, my TEXTUAL NOTES do not contain all variants. 1
have been selective, focusing on those affecting translation and interpretation.
But I have taken pains to incorporate most of the evidence from the newly
published Dead Sea Scrolls, since it is not available in previous commentar-
ies. I generally do not treat matters of optional spelling (e.g., Smwt-vs. §mt) or
of minor, synonymous readings (el vs. I»>-, omission or addition of ’ét, etc.).

After TEXTUAL NOTES comes SOURCE ANALYSIS, wherein we delve
beneath the surface of the (supposed) pristine text.

SOURCE ANALYSIS

My earlier reference to the editing of the Torah after the Babylonian Exile
probably surprised some readers. Judeo-Christian tradition records that Moses
penned the Torah at God’s dictation in the fifteenth century B.C.E. The criti-
cal enterprise called SOURCE ANALYSIS has impugned the credibility of
this belief, however.

Many cultures tell of a founder-hero wielding unusual powers and authority
who established mores for future generations. The motif’s universality obliges
the historian to regard such stories skeptically. For the Torah, there is ample
evidence that Moses did not write Genesis, Exodus, Leviticus, Numbers and
Deuteronomy, at least not in the form we have them. First, the Torah’s spell-
ing conforms, on the whole, to norms of the fifth to third centuries B.C.E., a
millennium after Moses supposedly lived (Andersen and Forbes 1986; Tov
1992: 224). Thus, even if Moses was the author, later scribes must have
updated the spelling, like modern editors of Shakespeare.

This fact alone would not trouble some traditionalists, although the Torah’s
letter-for-letter accuracy is an article of faith for many Orthodox Jews. A greater

*For example, Syr is more given to bath accidental haplography and deliberate expansion than
the other Versions. Sam expands primarily for two purposes: to harmonize divergent or incom-
plete accounts of the same event, and to reinforce matters of Samaritan doctrine. LXX, though
fairly literal, occasionally compresses in the interests of economy or expands in the interests of
clarity. And most variation in the MT family involves either optional spellings or nonsensical mis-
writings; deliberate changes are rare.
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difficulty is the presence of ostensible reflections upon the Mosaic era from
the perspective of a later age. For example, Gen 12:6; 13:7 recall of the Patri-
archal period, “the Canaanite was then in the land” —whereas, from Moses’
viewpoint, the Canaanites should be still in the land. Similarly, Gen 36:31
tells of “kings who reigned in the land of Edom before a king ruled for Israel’s
Sons,” even though Moses supposedly lived centuries before the Israelite
monarchy. Deuteronomy repeatedly calls Transjordan “the Jordan’s other side,”
although Moses is standing in Transjordan (Deut 1:1, 5; 3:8, 20, 25; 4:41, 46, 47,
49; 11:30). And the Torah narrates Moses’ death and claims that none like him
ever arose again, once more betraying the perspective of a later time (Deut
34:5-12).

Tradition lightly dispels these difficulties, invoking Moses’ prophetic powers.
The logic is unassailable, if only we allow for the supernatural. In theory, a
true prophet could have predicted the Canaanites’ demise, the coronation of
Saul, his own death and Persian-period spelling. But the critical historian is
rather drawn to conclude that the Mosaic authorship of the Torah is just an-
other legend, or at best an exaggeration. In fact, the Pentateuch never explains
how it came to be written.*’ The earliest allusions to a Mosaic Pentateuch
come from the postexilic period, when most scholars date the Torah’s editing
and promulgation (Ezra 3:2; 6:18; 7:6; Neh 1.7, 8; 8:1, 14; 9:14; 10:30; 13:1, etc.).

If Moses did not write the Torah, who did? Most likely several people, for, as
is well known, the Pentateuch is rife with internal contradictions and dupli-
cations (doublets). Each, taken alone, proves nothing; traditional Jewish and
Christian scholars have effectively dealt with most of them piecemeal. Cumu-
latively, they constitute a major challenge to the tradition of a single Author. It
rather appears that an editor (or multiple editors) produced the Torah by com-
bining several written sources of diverse origin, relatively unretouched, into a
composite whole. This is the Documentary Hypothesis.>’

The number of sources appears to have been small. First, no story is told
more than three times. Second, it is hard to imagine an editor countenancing
so many duplications and inconsistencies were he at liberty to weave together
isolated fragments from dozens of documents. Third and most important, if we
arrange the doublets in four columns and then read across, continuity and
consistency replace contradiction and redundancy. These columns approxi-
mate the original sources.’!

“?Moses is said to have inscribed or commanded a “Direction” (t6rd) in Deut 1:5; 4:8, 44; 27:3,
8, 26; 28:58, 61; 29:20, 28; 30:10; 31:9, 11, 12, 24, 26; 32:46; 33:4. But there is no reason, apart from
the claim of tradition, to find here an allusion to the whole Pentateuch. Deuteronomy itself is the
more likely referent.

50For a pellucid exposition of the evidence, see Friedman (1987, 1992).

5! This is an oversanguine picture of source analysis. While it is true that we can eliminate
almost all blatant contradictions, to demonstrate continuity within each reconstructed document is
more difficult. Moreover, different readers have different senses of what constitutes unacceptable
contradiction or duplication. I, personally, am untroubled by small inconsistencies, while Ger-
man scholars as a class demand maximal efficiency and consistency from the pristine documents.
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While the exact process by which the Torah coalesced is impossible to re-
construct, here is a commonly accepted model which I think pretty close to the
truth. After the demise of the Northern Kingdom of Israel (721 B.c.E. [2 Kings
17}), refugees brought south to Judah a document telling the national history
from a Northern perspective (Procksch 1906; Friedman 1987, 1992). We call
this text “E” and its author the “Elohist,” because God is called (ha)’¢lohim
‘(the) Deity’*? prior to Moses” day and sporadically thereafter. In Judah, a scribe
we call “Redactor’*” combined E with a parallel, southern version, “J,” which
calls God “Yahweh”>? throughout (except in some dialogue). We call J's
author the “Yahwist.” The composite of J and E is known as “JE.”

Precisely a century later (621 B.C.E.), a work called “D,” essentially the Book
of Deuteronomy, was promulgated to supplement JE. It purports to be Moses’
final testament deposited in the Tabernacle (Deut 31:24-26) and rediscovered
after centuries of neglect (2 Kings 22). In fact, D appears to be a rewritten law
code of Northern origin, with stylistic and ideological affinities to E. The author/
editor of D, the Deuteronomistic Historian, also continued Israel’s history
down to his own era, producing the first edition of Deuteronomy through
2 Kings (a second edition was made in the Exile [Cross 1973: 275-89]). Some
think JE was also reworked, so that the Deuteronomistic work properly began
with Creation (e.g., Fuss 1972; Rendtorff 1990; Blum 1990; Johnstone 1990,
1992). If so, however, the editor added relatively litile in Genesis-Numbers.

If D was intended to complement and complete JE, another work, the Priestly
source (P), attempted to supplant JE with its own partisan account of cosmic
and national origins (Friedman 1981). The date of P is disputed, with most
scholars favoring a late preexilic, exilic or early postexilic date (i.e., ¢. 700-
400). Subsequently, a second priestly writer, the final Redactor (R), thwarted
P’s purpose by combining it with JE, inserting additional genealogical and
geographical material (Friedman 1981, 1987). The Redactor also detached D
from Joshua-2 Kings, producing the Pentateuch.>*

For Exodus, our main concern is with P, E and ], although there is some
D-like language, too (see SOURCE ANALYSES to 12:1-13:16, 15:22-26; and
chaps. 19-24, 32, 33-34 and APPENDIX A). It is likely, moreover, that the Song
of the Sea (15:1b-18) originally circulated independently and should thus be
considered another source. P is the document most easily recognized, thanks to
its characteristic vocabulary, style and agenda (McEvenue 1971; Paran 1989;
Levitt Kohn 1997). P’s main concern is mediating the gulf between God’s

520n this translation, rather than “God,” see NOTE to 1:17.

**In German Jahweh —hence “J.”

**Many scholars detect the Priestly hand in Joshua (e.g., Blenkinsopp 1976; LohfAnk 1978),
while Friedman (1998) argues that the Yahwistic source continues through Joshua, Judges and
Samuel. If so, we may require more complex scenarios: e.g., Redactor’® used only half of J, leaving
the second part for the Deuteronomistic Historian; or the priestly Redactor edited Genesis—2 Kings,
but inserted very little into Samuel-Kings, just as the Deuteronomistic Historian may have incor-
porated JE virtually unretouched into his longer work (Freedman 1962: 717).
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holiness and the profane world through priestly sacrifice. P stresses distinctions
of clean and unclean, the centrality of Tabernacle service.and the exclusive
right of the house of Aaron to officiate. Its rather austere Deity sends no an-
gelic messengers. P also evinces a scholarly interest in chronology and geneal-
ogy. Since P’s “voice” seems somehow louder than JE’s, in my translation it
appears in boldface.” In JE, in contrast, sacrifice is offered by a variety of men
in a variety of places. There is more interest in narrative and character por-
trayal, less in ritual, chronology and genealogy. God communicates through
angels, dreams or direct revelation. JE is set in regular typeface.’

The most striking difference among J, E and P involves the divine name. E
and P hold that the name “Yahweh” was first revealed to Moses (3:14-15 [E];
6:2-3 [P]). Previously, God was called “God (’¢l),” “God Shadday (’¢l $ad-
day)” or “(the) Deity ([ha]’¢lohim).” In ], however, the earliest generations of
humanity already use the name “Yahweh” (Gen 4:26, etc.); Moses is merely
granted a more detailed revelation of God’s attributes (Exod 34:6-7). Conse-
quently, virtually any text prior to the Burning Bush containing the name
“Yahweh” is from J. When it comes to the Mountain of Lawgiving, however, ]
and P line up against E and D: ] and P call it “Sinai,” while in E and D it is
“Horeb.” A final difference between ] and E is that the former calls Moses’
father-in-law “Reuel,” while the latter uses “Jethro” (Jethro/Reuel does not
appear in P or D).

Because separating ] from E is difficult outside of Genesis,”” prudence
would dictate partitioning Exodus simply between P and JE. I have neverthe-
less undertaken the dubious task of disentangling ] from E, because the results
are surprising. If ] is the dominant voice in Genesis, in Exodus we probably
have more E than ]. This flies in the face of all previous scholarship, which
unanimously ascribes the bulk of non-Priestly Exodus to ] (but now see R. Fried-
man [998: 314). This is simply an unexamined dogma, however, put baldly in
Noth’s (1948: 28) methodological postulate: “In Zweifelsfalle eher fiir | als fiir
E zu entscheiden ist” (emphasis in original).’® Why? Jettisoning the axiom, we
find far more E than ] in Exodus. Recurring idioms, characters and themes all
point to the Elohist.>

% also put in boldface the contribution of R, whose style is so similar to P’s that some scholars
do not distinguish between them (for a critique, see Propp 1997). On Knohl’s (1987, 1995) parti-
tion of P into two strata, see APPENDIX A, vol. II.

%6Because neither ] nor E is fully preserved, because their styles are very similar and because it is
particularly hard to separate them in Exodus (see below), I do not distinguish ] from E by typeface.

"Even in Genesis, some deny the existence of an Elohistic source (e.g., Rudolph 1938; Carr
1996; cf. Van Seters 1992). But I Aind E necessary to explain the complementary distribution of
divine names and doublets (see, e.g., Speiser 1964: xx—xxxvii).

58In dubious cases, one must opt for | rather than for E.

*D. N. Freedman (privately) observes that, unlike J, the Elohistic and Priestly sources regard
the revelation to Moses as epoch-making. We might therefore expect E and P to provide more
detail about Moses and the Exodus, and consequently to be better represented in Exodus than in
Genesis.
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The chain of evidence begins with 3:15-17, the classic Elohistic text in which
God first reveals his name to Moses at “the Deity’s mountain . . . Horeb” (3:1):
“And Deity further said to Moses, ‘Thus you will say to Israel’s Sons: “Yahweh
your fathers’ deity . . . has sent me to you”; this is my name to eternity, and this
is my designation age (by) age. Go, and you will gather Israel’s elders and say
to them, “Yahweh your fathers’ deity appeared to me . . . saying: . . . T acknowl-
edge, acknowledge you (pagéd pagadii ’etkem) and what is done to you in
Egypt . . . I will take you up (Pa‘dle[h] ’etkem) [from Egypt].””’” The reference
to ’élohim (v 15) creates a presumption of Elohistic authorship, confirmed by
the explicit allusion to Gen 50:24-25 (E): “And Joseph said to his brothers,
‘I am dying, but Deity will acknowledge, acknowledge you (paqéd yipqod
’etkem) and take you up (wahe¢ld ’etkem) from this land to the land which he
swore to Abraham, to Isaac and to Jacob.” So Joseph adjured Israel’s sons, say-
ing, ‘Deity (’&lohim) will acknowledge, acknowledge you (paqad yipgad . . .
’etkem); and you will take up my bones from here.””

From 3:15-16, we also learn that the elders are Moses’ assistants in E. In
3:18, Moses is told to take them before Pharaoh, to announce that “Yahweh
the Hebrews’ deity happened upon us.” He delivers this message in chap. 5,
which must also be E, even though the elders are unaccountably absent.

We will skip, for the moment, the rest of the Burning Bush scene and the
Ten Plagues. Exod 13:17-19 recounts Israel’s departure from Egypt, again in-
voking Gen 50:25 by the key terms paqod yipqod ’etkem and ’¢lohim: “And it
happened, in Pharaoh’s releasing the people, and Deity did not lead them the
way of the land of Philistines. . . . And Moses took Joseph’s bones with him, for
he had adjured, adjured Israel’s sons, saying, ‘Deity (’¢l6him) will acknowl-
edge, acknowledge you (paqod yipqéd ’etkem)’” E is also present in the
following account of the Sea event, where the non-Priestly material seems
composed of two strands. One is presumably E and the other ] (see SOURCE
ANALYSIS to 13:17-15:22).

After the Sea, the Massah-Meribah episode (17:2-7) mentions Horeb and
the elders, both signs of E. And we meet a valuable cross-reference in 17:5:
Moses is to strike the rock with “your rod, with which you struck the Nile,” i.e.,
turned it to blood. I would infer that the non-Priestly plague of blood (7:14-18,
20b~21a, 23-24) is Elohistic, along with the rest of the JE Plagues cycle (on
the unity of the non-P plagues, see SOURCE ANALYSIS to 7:8-11:10). This
includes the non-Priestly paschal legislation associated with the tenth plague,
which features the elders (12:21-23, 25-27).

The plague of blood contains yet another cross-reference: Moses is to use
“the rod that turned into a snake” (7:15). This takes us back to the Burning
Bush, where Moses’ rod, also called “the Deity’s rod” (4:20), underwent such
a transformation (4:2-5). This wonder is part of a continuous account of how
Aaron came to be Moses’ spokesman (4:2-16), and, confirming our thesis,
Aaron plays a minor role in Exodus 5 and the Elohistic portions of chaps. 7-
12. The references to the divine rod and Jethro (not Reuel) in 4:17-18 are
further signs of E.
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Returning to Exodus 17, we note that the Amalek incident (vv 8-16) refers to
matté(h) ha’élohim ‘the Deity’s rod’ an expression paralleled in 4:20. Present
are not only Moses and Aaron but also Hur and Joshua, whom we may add to
our Elohistic dramatis personae. Exodus 18 mentions “the Deity’s mountain”
and Jethro, both signs of E. And chaps. 19-20, the theophany at Sinai/Horeb,
is composed of several strands, one of which includes *¢lghim (19:3, 17, 19;
20:1, 19-21) and the elders (19:7) and should be E. Exod 24:13-14 and chap.
32 also display the earmarks of E: Aaron, Hur, Joshua, the elders and “the
Deity’s mountain.” Exod 33:6 names “Horeb,” while 33:7-11 tells of Joshua
assisting Moses in the Meeting Tent (cf. 24:13).

This does not exhaust the Elohistic matter in Exodus. Most commentators
ascribe to E the midwives story (1:15-21), which mentions ’¢l6him and the
fear of God (cf. Wolff 1975). Other episodes (Marah, Manna) may also be
Elohistic, but the evidence is less clear (see SOURCE ANALYSES to 15:22~
26 and 15:27-16:36).

Admittedly, my thesis is neither proven nor provable. Quite possibly, both ]
and E told of Aaron, Joshua, the elders and/or the divine rod, in which case
partition becomes impossible. But I would point to the attractive simplicity of
my analysis, and would in any case submit that Noth’s axiom needs reconsid-
eration. Simplicity is crucial—for I do not insist that the classical JEPD hy-
pothesis is correct. It is merely the simplest model that accounts for most of the
evidence. Under SOURCE ANALYSIS, while I justify source assignments in
detail, I also air many doubts. My intention is to expose the Documentary Hy-
pothesis in both strength and weakness. Having undertaken source criticism in
a fairly traditional mode in the body of the commentary, I shall assess its suc-
cess or failure in APPENDIX A (vol. II). There I will consider challenges to
the standard model®® and also the vexed matter of the sources’ dates.

After taking the Torah apart, our next task is to reassemble it under RE-
DACTION ANALYSIS.

REDACTION ANALYSIS

Exodus is really five different works: the entire Book of Exodus, P, JE, ] and E.%!
REDACTION ANALYSIS traces the evolution of Exodus from its original,
hypothetical components into the book as we have it. Attempting to make
sense of the whole, we will discover nuances of which the editors themselves
may have been unaware, but which were often remarked upon by traditional
Christian and Jewish interpreters.

891 will especially weigh the possibility that some of my “Elohistic” stratum is rather connected
with the “Proto-Genesis” redactional layer detected in Genesis by Carr (1996).

®'Strictly speaking, the portions of Exodus ascribed to ], E, P and probably JE are not true
“books,” i.e., independent scrolls, but segments of longer works.
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How were the editors able, psychologically, to incorporate contradictory ac-
counts and laws? Perhaps they felt that, in recording dimly remembered
events of antiquity, it was safest to preserve multiple versions. And if, as many
think, the Torah’s compilation was concurrent with the coalescence of Israel-
ite and Judean society (e.g., Friedman 1987), reliance upon multiple sources
might have enhanced its authority. At any rate, at the expense of coherence
and consistency, the Torah has achieved richness, mystery and an appeal to
multiple sensibilities.

Some regard the final Redactor as an artist, even a genius. I do not. He was
a writer, i.e., a scribe, but not an author. His raw materials were already highly
polished works of art, which he had but to transcribe. As for the arrangement
of the text, most of his decisions were dictated by his sources.®? Nevertheless,
the end product is art of the highest caliber—or so our Judeo-Christian condi-
tioning obliges us to feel.

NOTES AND COMMENTS

The bulk of the commentary is taken up by NOTES and COMMENTS,
whose scope is less restricted than TEXTUAL CRITICISM, SOURCE ANAL-
YSIS and REDACTION ANALYSIS. Under NOTES, I explore various techni-
cal matters of interpretation: the meanings and etymologies of words, syntactic
analysis, wordplay, resonances with other passages—in fact, any issue that can
be dealt with briefly. I reserve COMMENTS for more general or extended dis-
cussions. NOTES and COMMENTS will be the sections of greatest interest

for most readers.

APPENDICES

There are five appendices which will appear in volume II, each devoted to a
meta-issue raised by Exodus.

APPENDIX A questions the validity of the Documentary Hypothesis and
the source-critical enterprise. We will ask how many strata the Torah contains,
when and where they were written and whether they are better conceived as
independent documents or as editorial layers. We will also see how the hy-
pothesis has weathered recent challenges and try to establish limits for what
source critics may reasonably claim as the fruit of their labors.

APPENDIX B addresses the date and historicity of Israel’s departure from
Egypt. We will consider matters of chronology and geography, and how the

2Here the Redactor differs from, the collage artist, whose achievement is the use of found
materials, not necessarily objets d'art, in surprising and affecting ways.
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Exodus tradition squares with contemporary archaeology’s picture of emergent
Israel. .

APPENDIX C characterizes Israelite monotheism and attempts to discover
its historical origins. Connections with the ancient Egyptian and Semitic cul-
tural milieus will be explored, along with the emergence of Covenant theol-
ogy. God’s names will also be discussed.

APPENDIX D provides an overview of the Exodus theme in the Bible, par-
ticularly in the Prophets.

APPENDIX E contains additions, corrections and afterthoughts to volume 1.

CONCLUSION

My main intent has been to write a useful work. I have fancied myself the
moderator of a vast, millennial colloquium. Josephus, Aqiba, Origen, Rashi,
Calvin, Wellhausen and Albright are here, alongside some outsiders too prom-
inent not to be invited: Baruch Spinoza, Sigmund Freud, Cecil B. De Mille,
etc. Each injects a word, but I control the discussion and have written up the
proceedings.

The result, like Exodus itself, is a pastiche. Rather than summarize and
evaluate my predecessors’ works, I have often cannibalized (or, if you prefer,
recycled), lifting insights from original contexts and putting them to uses of
which their authors would surely disapprove.®® So I hereby apologize to the
living and the dead. Sometimes I merely cite an important treatment without
responding, so that students may know where to find further discussion.®* Con-
sequently, these volumes should be regarded, not as the last, but as the first
word on Exodus.

Finally: an innovation of which I am quite proud is labeling extreme lines
of conjecture SPECULATION. Controlled fantasy is relatively benign, and in-
deed it prepares us for future discoveries. Speculation is harmful only when it
parades as certainty.

9To illustrate: when 1 say “cf. Jones,” T am not necessarily quoting or even agreeing with
Jones. Rather, I am indicating that Jones has said something similar or relevant to my own point.
In contrast, “see Jones” or simply “Jones” conveys my endorsement.

In these respects, my work differs from Greenberg (1969) and Childs (1974), who are more
interested in the history of interpretation for its own sake. In particular, my commentary gives a
misleading impression of medieval Jewish exegesis, from which I have culled only insights rele-
vant for the modern critic.
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PART 1. ISRAEL IN EGYPT
(EXODUS 1:1-11:10)

I. As ever they oppressed him, so he
multiplied (1:1-14)
.

1 (®And these are the names of Israel’s sons coming to Egypt with Jacob;
man and his house they came: ZReuben, Simeon, Levi and Judah, *Issachar,
Zebulon and Benjamin, ‘Dan and Naphtali, Gad and Asher. *Now, all of
the soul coming from Jaceb’s thigh was seventy souls. But Joseph was in
Egypt. ®/And Joseph died, and all his brothers, and all that generation. "®P)But
Israel’s sons bore fruit and swarmed and multiplied and proliferated greatly,
greatly, so the land was filled with them.

80)'Then arose a new king over Egypt who did not know Joseph. “And he said
to his people: “See: the people of Israel’s Sons is greater and mightier than we.
19Let us be wise concerning him, lest he multiply and, it may happen, should
war come, he too be added to our enenties and fight against us and go up from
the land.” !'So they set over him corvée masters in order to oppress him with
their tasks, and he built storage cities for Pharaoh: Pithom and Raamses. 12But
as ever they oppressed him, so he multiplied and so he burst out, and they
dreaded from before lsrael’s Sons. B®P)And Egypt made Israel’s Sons work
through duress, *for they emnbittered their lives through hard work in mor-
tar and in bricks, and with all work in the field —in short, all their work with
which they worked them through duress.

ANALYSIS

TEXTUAL NOTES

t1:1. And. We do not know if wa- ‘and’ is original. MT and Sam have the
conjunction; LXX and Kenn 108, 264 do not (probably also 4QpaleoGen-
Exod'). It seems that originally Vg, too, lacked the conjunction, since early
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MSS transliterate the Hebrew name of the book as (h)e(l)lesmoth = ’élle[h]
$amét ‘these are the names’); only sixteenth-century editions, reflecting rena-
scent Christian Hebraism, read ueelle = wa’élle[h] ‘and these’). Gen 46:8 sim-
ilarly begins “And these are the names of Israel’s sons coming to Egypt” in all
traditions; Lev 1:1 and Num 1:1 also begin with “and” in all the Versions. Most
witnesses, however, including MT, lack “and” in Deut 1:1.

There are two possibilities for Exod 1:1 —either (a) “and” has been inserted
into the MT-Sam tradition but was originally lacking, or (b) “and” is original
but has fallen out of the Greek tradition, either because of its absence in
the Hebrew Vorlage of LXX or by choice of the translator. If scenario (a) is
correct, the conjunction might have been inserted in imitation of Gen 46:8
and in the interests of emphasizing the continuity between Genesis and Exo-
dus (Jacob 1992: 3). If, on the other hand, scenario (b) is correct, “and” might
have been dropped to stress the independence of Exodus, or because it does
not determine the tense of a verb as in Leviticus (wayyigra[’]) and Numbers
(waydabber).

twith Jacob. In MT, this phrase is joined to the following, thus: “With Jacob
came man and his house.” This is possible, but feels unidiomatic. I rather con-
nect “man and his house” to “coming to Egypt.”

LXX and 4QExod" read “with Jacob their father,” presumably adding >byhm
as an explanatory gloss. But conceivably ’byhm fell out of the MT tradition
through homoioarkton with the following ’ys.

1:2. Simeon. Sam has “and Simeon.”

tand Judah. LXX lacks the conjunction and thus divides Jacob’s sons into
three groups (assuming the absence of Joseph; see below) —sons of wives, sons
of first concubine, sons of second concubine —with the last name in each set
preceded by “and.” In contrast, MT highlights yahiidé, the eponymous an-
cestor of the yahiidim ‘Judeans, Jews’ (A. Welch, privately). Jacob (1992: 4)
suggests that the pause at Judah also reflects Leah’s pause from childbirth after
bearing Judah (Gen 29:35).

It is difficult to decide which version is original. Note that: (a) the name
“Levi” ends with the letters wy; (b) “and Judah” begins wy, and (c) wand y were
often indistinguishable in Roman-period Hebrew script (Cross 1961a; Qimron
1972). This environment could have induced either the omission or the addi-
tion of the conjunction w-. But Qumran, Sam and Syr supply still more con-
junctions in 1:2-4, even in the absence of letters resembling w/y. In light of
the general tendency to fill out the text, we might opt for the LXX lectio brevior
as slightly more likely to be authentic. But my translation follows MT.

t1:3. Issachar, Zebulon. Sam, Syr and perhaps 4QGen-Exod? precede both
names with w- ‘and’’

and Benjamin. 4QExod® has “Joseph and Benjamin,” while omitting “but
Joseph was in Egypt” in v 5. Thus vv 2—4 become a complete catalog of Jacob’s
sons; Joseph’s prior descent into Egypt is ignored. If this variant is authentic,
then Joseph surely was dropped from the MT-LXX tradition by design, not ac-
cident. The ultimate judgment depends on our assessment of v 5b (see below).
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1:4. and Naphtali. “And” is missing in Kenn 129.

t1:5. coming from Jacob’s thigh. LXX simply reads *laya‘dqob ‘from Jacob’
(cf. Gen 46:26, 27), as perhaps did 4QExod® (Cross 1994: 84, 85). We cannot
decide whether Exod 1:5 (MT) has been influenced by Gen 46:26, or Exod 1:5
(LXX) by Gen 46:26, 27 (Cross 1958: 137-38 n. 31). The difference is not
trivial, however. Gen 46:26-27 properly distinguishes the descendants of Jacob,
which exclude the patriarch, from the house of Jacob, which includes him. It
is the latter that numbers seventy. In contrast, the MT of 1:5 is paradoxical:
Jacob implicitly comes from his own “thigh.” But I have, with reservations,
translated following MT.

twas. Sam has wyhyw ‘were.

tseventy. Three times the Torah gives the total of Israelites who migrated to
Egypt (Gen 46:27; Exod 1:5; Deut 10:22), but the textual witnesses disagree:

(a) MT Gen 46:27; Exod 1:5; Deut 10:22 have “seventy.” Gen 46:1-24 lists
seventy-one male descendants of Jacob; from these must be subtracted
Er and Onan, who died young (v 12), and Joseph and his two sons,
already in Egypt (v 20). Thus, sixty-six “sons” of Jacob accompany him
to Egypt. Adding Jacob, Joseph and his two sons makes seventy male
members of the “house of Jacob” (v 27).

(b) 4QExod" has hms wib‘ym ‘five-and-seventy’ for Exod 1:5.

(c) 4QGen-Exod” reads [sb‘ym] whms ‘[seventy]-and-five’ for Exod 1:5.

(d) LXX Gen 46:27 reads “seventy-five,” featuring five additional names
in the lineages of Manasseh and Ephraim (Gen 46:20). The subtotals,
however, are incorrect. LXX Gen 46:22 gives the total of Rachel’s de-
scendants as eighteen, while in fact there are nineteen names; and in
LXX Gen 46:27, the descendants of Joseph are nine, lhough only eight
are named. LXX Exod 1.5, too, reads “seventy-five,” and MSS vary
between “seventy” and “seventy-five” for Deut 10:22.

(e) Jub 44:33 has “seventy.”

(f) Ezekiel the Tragedian 1. 2 has “seventy.”

(g) Josephus (Ant. 2.214) has “seventy.”

(h) Acts 7:14 has “seventy-five.”

Seventy is a common number in biblical and cognate literatures (Pope
1962b). Cassuto (1967: 8) compares in particular the seventy sons of the Ugaritic
goddess ’Atiratu (cf., too, the 77/88 children of Ashertu in the Canaanite-Hittite
myth of Elkunirsa [Hoffner 1990: 69]) and the seventy sons of Gideon (Judg
8:30) and Ahab (2 Kgs 10:1). If the tally of Hebrew immigrants to Egypt is
based in legend rather than fact, we should expect such a round number, with
a later pedant listing persons by name and calculating subtotals by tribe. At a
still later stage, a scribe in the early LXX-Qumran tradition would have filled
out Gen 46:20 from another genealogy (e.g., Numbers 26) and adjusted Gen
46:22, 27; Exod 1:5 accordingly. He may have been motivated by the consider-
ation that, since Ephraim and Manasseh are Jacob’s adopted sons (Gen 48:5-6),
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their descendants, too, should be included in Genesis 46, even down to
Ephraim’s grandchild (this raises a chronological problem, however: did Jacob
already have great-great-grandchildren [O’Connell n.d.]?).

Another factor in the change of an even seventy to seventy-five might have
been enhanced verisimilitude. We may compare the “about 600,000” Israel-
ites of 12:37 (E) becoming 625,550 in P (38:26). Similarly, 400 years in Egypt
(Gen 15:13 [J}) become 430 in P (Exod 12:40-41).

Still, the very oddity of the figure seventy-five could betoken its authenticity.
If so, a proto-MT scribe deleted the sons of Manasseh and Ephraim in Gen
46:20, and a later copyist, finding only seventy names in Genesis 46, emended
Gen 46:27; Exod 1:15; Deut 10:22 to “seventy.” But it is more characteristic of
scribes, when making conscious alterations, to add than to subtract. On the
whole, “seventy” is the more probable reading.

For the inconsistency of LXX MSS in Deut 10:22, there are two possible
explanations. Either the original LXX had “seventy,” and later scribes removed
the contradiction with LXX Genesis 46; Exod 1:5 in some MSS; alternatively,
the original LXX had “seventy-five” in all three passages, but only Deut 10:22
was corrected to MT in certain traditions.

SPECULATION: The inconsistency of Deut 10:22 in the Greek MSS raises
the possibility that the confusion between “seventy” and “seventy-five” in
the Versions reflects an inconsistent Ur-text. That is, the original MS of the
Torah may have contained both figures, which all traditions have harmonized
in various directions.

A final piece of evidence indirectly proves that the reading “seventy” existed
in the Roman period, corroborating Jubilees and Ezekiel the Tragedian. We
know that Deut 32:8 originally read, “In the Highest One’s distributing land
to nations, in his dividing Man’s sons, he set peoples’ boundaries according
to the number of bané *élohim” (LXX; 4QDt [cf. 4QDH]; Old Latin; a Syro-
Hexaplaric MS [Cambridge University Oriental MS 929]; see Skehan 1959; Day
1985: 175; Duncan 1989: 110; Tov 1992: 269). Bané ’¢lohim may be rendered
“the sons of Deity,” “the sons of gods” or, simply, “the gods.” Today we call such
beings “angels.” There was a widespread Jewish belief that each nation had
its own god or guardian angel (Deut 4:19; Judg 11:24; Mic 4:5; Psalm 82
[Loewenstamm 1992a: 115-16 n. 68]; Dan 10:13, 20; Ben Sira 17:17; Jub
15:31-32; 3 Enoch 17:8; cf. 1 Sam 26:19).

MT, however, refers not to “sons of Deity,” but to “sons of Israel.” Evidently,
a scandalized scribe censored the potentially polytheistic verse. Loewenstamm
compares the bowdlerization of “sons of god(s)” (bané ’élim) of Ps 29:] into
“families of nations” in Ps 96:7 = 1 Chr 16:28.

Where did a copyist find the gall to censor Scripture? Presumably in the
consideration that, after all, he was not really changing anything. There were
seventy nations (e.g., | Enoch 89:59; m. Sota 7:5; contrast 3 Enoch 17:8),
therefore seventy tutelary deities (cf. the seventy sons of Ugaritic *Atiratu). And
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there were seventy sons of Jacob (Tournay 1949: 53; Knight 1976: 3; Day 1985:
146-49, 174-75; Blenkinsopp 1992: 144). In fact, Israel’s population is often
compared to the number of stars, sometimes associated with the angels, though
the figure in mind is not seventy but either 600,000 or infinity (Gen 15:5;
22:17; etc.) (cf. Halpern 1992b: 145, 147 n. 7). For further consideration of
Yahweh'’s celestial retinue, see NOTE to 15:11 and APPENDIX C (vol. II).

tsouls. Missing in LXX, which thus exhibits greater similarity to Gen 46:27.
Either reading could be original (but see the following).

tBut Joseph was in Egypt. So MT, Sam, 4QGen-Exod? and 4QpaleoGen-
Exod'. The phrase was evidently missing, however, from 4QExod’. Hence, as
it includes Joseph in v 2, 4QExod® gives the (false) impression that Joseph
entered Egypt with Jacob. This is so unexpected, it could be original. In that
case, one or possibly two later hands emended the text in consideration of Jo-
seph’s prior descent into Egypt, adding “but Joseph was in Egypt” and simul-
taneously or subsequently excising Joseph from v 3 (Cross 1994: 85).

To complicate matters further, LXX places “but Joseph was in Egypt” at the
end of v 4. The presence of the phrase in two different places in two-different
traditions can only have come about if, behind either MT or LXX, lay a MS
that, like 4QExod®, omitted these words. Later, in one tradition or the other, a
corrector reinserted the words—in the wrong place. Indeed, the phrase wywsp
hyh bmsrym could easily have fallen out, either from v 4b (LXX) by homoio-
arkton with wyhy or from v 5b by homoioteleuton with §b‘ym. The latter pro-
cess would also account for the loss of nps ‘soul’ in the LXX Vorlage (see
previous TEXTUAL NOTE). Since the arrangement in LXX is slightly more
natural (lectio facilior), MT may be superior (O’Connell n.d.). But we really
cannot decide. Indeed, it is possible that the phrase was not in the original text
at all, as in 4QExodP (cf. Cross 1958: 137 n. 31).

1:7. bore fruit and swarmed and multiplied. LXX “increased and became
many and became commen” may reflect a Vorlage inverting wysrsw ‘and
swarmed’ and wyrbw ‘and multiplied’ (cf. Wevers 1990: 3). We cannot be sure,
however, since Greek ginesthai chydaios ‘become common’ is never otherwise
equivalent to Hebrew $aras.

1:8. new king. Sam, Tgs., Symmachus, Aquila and Theodotion agree with
MT, but LXX and Bib. Ant. 9:1 have “another king,” presumably a paraphrase
and possibly derived from Judg 2:10: “another generation arose.” Davila (1994:
19), however, proposes an inner-Greek corruption: nedteros ‘younger’ > heteras
‘another’

1:10. him. In vv 10-12, MT and 4QGen-Exod? speak of Israel in the col-
lective singular, while LXX, Syr, Fragmentary Targum and Tgs. Ongelos and
Ps.-Jonathan use the plural. Sam, although it begins with the singular (‘lyw),
soon switches to the plural (‘nwtm); 2QExod? uses plural verbs in v 12 (see
below). MT, containing the least expected reading, is likely correct. The am-
bivalence may be attributable to the double subject of v 9: “‘am ‘people’ and
bané ‘Sons’ (R. Levitt Kohn, privately). Indeed, ‘am itself is inherently ambig-
uous, being both singular and plural.
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come. Citing incongruence in grammatical number, many emend MT
tigre(’)na to tigra’énni ‘befall us,” following LXX, Sam, Syr and Tg. Ongelos.
But interchange of w and h would be anomalous. More likely, these Versions
are misinterpreting -nd as the Aramaic suffix -na’ ‘us.’ See further NOTE.

t1:11. they set. LXX has “he [Pharaoh] set.” If LXX is correct, then the
plural of MT and Sam reflects harmonization with the plural ya‘anni ‘they
oppressed’ (v 12).

tPithom and Raamses. Ancient witnesses show great variety in their treat-
ment of these names. Tgs. Ps.-Jonathan and Neofiti I identify the cities as Tanis
and Pelusium. LXX transliterates the names, adding “and On, that is, Heli-
opolis,” probably a gloss by an Alexandrian scribe desirous of magnifying his
ancestors’ achievements; Josephus (Ant. 2.203), in the same spirit, even throws
in the Pyramids! The third/second-century B.C.E. historian Artapanus refers to
the building of Heliopolis and Tessan, the latter probably an error for either
Sais (= Tanis) or Goshen. Sam and Sibylline Oracle 5:182 call Pithom “Py-
thon”; Sam. Tg. reads pywm. MT’s “Pithom and Raamses” is the best reading,
as these are the names of actual Egyptian cities (see APPENDIX B, vol. II).

1:12. oppressed him. 2QExod? reads “oppressed them” (™tm [sic]), support-
ing LXX and the Targumim. [ follow MT, however; see TEXTUAL NOTE to
v 10.

the multiplied. Sam has yprh ‘he was fruitful,’ vs. MT yrbh ‘he multiplied.’
Sam has been influenced by pari ‘bore fruit’ (v 7), by the visual and aural
similarity of yprh and yrbh and perhaps by the following yprs. 2QExo0d?, along
with LXX and the Targumim, support MT “multiplied,” but have the verb in
the plural, as throughout vv 10-12. But the reading of MT and 4QGen-Exod?,
ken yirbe(h), creates a fine play with v 10: “lest he multiply . . . so he multi-
plied” (Cassuto 1967: 11; Greenberg 1969: 33).

so he burst out. LXX paraphrases (?): “so they became very, very mighty”
(*wy‘msw bm’d m’d), and 2QFExod?® has a variant wkn y$rsw ‘and so they
teemed.’ Both readings are secondary, influenced by v 7. 4QGen-Exod? also
has a plus, no longer legible.

they dreaded. LXX, the Targumim and most likely 2QExod? (Tov 1992: 131-
32) have “the Egyptians dreaded.” This is evidently a secondary insertion to
signal a change of subject, the more necessary as these Versions put all the
verbs in the plural.

1:13. Egypt. All the ancient translations paraphrase: “the Egyptians,” not
only here but wherever migrayim connotes persons, rather than a land (future
instances will not be noted). In general, the Hebrew original is prone to col-
lective language, which the Versions explicitly pluralize; many examples will
appear under TEXTUAL NOTES below.

tmade . . . work. Though vocalized as a Hiph€il in standard MT (wayya‘d-
bida), the verb could also be read as a Qal *wayya‘abdi, with no difference in
meaning (cf. Kenn 185 [first hand]).

t1:14. they embittered. 4QGen-Exod? uniquely reads wymrr ‘and he (Egypt)
embittered.’ This lectio difficilior could be correct.
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SOURCE ANALYSIS

Exod 1:1-5a might be Priestly, but more likely comes from the Redactor
(Fohrer 1964: 9; Friedman 1987: 250). The case for P is as follows: “These are
the names” is otherwise a Priestly cliché (Gen 25:13; 36:10; 46:8, etc.; also
Gen 36:40 [J]). R’s signature.is “these are the generations” (Gen 2:4; 5:1; 6:9;
etc.) (Friedman 1981: 44-132; 1987: 227). Furthermore, Exod 1:5 closely re-
sembles Gen 46:26-27 (P), “All of the soul coming of Jacob to Egypt, coming
out from his thigh, besides the women [wives] of Jacob’s sons, all of the soul was
sixty-six. And Joseph’s sons that were born to him in Egypt were two; all of the
soul of Jacob’s house coming to Egypt was seventy.” Arguably, then, Exod 1:1-
5a is from P, 1:1a being identical to Gen 46:8a (P).

But these arguments are not quite compelling. Since 1:2-3 is not a geneal-
ogy, but a list, “names” would be more appropriate than “generations” for R as
well as P. As for the similarity to Genesis 46, it is as easy to imagine the Redac-
tor quoting P as to picture P repeating itself. Moreover, without the inter-
vening JE matter, Exod 1:1 follows too closely upon Gen 46:27 (P) to belong
to the same document. On the contrary, Exod 1:1-5a seems composed for
exactly the purpose it now serves: to introduce the second book of the Torah
and summarize the essentials for readers unfamiliar with Genesis. This would
have to be the work of the Redactor, the creator of the five-scroll Torah (see
INTRODUCTION). Thus, while formally distinct from the t6ladét ‘genera-
tions’ passages, 1:1-5a continues the Redactor’s pattern of using name lists to
mark generational transitions (Davies 1992: 24).

In fact, the author of 1:1-5a appears to have misconstrued Gen 46:26-27
(A. Welch, privately). According to Gen 46:26, the number of persons “com-
ing from Jacob's thigh” is sixty-six; seventy is the sum of his household, includ-
ing himself (Gen 46:27). By collapsing Gen 46:26 and 27 (P), Exod 1:1-5a
shows that its author missed this distinction, i.e., was not the Priestly Writer.
But MT may be incorrect in 1:5a (see TEXTUAL NOTE).

Exod 1:5b, too, is Redactorial. Were the half-verse Priestly, it would origi-
nally have flowed out of Gen 50:13 as follows: “His [Jacob’s] sons carried him
to the land of Canaan and buried him in the cave of the field of Machpelah,
which field Abraham had bought as a burial-property from Ephron the Hittite
in Mamre’s presence, but Joseph was in Egypt” —i.e., Joseph did not attend
his father’s burial. This seems forced, however; certainly Joseph goes back to
Canaan in ] (Gen 50:4-11, 14). And if the phrase “Joseph was in Egypt” orig-
inally stood at the end of v 4 (LXX), it is all the more clearly from R, being
embedded in Redactorial matter (see TEXTUAL NOTES).

Skipping v 6 for the moment, I would assign 1:7 to either P or R. Typically
Priestly idioms are pari ‘bore fruit, (way)yisrasit ‘swarmed,” (way)yirbii ‘multi-
plied, (wat)timmale’ ‘was filled’ and bim’6d ma’sd ‘very, very’ (see McNeile
1908: xii—xiii). On the other hand, the verb (way)ya‘asmii ‘proliferated’ is not
typical of P, but rather appears in JE (vv 9, 20), again paired with rbb/rby ‘to
be great, many.” Such a mixing of Priestly and JE language could be indicative
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of R (cf. Van Seters 1994: 19). That 1.7 follows v 6 (J) so well also suggests it is
from the editorial R stratum. '

Exod 1:6 is non-Priestly and originally flowed directly into 1:8, skipping v 7.
The resulting sentence —“And Joseph died, and all his brothers, and all that
generation, and there arose a new king over Egypt, who did not know Jo-
seph” —strikingly resembles Judg 2:8a-10: “And Joshua died . . . and also all that
generation were gathered to their fathers, and another generation arose after
them, who did not know Yahweh . . .” (Vriezen 1967). Whatever the explanation
for this phenomenon (common authorship, common source, common idiom,
common Deuteronomistic editing [see Blum 1990: 102-3; APPENDIX A,
vol. I}), it decisively links 1:6 to v 8, without v 7.

Exod 1:6, 8-12 comes from a single source. One sign of unity, at least
between vv 10 and 12, is the parallelism “lest it multiply . . . so it multiplied
(Cassuto 1967: 11; Greenberg 1969: 33). And the repeated verb ‘ny ‘oppress’
connects 1:12 with v 11. Considerable evidence links the passage to the Yah-
wist. First, E already described Joseph’s death in Gen 50:26 (Schmidt 1988:
21). Moreover, the root ‘ny seems to connect vv 11-12 with Gen 15:13 (J) (cf.
Fishbane 1979: 64). Ackerman (1974: 81) compares the sequence hinné(h) . . .
haba ‘see . . . let us’ (vv 9-10) to Gen 11:6-7 (J): hen . . . haba (see also Davies
1992: 56). And the Egyptians’ self-fulfilling fear, that Israel might multiply and
leave Egypt (v 8), recalls Genesis 11 (J): humans bring about their dispersion
by taking steps to prevent it, building the Tower of Babel. Furthermore, 1:10
contains the root sn” ‘hate, shown by Friedman (1998) to be characteristic of
the Greater J corpus, though it appears elsewhere, especially in legal mate-
rials. And Ackerman (1974: 80) finds punning between vv 8 and 10—yésép,
nésap—and wordplay is characteristic of J (cf. especially Gen 30:24 {J]). Finally,
since Exod 1:15-21 (E) envisions two Hebrew midwives serving a presumably
small Hebrew population, the non-Priestly description of Israel’s proliferation
in 1:6, 8-12 should be Yahwistic.

Still, one could muster arguments for assigning 1:6, 8-12 to E. Friedman
(1987: 66), for example, finds in the “corvée masters” (v 11) an Elohistic
polemic against Solomon’s conscription. One might also invoke the similarity
of w9, 11 (hinne[h]...‘am...rab ... basiblotam) to 5:5 (hén rabbim ...
‘am . . . missiblotam) (E). Schmidt (1988: 21), moreover, compares v 12 to Num
22:3, “And Moab feared the people greatly, for it was great (rbb), and Moab
dreaded (qws) Israel’s sons,” which may be Elohistic (Friedman 1987: 253). And
1:9 (‘am . . . rab wa‘asiim) is echoed in 1:20b (wayyireb ha‘am wayya‘asmi),
probably Elohistic (see SOURCE ANALYSIS to 1:15-21, however) —but rbb
and ‘sm are often parallel in biblical and Ugaritic literature (RSP 1.516).
Lastly, 1:8-12 flows easily into the Elohistic midwife story (1:15-21).

Exod 1:13-14 is clearly Priestly. The redundant style of v 14 is characteris-
tic of P. And the word perek ‘duress’ is restricted to P (Lev 25:43, 46, 53) and
Ezekiel (34:4). .

We may now compare and contrast the Priestly and Yahwistic accounts of
Israel’s enslavement. P merely reports that the Egyptians impressed Israel into
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servitude (1:13-14). According to J, however, the Egyptians, forgetting all they
owed the Hebrews and fearing the fertility of a free Israel, attempted simulta-
neously to exploit and oppress them. But their fear of Israel grew greater, not
less, as the slaves continued to multiply. The sources differ in one detail: while
J describes the Hebrews as having built the city of Raamses (1:11), P says they
inhabited the “land of Raamses” (Gen 47:11; Exod 12:37; cf. Num 33:5 [R]).

REDACTION ANALYSIS

With the combination of JE and P, the break between the patriarchal and
Mosaic ages became sharper, if only because Genesis and Exodus were now
written on separate scrolls. Only later, we assume, did Jews set down the en-
tire Pentateuch on one huge roll. Since Exodus | now opened a new volume,
it became desirable to provide a partial summary of Genesis. Thus in 1:1-5,
the Redactor tells of eleven Hebrew families descending into Egypt to join a
twelfth, led by their common ancestor Jacob-Israel. The initial “and,” if origi-
nal, signals to readers that Exodus is a sequel (see TEXTUAL NOTE).

Rather than make up his own words, the Redactor adapted older Priestly
material —specifically, Gen 46:8-27. First, in Exod 1:1a, he reproduced Gen
46:8a verbatim (“and these are the names of Israel’s sons coming to Egypt”).
Then, as we have seen, Gen 46:26-27 was compacted somewhat carelessly in
Exod 1:5 (SOURCE ANALYSIS). From the negative statement “besides [i.e.,
not counting] the women of Jacob’s sons” (Gen 46:26), an explanation of the
total seventy, the Redactor inferred that “man and his kouse they came.” He
then listed the sons, albeit not in the order of Genesis 46 (see NOTE to 1:2).
The parenthetical, almost defensive “but Joseph was in Egypt,” if original,
assures us that nobody has been forgotten; in fact, thc tally of Gen 46:27
includes Joseph’s Egyptian-born sons. In this manner, the editor, exercising
great restraint, manufactured a prologue to his new book without presuming
to work from whole cloth.

One inevitable and striking effect of the combination of parallel sources: the
aggregation of verbs connoting fertility (v 7 [R/P], 9, 12 []], 20 [E]). These
signal the fulfillment of God’s promise to the Patriarchs (Gen 15:5; 17:2, 4-6;
22:17; 32:13).

Lastly, in the composite text, “Egypt made [them] work (wayya‘@bida)” (1:13
[P]) echoes the prediction that Israel would work for a foreign nation
(wa‘dbadim, ya‘dbodi) (Gen 15:13-14 [J]; cf. Fishbane 1979: 64). Redaction
thus reinforces the evocation of God’s covenant with Abraham, raising expec-
tations of redemption.

NOTES

1:1. these are the names. The Bible enumerates Jacob’s sons in various orders.
Exod 1:1-5 most closely resembles Gen 35:23-26, which groups the sons
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roughly by their mothers’ rank: chief wife Leah, second wife Rachel, Rachel’s
maid Bilhah, Leah’s maid Zilpah (Bilhah precedes Zilpah either because she
bore first [Gen 30:4-13] or else to create an implicit chiasm: sons of Leah,
Rachel, Rachel’s maidservant, Leah’s maidservant [D. N. Freedman, privately]).
The major difference from Gen 35:23-26 is that Joseph receives special treat-
ment in Exod 1:5 (but see TEXTUAL NOTE).

Egypt. Hebrew migrayim corresponds to Akkadian-Arabic migr(u). Like many
place-names (’eprayim, mahdnayim, qarnayim, qiryatayim, etc.), misrayim ap-
pears dual. Does it refer to Upper and Lower Egypt? Or is -ayim rather some
sort of locative suffix (cf. GKC §88¢)? Although the true etymology of misr is
unknown, the Israelites probably associated it with the roots swr and srr, con-
noting distress and hostility (Ezek 30:16; Ps 78:42; 106:11). Sometimes Egypt
is called masér, homophonous with terms for “distress,” “fortress” and “siege.”

house. Bayit connotes “household, family.”

1:2. Reuben. The name appears to mean “Look, a son!”

Simeon. “Obedient,” describing either the bearer of the name or the god
attentive to his worshiper’s prayer (Freedman, privately).

Levi. There is a large literature on the etymology of lewi, most finding a
connection with the Levites’ sacred office (see Cody 1969: 29-33). Among the
proposals are “Attached one,” i.e., to God (cf. Gen 29:34; Num 18:2, 4; Zech
2:15); “Whirling dancer” (< Iwy ‘twist’) and “the One of serpents” (Luther
apud Meyer 1906: 426). Others see a borrowing from South Arabian lw” ‘con-
secrated person’ (see discussion of de Vaux 1961: 369-70). Levin (apud Wald-
man 1989: 10) even makes a connection with Greek laos ‘people.” To my
knowledge, no one has suggested that lewf indeed means “attached person” in
the sense of “sojourner, resident alien.” Thus lewf would be quasi-synonymous
with ger; cf. Isa 14:1: wanilwa hagger ‘Gléhem wanispaht ‘al-bét ya‘dqob ‘the
sojourner will be joined (/wy) to them and they will be attached to Jacob’s
House.” Owning no tribal territory, all Levites were in effect sojourners. We
read of Levite gerim in Judges 17, 19; and Deuteronomy often conjoins “the
Levite and the sojourner” (14:29; 16:11, 14; 26:11, 12, 13). Cody (1969: 55)
describes the early Levites as “gérim with priestly specialization” (so also
Gunneweg 1965 passim). This interpretation, though unprovable, fits the evi-
dence and does not require that the Levites originated as a sacred tribe.

Judah. The etymology of yahiida remains uncertain. The name exists in the
variants yahidi (Jer 36:14, 21-23), yahiidit (Gen 26:34), yohday/yahdi (1 Chr
2:47) and yahid (Josh 19:45). The last is also the Aramaic name of the nation
of Judah (Dan 2:25; 5:13; 6:14; Ezra 5:1, 8; 7:14). Assyrian sources call Judah
ya-i-di, ya-a-hu-du or ya-ku-du.

Albright (1920: 68 n. 1) derives yohiida from an Arabic root referring to reli-
gious guidance or consecration, while Lipiriski (1973) invokes an Arabic root
denoting ravines. Lewy (1944: 479) parses yshiida as Hurrian, “Pertaining to
Yahweh,” in which case we would have to posit an original *yahuz(z)i (cf.
Speiser 1941: 116). The sirnp;lest explanation, though not without difficulties,
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remains Albright’s (1927: 168-78) later opinion: yshiida is short for *yahiida’el
‘May God be praised.’

1:3. Issachar. Yissakar seems to consist of the elements yi§ ‘there is’ and sakar
‘wage, reward’ (note the ben Naphthali vocalization yissakar [Tov 1992: 46]).

Zebulon. Zabtiliin means “Elevated, lordly.” As a divine epithet, it is associ-
ated particularly with Canaanite Baal.

Benjamin. Binyamin means “Son of the right hand (i.e., the south),” pre-
sumably because Benjamin was the southernmost tribe of Israel before the
incorporation of Judah (Halpern 1983: 9-12, 118-20, 146-59, 173-77). The
same personal name appears at Mari as bi-ni-ya-mi-na (ARM XXII.328.16).
The Mari texts also frequently mention an ethnic group “Sons of the South”
(DUMU™ yg-mi-na), of disputed pronunciation and relation to biblical Ben-
jamin (see Tadmor 1958: 130 n. 12; Malamat 1989: 31, 35 n. 29).

1:4. Dan. “He judged, vindicated” or perhaps simply “Judge” (cf. dani’eél
‘God is my Judge’ [?]). The name *dbidan (Num 1:12) means either “My father
has judged” or “My father is Dan,” in which case Dan is really a divine name.

Naphtali. “Wrestler” or “Twisted.”

Gad and Asher. The names gad and ’asér may both refer to fortune. Gad
(sic) is also a Phoenician-Aramean deity memorialized in the place-names
Baal Gad (Josh 11:17) and Gaddah (Josh 15:27). The feminine of Asher,
’asera, is a goddess worshiped throughout the Near East (see Maier 1986).

1:5. soul. Like English “soul,” Hebrew nepe$ means “spirit,” “person,” “life”
and “living being.” A less literalistic rendering of v 5a might be “all the life
coming from Jacob’s thigh was seventy persons.” But more likely, nepes is used
collectively, as if a plural: “all the persons.”

thigh. As in Gen 24:2, 9 (J); 46:26 (P); 47:29 (J); Judg 8:30, yarek is a euphe-
mism for the genitals; cf. Hebrew raglayim ‘legs, feet, pudenda’ and Akkadian
birkan ‘knees, testicles.” But yarek may also denote the loin (the lower back),
perhaps considered, as in English, the engine of virility.

seventy. On the divergent traditions about the number of Jacob’s descendants,
see TEXTUAL NOTE. Later we will read of seventy elders, corresponding to
the seventy Israelite clans (24:1, 9; Num 11:24-25). See also NOTE to 15:27.

1:6. Joseph died. Joseph did not necessarily die first, but his death was more
noteworthy than his brothers’ (Calvin).

and all that generation. This seems redundant. The sense might be “that is,
all that generation.” Or the intent may be to include Joseph’s Egyptian con-
temporaries, most notably his royal patron.

1:7. sons. Since Hebrew uses banim ‘sons’ to include daughters, “Israel’s
sons” are the whole family, male and female. There is nevertheless good rea-
son to stress the masculine terminology: Israelite identity descended through
the male line, in contrast to later Jewish practice.

swarmed. Saras, ordinarily said of animals, is used of humans only here and
in Gen 9:7 (P); cf. the comparison of humanity to fish and reptiles/insects
(remes) in Hab 1:14. The diction of 1:7 may suggest that the Egyptians view

”»
>
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the Israelites as vermin (Knight 1976: 4); compare their loathing in 1:12. The
animal metaphor implicit in “swarmed” complements ‘the vegetable image
“bore fruit.”

proliferated. The root ‘sm can also mean “be mighty,” but numbers, not
strength, are at issue here (cf. Jer 15:8; Ps 105:24). In Exod 1:9, on the other
hand, ‘@sdm is better rendered “mighty,” since it parallels “great,” and the sub-
ject is potential war. Liverani (1990b: 222 n. 26) observes that, in general, pas-
toral tribalists idealize intensive reproduction, while urban agriculturalists tend
to define blessing as the accumulation of goods.

the land. Ha’ares must be Egypt. Some argue for the Land of Raamses,
where, according to P (Gen 47:11), the Israelites had been settled by Joseph’s
Pharaoh (Hyatt 1971: 57). But that was before the population explosion. After
such an accumulation of verbs denoting increase, a statement that the Israel-
ites filled the region of Egypt they had previously inhabited would be anti-
climactic. Rather, the echo of Gen 1:28; 9:1, “bear fruit and multiply and fill
the land [i.e., the world),” implies that here, too, “the land” is a broad region
(Jacob 1992: 9); see also COMMENT.

1:8. new king. “There arose a king that did not know Joseph” would have suf-
ficed. Why a “new king”? Many speculate that the “new king” has founded a
new dynasty (e.g., Josephus Ant. 2.202; Durham 1987: 7). A more conservative
interpretation would be that the “new king,” like the “new wife” of Deut 24:5,
has not been king for very long. His headstrong action would exemplify the
folly of youth upon attaining power (cf. 1 Kgs 12:1-19). The simplest expla-
nation, however, is that this “new king” contrasts with the old king, Joseph’s
Pharaoh; accordingly, LXX and Bib. Ant. 9:1 paraphrase: “another king.”

did not know Joseph. In other words, the new king ignored Joseph’s former
salvation of Egypt and did not acknowledge the benefits conferred upon the
Hebrew vizier and his kin (Bekhor Shor). On the theory that 1:8 reflects the
historical reversion from Hyksos (i.e., Semitic) to native Egyptian rule, see
APPENDIX B (vol. 11).

1:9. his people. This might refer to the king’s advisers, or perhaps the entire
people. In any case, Pharaoh is not the only culprit. All Egypt is implicated in
the oppression of Israel, as is clear from the plurals in 1:11-14 (Jacob 1992: 10).

people of Israel’s Sons. The text adds the seemingly unnecessary ‘am ‘peo-
ple’ to signal that, henceforth, bané yisra’el are no longer Jacob’s twelve sons,
but a great people (among others, Greenberg 1969: 20)—hence my capitali-
zation. There may be, moreover, an effort to balance the “people” of Israel
against ‘ammé ‘his [Pharaoh’s] people, to emphasize that the conflict is be-
tween two sovereign nations (Fox 1986: 11). ‘Am bané yisra’él is grammatically
ambiguous; it could also be interpreted “Israel’s Sons have become a people.”

greater and mightier than we. In the immediate context, one is tempted to
render, “too great and mighty for us,” a less extravagant claim (Holzinger
1900: 2; McNeile 1908: 3). Parallel passages, however, support our translation
(Num 14:12; Deut 9:14; Ps 105:24; cf. Deut 7:1; 9:1; 11:23; KTU 1.3.i.12)
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(Greenberg 1969: 20). Thus 1:9 makes the historically preposterous claim that
the Israelites became more powerful than the Egyptians (but see APPENDIX B
[vol. II] on the Hyksos dominion over Egypt). ‘

Pharaoh’s paranoia is ludicrous, yet sinister. Demagogues often credit weak
minorities with vast powers. Elsewhere, the Bible depicts the Egyptian ruling
class as obsessively xenophobic (Gen 42:9, 12; 43:32; 46:34). Egyptian sources
attest to their tight control on immigration and emigration (Greenberg 1969:
21-22).

1:10. be wise. Most render nithakkama as “let us deal shrewdly” (RSV) or the
like, without conveying the reflexivity of the Hithpa‘el conjugation. In Eccl
7:16, at least, hithakkém means “be wise,” not “act wisely.” Perhaps the verb in
Exod 1:10 means “take counsel together,” again stressing the complicity of all
Egypt (cf. NOTES to w 9, 11). Ackerman (1974: 80) even finds an ironical
reference to the legendary wisdom of Egypt (cf. Isa 19:11-12; Acts 7:22):
Pharaoh’s “wisdom” leads to his people’s decimation.

But it is indeed initially shrewd of the Egyptians to convert their problem —
[srael’s fertility —into an asset—slavery. Were the Hebrews assaulted outright,
they might launch the very attack the Egyptians fear (Ramban). Moreover, in
the early years of his reign, an unscrupulous ruler might be wise to foment
xenophobia in order to unite his people; Childs (1974: 15) calls attention to
the telltale “us . . . them” language.

him. Hebrew employs collective language far more often than does English.
There is no neuter gender; all nouns are either masculine or feminine.

lest he multiply. Cassuto (1967: 11) and Greenberg (1969: 33) catch the
assonance between pen-yirbe(h) ‘lest he multiply’ (v 10) and kén yirbe(h) ‘so he
multiplied’ (v 12).

come. Most puzzling is the form tigre(’)nd (Kenn 181, 277 tgr’n) (< qr’ Il =
gry ‘befall’; compare Gen 42:4 and Arad Ostracon 24:16 [AHI 2.024]). The
verb is ostensibly plural, though its antecedent milhama ‘war’ is singular.
Sforno infers that the language is elliptical: “war” implies the “evils and trou-
bles of any war.” Cassuto (1967: 10), taking up a suggestion as old as Gesenius
and Ewald (apud Dillmann 1880: 6), more plausibly invokes the energic suffix
-na of Arabic and Ugaritic. (Here the energic may be dependent on the pre-
ceding pen ‘lest, suppose,’ just as jussive clauses often feature na’, probably
another energic vestige [Gordon 1965: 72].) Other traces of the energic, all in
biblical poetry, are briefly treated by Cross and Freedman (1975: 19, 112); the
most pertinent, cited already by Rashbam, is tislahna ‘she [sic] sent’ (Judg 5:26).
(Dahood [1971: 348], too, recognizes the energic in Exod 1:10, but derives the
verb from gr’ I “call’ in the Qal Passive, rendering, “when war is declared.”)

If tigre(’)na is in fact an archaism, its presence in prose is surprising. Does
the author convey Pharaoh’s hauteur by making him speak a highfalutin dia-
lect of Hebrew (cf. Jacob 1992: 12; NOTE to 5:2)?

fight against us. Here Pharaoh betrays his ignorance, not only of Joseph but
of Joseph's god (cf. 5:2, etc.); who is responsible for all of Israel’s successes
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(Gen 41:16). It is Yahweh who will iight against Egypt. Israel will be com-
pletely passive (14:14, 25; 15:1-18), not to say cowardly (14:10=12).

go up from the land. We might expect the Egyptians to fear that Israel would
conquer the land. Some even attempt to read ‘ald min-ha’ares in this way (see
Schmidt 1988: 3-4). The best effort is Bekhor Shor’s, taking min ‘from’ as
comparative: “he will become more exalted than the land” (cf. Deut 28:43).
But Bekhor Shor himself finds this forced and prefers the plain sense: the
Israelites might function as a fifth column and help an enemy to overthrow
their oppressors, then take advantage of the chaos and leave. (We might al-
ternatively consider the final two clauses of v 10 as chronologically reversed
[hysteron proteron]: Israel might leave the land, join Egypt’s enemies and then
march back in triumph.)

But I am not sure we can or should rationalize Pharaoh’s concerns. The
Yahwist is clearly foreshadowing future events. By making an exodus the king'’s
worst fear, the author ensures that Pharach’s worst fear will be realized (cf.
Childs 1974: 15; Davies 1992: 41). For the irony, compare Gen 11:4, § (]): the
people build a tower to prevent their dispersion, thereby bringing about their
dispersion. Indeed, it probably never occurred to the Yahwist or his sources
that the Hebrews might have wished to remain in Egypt as rulers, since that is
not what happened in fact and tradition.

SpEcULATION: Those who favor interpreting “the land” (v 7) as the “Land
of Raamses,” which I reject (see NOTE), might read similarly in v 10: Pha-
raoh simply fears that Israel might leave its ghetto.

1:11. they set. The Egyptian people as a whole is explicitly implicated in the
oppression, at least in MT (see TEXTUAL NOTE) (Maimonides apud Jacob
1992: 16); cf. Deut 26:6, “the Egyptians mistreated us.”

corvée. l.e., conscription of men for massive labor projects. Schmidt (1988:
34) suggests that mas refers collectively to the workers, rather than to the in-
stitution itself, like peripheral Akkadian massu. In ancient Egypt, Canaan and
monarchic Israel, commoners were periodically impressed for the execution of
massive public and royal works (Bakir 1952; Mendelsohn 1962; Rainey 1970;
for Israelite epigraphic evidence, see AHI 100.782). If the author (or his source)
was aware that native Egyptians, too, were subject to the corvée, perhaps he
regarded its imposition on Israel, not as a special act of hostility, but as the
removal of an exemption (cf. Gen 47:21 [LXX; Sam])).

to oppress. The verb “innd can also mean “humiliate.” Possibly, the point is
that Israel is degraded socially through conscription. But more likely, the ref-
erence is to physical coercion.

Pharaoh’s measure seems something of a non sequitur: how would oppres-
sion reduce the population? One first thinks of ill health and workplace ac-
cidents, but Bekhor Shor suggests that the people would simply be too fatigued
to copulate.
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their tasks. Who is “their”? LXX avoids the question by ignoring the pro-
nominal suffix on siblgtam. Holzinger (1900: 2) observes that “their” should
refer to the Egyptians, since Israel is grammatically singular in the sentence;
cf., too, siblgt migrayim ‘Egypt’s burdens’ (6:6, 7 [P]). On the other hand, else-
where in JE, the suffix on “tasks” refers to the Israelites (2:11 []]; 5:5 [E]).

The exact nuance of sabalét is uncertain. Its singular, sébel, is cognate to
Mari Akkadian sablum ‘labor gang,’ and so perhaps basiblotdm means “in their
labor gangs” (cf. our discussion of mas ‘corvée/conscripts’ above).

storage cities. The ancient translations are divided in their understanding of
miskanét. The Targumim have ’6sdra’ ‘storehouse,” while LXX renders ochyrai
‘fortified’ (also Calvin; Mazar 1968). Probably we would do best to combine
the two approaches and take miskandt as fortified storage cities (see 2 Chr
32:27-28, “Hezekiah . . . made for himself treasuries for silver and for gold . . .
and miskanét for the harvest of grain and wine and o0il”).

Pharaoh. The royal epithet underwent considerable semantic evolution
within Egyptian before Hebrew borrowed it. In the third millennium, pr-3
‘big house’ described the royal palace proper. By 1500, however, it denoted
the reigning king of Egypt, and by the ninth century, it was prefixed directly
to the monarch’s name. In the eighth century, pr-‘? was treated as if it were
one of the ruler’s names. Thereafter, pr-‘# became a functional equivalent of
“king.”

Although the Bible names later rulers of Egypt—e.g., Shishak, Hophra,
Necho—the Egyptian monarchs of Genesis and Exodus are anonymous; or,
rather, “Pharaoh” is treated as the name borne by each. Thus we do not find
“the Pharaoh” (*happar‘a[h]) or “Egypt’s Pharaoh” (*par‘s[h] misrayim), but
“Pharaoh, king of Egypt.” The Aramaic “Adon Letter” (KAI 266; sixth century)
may similarly use “Pharaoh, the lord of kings” as a name, but this is not quite
clear. The Assyrian annals of Sargon II (eighth century) mention “Pir’u, king
of Mugri,” which ought to mean “Pharaoh, king of Egypt,” an exact parallel
to Hebrew par‘s(h) melek misrayim (Luckenbill 1926-27: 2.7, 26-27, 105).
Strangely, however, this appears not to be an Egyptian Pharaoh, but rather a
Sinaitic prince whose name or epithet, coincidentally or purposely, resembles
a native Egyptian title (Weidner 1941-44: 45-46). The King Pheros men-
tioned in Herodotus Histories 2.111 may be yet another survival.

Pithom and Raamses. On these cities, see APPENDIX B, vol. II.

1:12. so he multiplied. Jacob (1992: 15) observes that fecundity is a charac-
teristic survival strategy of oppressed classes. On the echo of v 9, see NOTE.

they dreaded. The Egyptians’ attempt to alleviate their fear of Israel through
persecution has the opposite effect, magnifying the Hebrews” population and
Fgypt’s corresponding dread (Bekhor Shor). Qws also describes the Moabites’
reaction to Israel’s great population (Num 22:3). The root, which also exists in
a dialectal variant, gwt, conveys both fear and loathing.

1:13. Egypt. Biblical Hebrew often uses misrayim ‘Egypt’ collectively to
denote the citizens thereof.



134 NOTES 1:1-14

made . . . work. Or “enslaved” (wayya‘dbidi).

duress. Perek appears only in P (Exod 1:13, 14; Lev 25:43, 46, 53) and Ezek
34:4. The root prk means “rub, crumble” and here connotes the abuse of
slaves.

1:14. Hard work in mortar and in bricks. Cassuto (1967: 12) shows that this,
rather than the usual “with labor, mortar and bricks,” is the correct and logi-
cal translation.

all work in the field. Deut 11:10 also recalls that the Israelites farmed in
Egypt, but evidently not under duress as here. The labor required to irrigate,
plow, sow, tend and reap the Nile delta is, of course, immense.

in short. This is one of several possible renderings of emphatic ’et- (see
Saydon 1964: 201, but also Davies 1992: 41-42). Alternatively, we might see
%et- as signaling apposition and leave it untranslated.

their work. The pronominal sufhix (“their”) might refer either to the Hebrews
or to the Egyptians (cf. NOTE to 1:11 “their tasks”).

worked. 1.e., “made them work.”

COMMENT
REPRODUCTION AND MENACE

The language describing Israel’s proliferation has resonances harking back to
Genesis, especially within P (Ackerman 1974: 76-78). “Istael’s sons bore fruit
and swarmed and multiplied and proliferated greatly, greatly, so the land was
filled with them” (1:7 [P]) echoes God’s command to the first humans: “Bear
fruit and multiply and fill the land” (Gen 1:28 [P]). And again, after the Flood
subsides, God commands Noah and his family, “Bear fruit and multiply and
fill the land . . . swarm in the land” (Gen 9:1, 7 [P]). The Priestly Writer’s
choice of language hints that the events of Exodus represent a new begin-
ning for Yahweh and humanity, as momentous as the Flood or Creation itself.
Conversely, one may regard the Flood and Creation as foreshadowing Israel’s
birth (cf. Fox 1986: 12; Schmidt 1988: 29-30; Fretheim 1991a: 25).

Why the emphasis on Israel’s prodigious fertility? At the most simplistic level,
if 70 male ancestors entered Egypt and 600,000 left, Israelite historians would
naturally have inferred a high reproductive rate (cf. Tanhuma Samét 5).

Second: both ] and P record God’s promises of numerous descendants to
the Patriarchs (Gen 15:5 [J]; 17:2, 6 [P]; 22:17 [E?]; 26:4, 24 {]); 32:13 [J/E];
48:4 [P]). Now Yahweh, presumably at work behind the scenes, redeems these
promises (Fretheim 1991a: 25).

Third: Egypt was anciently renowned for its agricultural fertility (Gen 13:10
[J1; Diodorus Siculus Bibliotheca Historica 1.10; for further references, see
Luzzatto [on 12:37], Dillmann 1880: 3 and Jacob 1992: 9). In the Land of the
Nile, Israel finally overcomes the sterility that had blighted the Matriarchs and
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Patriarchs. Moses will be the first biblical hero since Abraham conceived with-
out difficulty.

Fourth: Israel’s fertility constitutes a threat for Egypt. In Gen 1:28, human-
ity is commanded, “Bear fruit and multiply and fill the land and subdue it.”
After the Flood, the mandate is repeated, “Bear fruit and multiply and fill the
land; the fear and dread of you will be upon every creature of the land” (Gen
9:1-2). When the Hebrews bear fruit, multiply and fill the land (of Egypt), it
is as if Pharaoh recalls Genesis; he knows what comes next. But Israel is des-
tined to subdue, not Egypt, but the land of Canaan (Josh 18:1).

Fifth: fertility bears a threat for Israel. In stories in which a barren woman
finally bears, temporary danger to the child often ensues (e.g., Isaac, Jacob,
Joseph, the Shunammite’s son [2 Kgs 4:8-37]) (Ackerman 1993). The corpo-
rate “person” Israel also belongs to this group. After the lifting of matriarchal
sterility, danger (and salvation) should follow.

Moreover, studies of the overpopulation motif in ancient literature show how
human reproduction threatens the established order. It must be suppressed by
the gods (Moran 1971, 1987; Kilmer 1972; Frymer-Kensky 1977b; Hendel
1987b). Exodus I, too, follows the mythic pattern, with Pharaoh, Egypt and
Israel, respectively, paralleling the gods, the world and humanity (see further
under COMMENT to 2:1-10).

SPECULATION: Archaeology informs us that early Israel experienced ex-
plosive population growth in the Canaanite highlands during the twelfth and
eleventh centuries (Finkelstein 1988: 193-94; APPENDIX B, vol. II). The
causes are still unclear, but the tradition of Israel’s proliferation in Egypt may
dimly reflect this historical process.

DARK CENTURIES

Unremarked, centuries pass in 1:7. According to Gen 15:13 (J), Israel would
be “slaves in a land not theirs and will serve them, and they will oppress them
four hundred year.” Later events prove four centuries to be the duration, not
of the oppression, but of the cntire Egyptian sojourn (cf. 12:40-41). Israel’s
enslavement falls fairly late in this period, only after they grow numerous.
Gen 15:16 (J) also predicts that a “fourth generation” would return to
Canaan. Some scholars, halfway embracing the Bible’s historicity, conclude
that the real duration of the Egyptian residence was about a century, i.e., four
twenty-five-year generations (e.g., Sarna 1986: 8). It is arbitrary, however, to
accept biblical genealogies and yet balk at their Methuselan life spans. In fact,
we should mistrust both the family trees and the chronologies, the former on
comparative-anthropological grounds (Wilson 1977) and the latter on medical-
archaeological grounds: humans have never lived that long, Since the Israelites
attributed extended life spans to their most prominent forebears, the tradition
of four generations lasting four hundred years is at least internally consistent,
if unhistorical (see also NOTE to 12:40). (The notion of long-lived ancestors is
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not carried through rigorously, however; the death of an entire generation dur-
ing the forty years’ wandering presupposes a longevity briefer than ours, as was
doubtless the case.)

The four centuries in Egypt pass without a tale worth telling. As with much
of Israel’s desert period and the later Babylonian captivity, the Bible appears
to consider this sojourn devoid of noteworthy events. Its sole importance is as
a time of incubation for Israel. In contrast, the momentous events demarcat-
ing the beginning and end of the four hundred years—]Jacob’s descent and
the Exodus—are fully described.

THE SHAME OF SERVITUDE?

Exod 1:8-12 explains how Israel came to be a slave people, how free shepherds
were impressed as manual laborers (Loewenstamm 1992a: 23). The tradition
mitigates the potential shame in several ways. The Hebrew slaves were de-
scended from royal clients, voluntary and esteemed immigrants to Egypt. They
were enslaved not because of crime, debt or capture, nor were they sold. Rather,
they were illegitimately conscripted, out of fear. The theme of Egypt’s dread
would have gratified Israelite readers in whose day Egypt hardly felt threat-
ened by its puny neighbor.

We must not, however, exaggerate the disgrace of servile origins. The Egyp-
Han captivity is the necessary background to Yahweh'’s mighty salvation, and it
sets in relief Israel’s later glory under David and Solomon. In the Bible, Israel’s
mean origins are more a source of pride than of embarrassment.

IL. If he is a son, kill him (1:15-21)

1 PB®And Egypt's king said to the Hebrew midwives —of whom the name of
the one was Shiphrah and the name of the second Puah—!and he said, “In
your helping the Hebrew women give birth, then look upon the two stones. If
he is a son, kill him, but if she is a daughter, she may live.” '"But the mid-
wives feared the Deity and did not do as what Egypt’s king spoke to them; and
they let the boys live.

"®Then Egypt’s king called to the midwives and said to them, “Why did you
do this thing and allow the boys to live?”

9And the midwives said to Pharaoh, “The Hebrew women are not at all like
the Egyptian women, but they are lively. Before the midwife comes to them
they bear.”

"And Deity graced the midwives, and the people multiplied and proliferated
greatly. 'And it happened, because the midwives feared the Deity, that he
made houses for them. ’
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ANALYSIS
TEXTUAL NOTES

t1:15. Hebrew midwives. l.e., midwives of Hebrew extraction. Many commen-
tators, following LXX and Josephus (Ant. 2.206), read *limyalladot ha‘ibriyyot
‘to the Hebrews’ midwives, potentially describing non-Israelites employed by
the Hebrews (Holzinger 1900: 3; McNeile 1908: 5; Greenberg 1969: 26-27). 1
prefer MT lamyalladot ha‘ibriyydt for two reasons: (a) the women’s names are
not Egyptian, but Hebrew or a related dialect (Luzzatto; see NOTE to 1:15);
(b) their brave defiance of Pharaoh implies they are Hebrews themselves, not
“righteous gentiles.”

Shiphrah . . . Puah. Syr reverses the names.

1:16. he said. Syr and some LXX MSS add “to them.”

tshe. L and many other MT MSS read hy’ (Kennicott 1776-80: 107), while
the printed MT has hw’. In the Massoretic Torah, both ki’ ‘she’ and ki’ ‘he’
are usually spelled hw’, differing only in pointing. Because Roman-period
Hebrew script often did not distinguish w from y (Cross 1961a; Qimron 1972),
later scribes apparently feared to sort out the waws and yodhs in the Torah’s
sacrosanct consonantal text—but only for these pronouns. Because hl’ is more
common than hi’, copyists almost always wrote hw’. Later, the Massoretic
punctators added vowels to restore the distinction, simply superimposing the
vowels of hi’ (Qere) on the consonants of hii’ (Kethibh). The result is the hybrid
hi(w)’, which is to be read hi’.

tshe may live. While MT has the unusual form whyh (see NOTE), Sam has
the expected and synonymous whyth. LXX, however, has “save her,” while
Syr reads “let her live.” Ordinarily, we would dismiss this as paraphrase, per-
haps inspired by 1:22. But we might also reconstruct *[whyy]tnh ‘then you
(f. pl.) may let live’ (Pi‘el) in 4QExod®, thus recovering a potential Vorlage for
both LXX and Syr (cf. Cross 1994: 86). While the verses are probably by differ-
ent authors, the parallel in 1:22 (J) would also lead us to expect a Pi‘l verb,
not a Qal, in 1:16 (E).

t1:18. Egypt’s king. Sam substitutes “Pharaoh.”

midwives. Presumably independently, the Sahidic Coptic version of LXX
and 4QExod® expand: “the Hebrew midwives.”

1:19. the midwife. Some Sam MSS and Kenn 69 (first hand) read hmyldwt
‘the midwives,” an assimilation to the plural elsewhere in the passage.

1:20. the midwives. Syr adds “because they did this thing.”

multiplied . . . proliferated. In MT, the first verb is singular (wayyireb), the
second plural (wayya‘asmit). As “people” (‘am) can be construed as singular
or plural, and as verbs preceding plural subjects are often singular, there is
no need to follow Sam, Tg. Ps.-Jonathan and some Syr MSS, which make
“multiplied” plural (as if *wayyirbd).
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t1:21. he made. The subject of MT wayya‘as is God, but LXX reads “they
made houses for themselves (heautais)” (cf. Tg. Ps.-Jonathan; Fragmentary
Targum). If LXX is not just translating freely, its Vorlage probably had the
ostensibly masculine plural *wy‘w, rather than the proper feminine plural
*wt‘Synh, to resemble MT wy‘s (on gender incongruence, see following).

tfor them. Since we would expect *lahen (f.) for MT lahem (m.), perhaps
the similar-looking mem and nun were confused in paleo-Hebrew script (the
nasals m and n are also liable to be aurally confused in any period). Some
have seen in lghem a survival of the hypothetical dual *lahima (Rendsburg
1982: 43). But why only on this word in an entire story about two women?
The most likely explanation is that Biblical Hebrew is simply inconsistent and
tends to substitute the masculine for the feminine plural, as becomes the rule
in Rabbinic Hebrew (see GKC §1350; Levi 1987; Blau 1987-88). Alternatively,
one could take Israel as the antecedent in the original text, prior to redaction

(see SOURCE ANALYSIS).

SOURCE ANALYSIS

The divine name *¢lohim ‘Deity’ (vv 17, 20) indicates we are in either E or P (see
INTRODUCTION, p. 50). Lacking any other diagnostic features of P, the nar-
rative is most likely Elohistic. In particular, the theme of God-fearing (vv 17, 21)
is typical of E (cf. Gen 20:8, 11; 22:12; Exod 3:6; 18:21; 20:18, 20, Wolff 1975).

There may also be a second source in 1:15-21, presumably J. Exod 1:20-21
is slightly strange in both content and grammar (see NOTES). Moreover, v 20b
(“the people multiplied and proliferated greatly”) resembles v 9, 12 (J) (also
v 7 [P]). One might hypothesize that vv 20-21 conflate two older texts, respec-
tively from E and J: “and it happened, because the midwives feared the Deity,
that Deity graced the midwives” (reversing vv 20 and 21); and “the people
multiplied and proliferated greatly, and he/they (see TEXTUAL NOTE) made
houses for them.” If so, then the reference to “Levi’s house” in 2:1 (J) picks up
“houses” in 1:21b.

E, unlike ] and P, provides no motive for Pharaoh’s malice. Either it is gra-
tuitous, or more likely the background has been omitted by Redactor’®. In E,
Israel presumably has not burgeoned to the extent envisioned by the Yahwist
and Priestly Writer. Only two midwives serve the whole nation.

REDACTION ANALYSIS

Unless [ have erred in assigning 1:8-12 entirely to J, there is a gap in E be-
tween Gen 50:26 and Exod 1:15. In this interval, the rise of a wicked king
must have been narrated, an account dropped by Redactor’" in favor of J.

By adding 1:15-21 to the ] account, Redactor '* improved the story consid-
erably. Pharaoh now adopts successive stratagems to kill the Hebrews’ infants.
First, he privately instructs the midwives in detail (E). Then, thwarted, he pub-
licly and curtly commands his own folk to expose the babies (]).
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Redaction also created a problem, however. How can only two women ser-
vice the mighty nation envisioned by J? Ibn Ezra concludes that Shiphrah and
Puah are actually heads of guilds, supervising a mighty staff.

In the composite text, E’s midwives episode concretely illustrates the paradox
of 1:12 (]): “As they oppressed him, so he multiplied.” And the roots rbb, ‘sm
‘to be numerous’ (v 20b) refer back to Pharaoh’s fears in v 9 (]).

NOTES

1:15. Hebrew. The Bible calls Israelites “Hebrews” (ibrim) primarily in two
contexts: (a) when they are interacting with non-Israelites and (b) when an in-
dividual Israelite is a slave. To explain this pattern, we might suppose that “ibrf
once bore mildly derogatory connotations of servitude and that Israelites used
the term before foreigners in self-deprecation. Only later did they adopt ibri
as an all-purpose ethnic designation (compare the etymology of “Slav,” origi-
nally meaning “slave”). It is also possible, however, that the texts referring to
the “Hebrew slave” (Gen 39:17; Exod 21:2; cf. Deut 15:12; Jer 34:9, 14) im-
plicitly contrast him with the foreign slave and that the term has no inherent
connotation of servitude. (On the hypothesized connection between the ‘ibrim
and the ‘ab/pirii(ma) of the ancient Near Fast, see APPENDIX B, vol. I1.)

Shiphrah. The same name appears in a Thirteenth Dynasty (eighteenth-
century) list of Egyptian slaves (Albright 1954: 229). It would mean “Beauty”
in Hebrew or a related Canaanite dialect.

Puah. Pi‘d may be the same name as pgt, the heroine of the Ugaritic Leg-
end of Aqhat (ANET 149-55). It probably means “Lass.”

1:16. two stones. ’Obnayim is of uncertain meaning. It looks to be the dual
of ’eben ‘stone; although we would expect *’abnayim (Jacob 1992: 19). In Jer
18:3, >obnayim denotes a potter’s wheel, but that cannot work here (pace Cas-
suto 1967: 14). There are, however, at least three plausible interpretations of
“two stones”: (a) the testicles proving the child’s gender (so, among others,
Durham 1987: 12; cf. archaic-English “stones”); (b) pedestals upon which
women rested their legs during birth (Saadiah; Hyatt 1971: 61); (c) the bricks
on which Egyptian midwives may have deposited newborns (Ofele apud Holz-
inger 1900: 3; Brongers and van der Woude 1965-66: 247—49). For further
literature on these and other proposals, see Schmidt (1988: 5-6).

lincline toward theory (a), since the evidence for (c) is scant and, were (b) cor-
rect, we would expect “between the two stones.” But approach (a) also has
difficulties. Nowhere else does Hebrew literature call testicles “stones.” More
important, the context suggests that both boys and girls possess or are associated
with “obnayim. Note that, to determine sex, the midwives “look upon, inspect”
(r@’a ‘al), rather than simply see (ra’a ’et) the >obnayim. This suggests a fourth
explanation: “two stones” are pudenda in general.

she may live. The seemingly masculine (wa)hayd has provoked comment
since the Middle Ages. The expected feminine *hayatd in fact appears in
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Sam, but is suspect as lectio facilior. There are at least five ways to interpret
the consonants hyh: (a) as a pausal form of *hayy4, an alternate feminine per-
fect of the root hyy (GKC §76i); (b) as a Qal infinitive absolute *hayé(h) (cf.
Saadiah); (c) as a Pi‘el infinitive absolute *hayyé(h)/hayyé(h); (d) as a Pi‘el im-
perative *hayyaha (cf. LXX; Syr). The wisest course, however, is (e) to accept
gender incongruence as common in Hebrew (Levi 1987). It is curious, and
probably not a coincidence, that v 19 features another anomalous derivative of
this root: hayét ‘lively’ (see NOTE).

1:17. feared. Biblical writers often exploit the similarity of the roots yr’ ‘fear’
and r’y ‘see, look upon’ (e.g., 14:13, 30-31; | Sam 12:16-18; 1 Kgs 3:28). Here
Pharaoh’s command is “look upon” (wr’ytn), but the women instead “feared”
(wtyr’n), an anagram (Cassuto 1967: 14). Ackerman (1974: 87) detects the el-
ement of surprise in 1:17. In the context, we might expect the object of “fear”
to be Pharaoh, not God.

the Deity. *Elghim is a plural common noun literally meaning “gods.” How
could zealous monotheists have denoted their sole divinity with a plural? The
most convincing explanation is that ’#l6him exemplifies the plural of
abstraction (GKC §124g), hence my rendering “Deity” (< Late Latin deitas
‘godhood’). Such plurals, including *¢Iohim, often take singular modifiers
(GKC §145h). For further discussion of *¢l6him and its Near Eastern parallels,
see APPENDIX C, vol. II.

God is called “the Deity” (ha’¢lohim) in vv 17, 21, but simply “Deity” (’¢lo-
him) in vv 20, 21. What is the difference? D. N. Freedman (privately) notes
that the definite article tends to appear where “Deity” is grammatically oblique,
and is omitted where “Deity” is nominative. There are exceptions, and proba-
bly other conditioning factors such as word order; nevertheless, the observa-
tion seems to be basically valid.

1:19. at all. 1 have taken ki as asseverative. It might also be regarded as a parti-
cle introducing direct quotation, or as the start of the midwives’ self-exculpation:
“because. . ..”

lively. If the MT vocalization is accurate, hayét is a feminine plural of an
unattested *haye(h) ‘lively’ (Luzzatto). The idea may be that the women are so
vital that their labor is fast and easy (note that hyy often connotes recovery
from illness). Many, however, emend to *hayyét ‘animals’ (e.g., b. Sota 11b;
Gressmann 1913: 7; Ehrlich 1908: 261; Scharbert 1989: 15). If this is correct,
the text implicitly contrasts “ibriyyat . .. *hayyét ‘Hebrew ... animals’ and
nasim migriyyot ‘Egyptian women.” We have already seen the Israelites com-
pared to vermin in vv 7, 12. Oppressors typically justify their own inhumanity
by explicitly or implicitly impugning their victims’ humanity. A physical asset
such as ease of childbirth, seen through the lens of prejudice, appears bestial.

Still other explanations of hywt have been proffered, but none convinces.
Rabbinic Hebrew hayyd (Aramaic hayyata’) means both “midwife” and “woman
in labor,” but it is hard to accept the interpretation of Symmachus, Jerome and
Rashi—“they themselves are midwives/know midwifery” —or that of LXX,
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Theodotion and Aquila— “they give birth.” Neither does the paraphrase (?) of
Tg. Ongelos, “they are wise,” recommend itself.

1:20. graced. Or “was beneficent toward” (wayyéteb).

1:21. houses. Battim does not refer to domiciles, for which the verb should
be “built” (bny), not “made” (sy). Rather, “houses” are probably families. The
idiom “make a house” refers to founding a lineage in Akkadian (Paul 1992b)
and Hebrew (1 Sam 25:28; 2 Sam 7:11; 1 Kgs 2:24; cf. Gen 16:2; 30:3; Jer 12:16
[Luzzatto]). Luzzatto and Hyatt (1971: 61) also speculate that midwives were
typically barren women. If so, the reward of Shiphrah and Puah is both mirac-
ulous and appropriate. Having risked their lives to save children, they earn the
privilege of motherhood.

The theory that Shiphrah and Puah founded clans explains their memori-
alization in Exodus (Ehrlich 1969: 135). But why do we never read of their
descendants? Perhaps, rather, they simply attained the legal status of males, own-
ing property independently (cf. Num 27:1-11; 36; Job 42:15). Their “houses”
are households.

Another possibility, following ibn Ezra’s lead, is that “houses” are staff (see
REDACTION ANALYSIS). Since in E, Israel’s population burgeons dfter
Shiphrah and Puah thwart Pharaoh, the overburdened midwives would soon
have required assistants. But this reads far too much into a basically straight-
forward text.

A final possibility, under the assumption that vv 20-21 are composite, is
that the “houses” are really the tribes of Israel, at least in ] (see SOURCE
ANALYSIS). This interpretation is unlikely, however, for the composite text
(pace Calvin).

COMMENT
PHARAOH’S SINISTER LOGIC

To eradicate Israel, the king of Egypt adopts a curious but sensible plan: male
infanticide. Were genocide Pharaoh’s sole aim, he could order all Hebrews slain
on the spot. But he would thereby lose thousands of slaves. The logical expe-
dient is the one Pharaoh employs in both F. (1:15-21) and J (1:22). Bib. Ant. 9:1
reconstructs the king’s reasoning as follows: “Let us kill their males, and we will
keep their females so that we may give them to our slaves as wives. And whoever
is born from them will be a slave and will serve us” (also Calvin on 2:10). At
times, the Israelites themselves treated prisoners of war comparably, killing all
the men and confiscating the women (Num 31:1-18; Deut 20:14; 21:10-14;
Judg 21:11-14; 1 Kgs 11:15; cf. Judg 5:30). This has remained a common prac-
tice worldwide (Patterson 1982: 120-22).

The theme of 1:15-21, endangerment of Israelite lineage by death and assim-
ilation, flows directly from Genesis. Note the barrenness of Sarah (Gen 11:30),
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Rebekah (Gen 25:21) and Rachel (Gen 29:31); the near-deaths of Abraham
(Gen 12:12), Isaac (Genesis 22; 26:7) and Jacob (Gen 27:41), and the recurring
fear of miscegenation (Gen 12:10-20; 20; 24:3-8; 26:1-11, 34; 27:46-28.9; 34).
The suspense over Israel’s survival continues through Exodus, growing ever
keener until the final rescue in chaps. 14-15. (The theme returns in 32:10,
when God himself proposes to eradicate Israel.)

In addition, the particular threat to the Hebrew males foreshadows the events
of the paschal night, when all the male firstborn of Egypt are slain in retaliation.
(See p. 439 for the suggestion that Pharaoh reenacts the role of an ancient
demon threatening newborns.) And, in the context of the Christian Bible, the
endangerment of the Hebrew boys also anticipates the Slaughter of the Inno-
cents prior to Jesus’ birth (Matthew 2). The rescued infant savior Moses is a
“type” of Jesus himself.

DECEPTION AND DELIVERANCE; FEMALE SAVIORS

Like other biblical acts of defiance, the midwives’ heroism involves an element
of the sneaky. Ostensibly powerless, they do not openly flout Pharaoh, but de-
ceive him instead. Israelite writers were not puritanical about prevarication in
a good cause; the Bible tells many stories in which a weak party tricks a stronger,
or in which characters engage in reciprocal, even competitive, trickery (Fried-
man 1986; Niditch 1987; Frymer-Kensky 1992: 136-39). For 1:15-21, some sug-
gest that Pharaoh, fearing a rebellion, attempts to dupe the Hebrew mothers
into believing their offspring are stillborn (Calvin). If so, Shiphrah and Puah are
merely repaying the monarch in his own false coin. For Meyer (1983: 33), on
the other hand, Pharaoh is intentionally depicted as moronic and ignorant of
childbirth. He easily falls victim to his own prejudice (cf. Jacob 1992: 21).
Exodus 1 opens with the fertility of Israel’s “sons.” But it concludes with
mothers and midwives. For Burns (1983: 25-31), these symbolize the life prin-
ciple (note Ayy ‘live’ in 1:16, 17, 19, 22; on women and life, cf. Gen 3:20). The
prominence of women will continue through Exodus 2 (Moses’ birth, infancy
and adolescence) and Exodus 4 (Zipporah rescues Moses). Giving life to the
nascent nation, Shiphrah and Puah, Moses’ mother and sister —even Pharaoh’s
daughter, her servant and Zipporah —are all midwives and “mothers in Israel”

(cf. Judg 5:7).

1. For I drew him from the waters
(1:22-2:10)

1 220)Now, Pharaoh commanded all his people, saying, “All the son born,
throw him into the Nile, but all the daughter let live.”
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2 'Then a man from Levi’s house went and took Levi's daughter. And the
woman conceived and bore a son and saw him, how he was good, and she hid
him three moons. *But she could conceal him no longer, so she took for him
a vessel of papyrus and tarred it with tar and with pitch, and put the boy in it
and set in the rushes on the Nile’s lip. *And his sister stationed herself from a
distance to know what would be done to him.

*Now, Pharaoh’s daughter went down to wash by the Nile, and her maids were
going on the Nile’s arm. And she saw the vessel among the rushes and sent her
maidservant, and she took it. °And she opened and saw him —the boy—and, see:
a child crying! And she pitied him and said, “This is from the Hebrews’ boys.”

’And his sister said to Pharaoh’s daughter, “Shall I go and call for you a
nursing woman from the Hebrews, so that she may suckle the boy for you?”

8And Pharaoh’s daughter said to her, “Go.” And the lass went and called
the boy’s mother.

9And Pharaoh’s daughter said to her, “Cause this boy to go and suckle him for
me, and [, I will pay your wage.” So the woman took the boy and suckled him.

1%And the boy grew, and she brought him to Pharaoh’s daughter, and he
was to her as a son. And she called his name “Moses” and said, “For I drew
him from the waters.”

ANALYSIS

TEXTUAL NOTES
1:22. his people. Acts 7:19; Jub 47:2 and possibly Ezekiel the Tragedian 12-13

report that the Israelites were commanded to immerse their children them-
selves, as Moses’ mother in fact does (see COMMENT). This is probably
midrash, rather than reflective of a variant “the people” (*ha‘am), referring to
the Hebrews.

tson . .. daughter. LXX, Sam, Tgs. Ongelos and Ps.-Jonathan and Bib. Ant.
9:1 add “of the Hebrews.” Dillmann (1880: 12) thinks this the original reading,
but there is no evident reason why a copyist should have omitted [‘brym. It
is easier to imagine a hypercritical scribe inserting it to answer the frivolous
question “Did Pharaoh’s command apply to Egyptian children as well?” (cf.
Exod. Rab. 1:18; NOTES to 1:22 and 2:6).

2:1. Levi’s daughter. At the end of v 1, LXX adds “and he had her,” with
some MSS further expanding: “as a wife” (cf. Tg. Ps.-Jonathan; Fragmentary
Targum). There is no reason to consider either plus original.

2:2. the woman. LXX has simply “she.”

three. For MT-Sam $l$h, 4QGen-Exod? has the more common $3t.

2:3. she could. LXX “they could no longer conceal him” sounds like a scribe’s
answer to the question “What about the father?” (cf. Loewenstamm 1992b: 202).

ttconceal him. The Massoretic vocalization hassapind, with daghesh in the
sadhe, is anomalous (see also NOTE to 15:17). Presumably, the intended form
is *hasping, with daghesh in the pe’. The dot’s migration may have been caused
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by momentarily confusing the Hiphil prefix ha- with the deﬁmte article ha-;
only the latter doubles the following consonant.

she took. LXX and Sam specify “his mother took.” In LXX, at least, this is
necessary, since the preceding verb is plural (see above).

tarred it. We would expect a mappiq in the suffix of wattahmora; for paral-
lels, see GKC §91e.

put the boy in it. 4QExod® continues: “and she said to her maidservant
(§phth), ‘Go.”” The verse then concludes as in MT. Cross (1994: 89) conjec-
tures that a variant of v 5 somehow migrated within the text. But v 5 calls the
servant ’amad, not §iphd. 1 would rather see midrash at work: the interpolator
could not imagine a mother with the fortitude to abandon her child herself.
He intentionally enhanced the parallelism between Moses” mother and Pha-
raoh’s daughter by giving the mother her own servant. But it is remotely
possible that 4QExod® is in fact original, all other witnesses having suffered
corruption by homoioarkton (wt[‘mr] . . . wt[sm]).

2:4. stationed herself. The anomalous wattétassab is generally emended to
*wattityagseb, but see NOTE.

to know. For MT ladé‘a, 4QGen-Exod?, 4QExod® and Sam (Baillet 1982:
28) have the more common infinitive Id‘t.

2:5. sent her maidservant. Syr has “her maidservants.” This is unlikely to
reflect a variant Vorlage, but is rather a confusion with >amhatah, used earlier
in the verse to render na‘drote(y)ha ‘her maids.’

12:6. opened and saw him. This is the reading of MT and Syr. Sam, how-
ever, reads “opened it and saw” (wtpthh wtr’), placing the objectival suffix on
the first verb rather than the second. While this could be correct, it is more
likely an alteration due to (a) the presence of a suffix at the end of v 5 and
(b) a desire to avoid redundancy with “the boy.” LXX and Tgs. Ongelos and
Ps.-Jonathan appear to have the shortest reading, with no suffix on either verb,
but these Versions do not always follow the Hebrew rigidly in this respect. In
4QExod®, the first verb is not legible, while the second is wir’h ‘and saw,
without an objectival suffix (also Kenn 600) (cf. Qimron 1986: 45).

tthe boy. LXX does not reflect ’et-hayyeled. Either it is an addition in MT,
or, more likely, “she saw the boy, and, see: a child crying” seemed redundant
to the original translator, who abbreviated (Wevers 1990: 14). The presence or
absence of an objectival suffix on witr’(hw) ‘and saw (him)’ (previous TEX-
TUAL NOTE) is probably related to the presence or absence of “the boy.”
That is, in some MSS, wtr’/wir’h/wir’hw was followed by whnh ‘and, see:,
without an intervening ’t hyld ‘the boy.” Corruption occurred amid the clus-
tering of the Hebrew letters he and waw.

tand, see: a child crying. D. N. Freedman (privately) conjectures that the
original was not whnh n‘r bkh (MT), but whnh hn‘r bkh ‘and, see: the child cry-
ing’ (= Kenn 111); i.e., a he’ was lost through haplography. LXX expands: “in
the vessel.”

she pitied him. 4QExod®, Sam and LXX expand, “Pharaoh’s daughter pitied
him,” resolving an ambiguity (see NOTE).
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12:7. suckle. For the MT-Sam jussive waténiq, 4QExod® uses the converted
perfect whyngh (Cross 1994: 89). If 4QExod® is correct, then MT and Sam
have anticipated wt(y)nghw (v 9). But, conversely, the scribe of 4QExod” may
have adapted a slightly unusual reading to the norm. '

t2:9. Cause . . . to go. Standard MT has héliki, rather than the expected
*holiki. Several MT MSS (Kennicott 1776-80: 108) and a Cairo Genizah MS
(BHS) read hlyky, while Sam has an ultra-defective hlky. We find a similar
ambiguity in Gen 8:17, where the Kethibh is hws” and the Qere hys” (*hése’).
4QExod® is unclear, with either hwlky or hylky. What is the correct reading?
On the one hand, MT héliki might be an error induced by the following
hénigiht and the similarity of Roman-period waw and yodh (GKC §69x;
O’Connell n.d.). On the other hand, the root *ylk might be an authentic
byform of hik ‘go, walk’ (KB).

tsuckle. Standard MT wattanigehi is ostensibly the Hiph‘il of a hollow root
*nwq/nyq (ibn Ezra), where we would rather have expected *wattenigehi .
(<ynq). In fact, MSS of both Sam and MT read wtynghw (Kennicott 1776-80:
109). Conversely, in v 7, where standard MT has the expected wtyng ‘so that
she may suckle, many MT MSS read wtnyq (< *nwg/nyq) (Kennicott p. 108).

12:10. the boy. For MT hayyeled, Sam has the synonymous hn‘r. Moses is in-
deed called na‘arin 2:6, but elsewhere the story calls him yeled. On the one hand,
as the more difficult reading, Sam mightbe correct. On the other hand, the seven-
fold repetition of yeled, if meaningful, requires MT (see SOURCE ANALYSIS).

tgrew. Given the context, I would consider a conjectural emendation *way-
yiggamel ‘and (he) was weaned, vs. wayyigdal ‘and (he) grew.” The text could
have been corrupted by anticipation of wayyigdal in v 11. See also NOTE.

SOURCE ANALYSIS

While there is no trace of P, it is somewhat difficult to decide between J and
E for 1:22-2:10. But I do not find more than one hand (for discussion of the
two-source analysis, see Fohrer 1964: 18-19; Schmidt 1988: 51-53). Although
Coote (1991: 39-40) ascribes the passage to E, most opt for ], discerning a
Yahwistic version of the threat to the infant males (cf. 1:15-21 [E]) (Holzinger
1900: 5; McNeile 1908: 5-6). Each story has a happy ending, but in E, all the
Israelite babies are rescued, while J saves Moses alone and forgets the others.
(Later tradition remedies this oversight: Pharaoh’s decree expires after Moses’
birth [e.g,, Jub 47:3].) Other scholars, however, regard 1:22-2:10 as originally a
sequel to 1:15-21, not a doublet: Pharaoh first tries to kill the babies through
the midwives, then through his own henchmen (e.g., Childs 1974: 7). This, at
any rate, is the import in the received text.

There is a simple reason for our difficulty in identifying the source of 1:22~
2:10. Both J and E probably told of Moses’ birth. But Redactor’® suppressed
one account in favor of the other—whether because the stories were so simi-
lar as to be redundant or so different as to be irreconcilable or not of equal
interest. It is not easy to tell which version is preserved.
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The lexical evidence is ambivalent. In support of ], some note that teha ‘ves-
sel’ otherwise appears only in the J-P Flood story, denoting Noah'’s ark (Gene-
sis 6-9). And the substance with which Moses’ basket is smeared, hemar, is
referred to only in Exod 2:3, Gen 11:3 (J) and Gen 14:10 (source unknown).
But these arguments are not very strong.

And one can frame a lexical counterargument for E. In 2:5, the princess’s
maidservant is called ’amd, rather than §iphd. At least in Genesis, only E uses
’amad (Gen 20:17; 21:10, 12, 13; 30:3; 31:33). However, ’amd, used metaphor-
ically, is common in parts of Joshua—1 Kings that Friedman (1998) attributes
to the Yahwist (Judg 9:18; 19:19; 1 Sam 1:11, 16; 25:24, 25, 28, 31, 41; 2 Sam
6:20, 22; 14:15, 16; 20:17; 1 Kgs 1:13, 17). The lexical argument is again
inconclusive.

We could look instead to characteristic narrative motifs. The princess’s trip
to the Nile, where she meets Moses’ sister “standing” (téttagsab), recalls Pha-
raoh’s excursions to the Nile (7:14; 8:16 [E]), where he meets the “standing”
Moses (nigsabta, hityasseb). But this evidence, too, is weak.

Other arguments are equally unconvincing. Friedman (1987: 71-74, 79—
80) ascribes to E a special reverence for Moses and a loyalty to the Levites
(pp- 71-74). Thus the story of Moses’ birth to a Levite couple should be
Elohistic. On the other hand, Friedman (p. 86) also observes the Yahwist’s
sympathy for women. Is 1:22-2:10 therefore Yahwistic?

A better way to determine the vignette’s authorship may be to link it with
contiguous passages of known provenance. The reference to Reuel (as op-
posed to Jethro) in 2:18 is a likely indicator of ] (see below). This implies that
2:15b-22 is entirely Yahwistic, since it brings Moses to the well where he
meets Reuel’s daughters (notice the sequence “he sat. .. he arose,” binding
v 15 and 17). Exod 2:15b-22, in turn, is of a piece with v 11-15a (see
SOURCE ANALYSES of these passages). If we can prove that v 1-10 flow
directly into v 11-22, we can assign the former to J.

One theme in particular connects all of 1:22-2:22, suggesting the hand of a
single writer. The confusion over Moses’ ethnic afhliation in 2:11-22 (J)—is
he Egyptian, Midianite or Hebrew? —is explained by the story of his adoption
in 1:22-2:10 (see COMMENT). Yet even this could be the product of editing,
assuming both J and E told of Moses’ rearing in the Egyptian court.

A curious device, however, strengthens the case for the original unity of
1:22-2:22. In 1:22-2:10, yeled ‘child’ occurs seven times (w 4, 6, 7, 8, 9 [2x],
10 [but not in Sam]), plus the plural yaldé (v 6) (I am not counting yilléd in
1:22). In 2:11-22, on the other hand, ’%% ‘man’ is repeated seven times (vv 11
(2x], 12, 14, 19, 20, 21), plus the plural ’dnasim (v 13) (cf. Greenberg 1969:
55). (On the ambiguity of 7/8, compare the parallelism of seven and eight in
biblical and Ugaritic poetry.) That the author is thinking in sevens is evident
also in the number of Reuel’s daughters (Siebert-Hommes 1992: 402). If not
coincidental, the pattern signifies that, whereas 1:22-2:10 treats Moses’ child-
hood, 2:11-22 tells of his manhood. And if the Reuel vignette is Yahwistic, so,
too, must be Moses’ exposure and adoption.
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REDACTION ANALYSIS

For 1:22-2:10, the combination of sources adds meaning, without introduc-
ing blatant contradiction. Moses” father, mother and sister, anonymous in J,
acquire names from P and R: Amram, Jochebed and Miriam (6:18-20; Num
26:59). By deferring Moses™ genealogy to Exodus 6, however, the Redactor
preserves the suspense of the original J (see COMMENT).

The change in Miriam’s status is particularly complex. In J, Moses is pro-
tected by an anonymous sister. In E, Moses has a kinswoman Miriam, who
supports him in song (15:20-21) but also quarrels with him (Numbers 12). In
JE, there is no reason to equate these women. When P is added, however, they
merge, lending poignancy to the eventual alienation of brother and sister.

The combination of J and P also enhances the sense that Moses’ birth is a
world-transforming event. According to 2:2, Moses’ mother “saw him, how he
was good.” With redaction, these words echo the refrain of Genesis 1 (P), “and
Deity saw how good” (in fact, Kenn 69, 89, 109 heighten the similarity by
omitting hd’ in Exodus). And, like God’s first Creation, Moses is soon threat-
ened by water but preserved in a t¢ba ‘atk, container.” Thus 1:22--2:10 recapit-
ulates the Flood as well as Creation (see COMMENT).

NOTES

1:22. the son . . . the daughter. Habbén and habbat are collective, equivalent
to the plural (Holzinger 1900: 4). That the command is not explicitly limited
to Hebrew boys is presumably an authorial oversight (see TEXTUAL NOTES
to 1:22 and 2:6). Jacob (1992: 22) implausibly imagines Pharach dementedly
commanding the murder of his own people (so also b. Sota 12a; Rashi)!

throw. Cogan (1968) correctly observes that hislik can be a technical term
for abandoning a child without implication of violent, malicious hurling (cf.
Gen 21:15; Ezek 16:5). But he errs in seeing that as Pharaoh’s intent here. The
contrasting treatment of the daughters (tahayytin) shows that the king is in-
deed bent upon murder. Bul, whereas Pharaoh speaks of literal casting into
the water in order to drown the sons, Moses’ mother reinterprets his command
ala Cogan, to connote exposure with the possibility of adoption. She does not
throw her son in the Nile—but sets him in a basket among the rushes (Jacob
1992: 22-23, 28; Loewenstamm 1992b: 205-7), perhaps hoping that he would
be adopted (Sforno).

Nile. Y2’r is a borrowing of Egyptian itrw ‘river’ (on the quiescence of the
t, see Lambdin 1953: 151). Ya2’6r possesses extended meanings of “river,”
“channel” and even “tunnel” (Job 28:10; compare minhard ‘tunnel’ < nahar
‘river’).

live. After v 22, Hebrew MSS insert a space (satiimd). Thus, when the
chapters were numbered by medieval Christian scribes, our verse was judged
more closely connected to the midwives story than to Moses’ exposure. This
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is contrary to common sense. The break after 1:22 serves two positive func-
tions, however: (a) it creates suspense across the chapter break; (b) it binds
together two stories of originally independent authorship. The spacing system,
employed already at Qumran, is of high antiquity (Perrot 1969). For all we
know, the division of Exodus 1 from 2 goes back to Redactor’ himself.

2:1. @ man. The anonymity of all the characters in 1:22-2:10, except for
Moses at the very end, is frequently noted. The text tantalizes by concealing
the child’s identity —but who else could it be? —until he is safe.

On the other hand, the parents’ tribal affiliation is made explicit. Moses is of
known extraction, not a bastard foundling (Loewenstamm 1992b: 204). That
the parents are Levites is particularly important, for that tribe would become
ancient Israel’s priestly caste (32:29; Deut 18:1-8; Judg 17:7-13; see COM-
MENTS to 6:2-7:7 and 32). From the Israelite reader’s perspective, Moses’
pure-Levite pedigree qualifies him for religious leadership (Durham 1987: 16).

took. 1.e., married.

Levi’s daughter. There are two possible translations of bat-lewi. At issue is
whether bat is definite or indefinite. Despite occasional exceptions, a noun
in construct to a definite noun is itself definite, witness the preposition et in
2:1. Hence, bat-lewi should mean “Levi’s daughter.” In P, at least, Moses’
mother, Jochebed, is literally “Levi’s daughter” and her husband’s aunt (6:20;
Num 26:59; see NOTE to 6:20). Nevertheless, LXX renders bat-lewi as “one of
Levi’s daughters,” and Vg follows loosely in this vein: “a wife of his extraction.”
These Versions apparently take bat-lewi as indefinite, either “a daughter of Levi”
(see Jotion [1965: 431 §139b—c] for parallels) or possibly “a certain daughter of
Levi” (see NOTE to 2:15). “A daughter of Levi” need not be biological, any
more than “Israel’s sons” are Jacob’s immediate offspring. Thus, according to
the LXX of 2:1, Moses’ mother is merely her Levite husband’s kinswoman. But
this interpretation seems forced, probably motivated by concern over consan-
guinity (an aunt-nephew union is incestuous by Priestly canons [L